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Introduction

here are times when a sichah focuses on an obvious anomaly in the Torah’s text, clarify-

ing a question in the Torah’s wording or a sequence that cries out for explanation. Other

sichos communicate a thought-provoking Chassidic insight that provides a deeper under-
standing of a well-known subject. And there are times, like the sichah to follow, where both of
these objectives are achieved in a single work.

The Torah begins describing the preparations for the Giving of the Torah in Parshas Yisro
(Shmos, ch. 19). That Torah reading (Shmos, ch. 20) continues, relating the details of the revela-
tion at Sinai and the Giving of the Ten Commandments (ibid.).

The next Torah reading, Parshas Mishpatim, commences with the enumeration of the Torah’s
civil laws. It goes on to describe briefly the observance of the festivals and to convey a promise of
Divine assistance in the conquest of Eretz Yisrael (Shmos, ch. 21-23) Afterwards (Shmos, 24:1),
the Torah seemingly returns to a description of the preparations for the Giving of the Torah.

And so the question arises: Why does the Torah depart from the chronological order when
relating these passages?

In resolution, the Rebbe refers to a well-known Midrash:!

To what can the matter be likened? To a king who made a decree: the inhabitants of
Rome shall not descend to Syria, and the inhabitants of Syria will not ascend to Rome.

In a similar way, when G-d created the world, He decreed,” “The heavens are the heav-
ens of G-d, and earth He has granted to man” When He desired to give the Torah, He
nullified this initial decree, saying the lower realms will ascend to the higher realms,
and the higher realms will descend to the lower realms.

Thus, the Giving of the Torah accomplished two objectives: a) the revelation of G-dliness
from Above and b) the elevation of the lower realms.

The first theme began with the revelation of the Ten Commandments in Parshas Yisro and
continued with the communication of the Torah’s laws at the beginning of Parshas Mishpa-
tim. This showed how the revelation from Above permeated the everyday elements of the Jews’
worldly experience.

Afterwards, from the beginning of ch. 24 onward, the Torah begins to describe the second
purpose of the Giving of the Torah, the elevation of the lower realms through the designation
of the Jewish people as a holy nation. Therefore, it describes the covenant into which the Jews
entered before the Giving of the Torah through their circumcision, their offering of sacrifices,
and by making the commitment “We will do and we will listen

1. Shmos Rabbah 12:3. 2. Tehillim 115:16. 3. Shimos 24:7. The description of the
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The Torah reading concludes by describing G-d’s command to Moshe to receive the Tablets
on which were inscribed the Ten Commandments - “the Tablets of the Covenant.”* This theme
is continued in the subsequent Torah readings that describe the building of the Sanctuary as a
dwelling place for G-d on earth, as it is written, “They shall make a Sanctuary for Me and I will

dwell among them,” and more particularly, to establish a specific resting place for the Divine

presence, the Ark, as it is written,

¢ “I will commune [with you there”]

It is through the syntheses of these two objectives that the Jews fulfill the ultimate Divine
purpose in Creation - the establishment of a dwelling for Him in this material realm.”

chronology in this introduction fol-
lows Rashi’s understanding of these
passage. The sichah contrasts that

understanding with that of Ramban.

For an overview of these two per-
spectives, see the chart below.

4. Devarim 9:11.

6. Ibid. 25:22.
7. Tanya, ch. 36.

8. There is a difference of opinion
among our Sages whether the Torah
was given on Sivan 6 or 7. See Shab-
bos 87a, Rashi (Shmos 19:15).

9. According to Rashi, this covenant

the Giving of the Torah.

According to Ramban, this covenant
was established after the Giving of
the Torah.

10. See Rashi, Shmos 24:16, which
states that there is a difference of
opinion regarding the chronology of

5. Shmos 25:8. was established in preparation for the verses 16-18.
( CHAPTER DATE ACCORDING | DATE ACCORDING )\
L PRI AND VERSE SUIEEET BAbRTVIE TO RASHI TO RAMBAN
Parshas Chapters The preparations for the Giving of the Torah, the Sivan 1 Sivan 1
YisTo 19-20 revelation at Sinai, the commandments given in its | to
aftermath, including commandments regarding . s ;
Sivan 6 (or 7) Sivan 6
the altar
Parshas Chapters Civil laws, the promise of Eretz Yisrael Sivan 7 Sivan 6
Mishpatim | 21-23 to Tammuz 17
Ch. The establishment of a covenant between the Jews | Sivan 4-5 Sivan 6-7
24:1-11 and G-d’
Ch. Moshe’s ascent to Mt. Sinai to receive the Tablets Sivan 7'° Sivan 7
24:11-18
=/

-
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TWO STORIES OF SINAI

Two Stories of Sinai

A Question of Chronology

1. At the conclusion of this week’s Torah reading —
after the passage containing many laws governing civil
matters' and the passage relating that G-d told Moshe,
“Behold, I am sending an angel...”* - the Torah retells
the story of the revelation at Mount Sinai, beginning,’
“And to Moshe, He said, ‘Ascend to G-d....”

Commenting on the words, “And to Moshe, He
said, ‘Ascend...,” Rashi explains that: “This passage
was related before the Ten Commandments [were
given.] On the fourth of Sivan, G-d told Moshe,
Ascend...,” i.e., this passage is not related in chrono-
logical order.

Many of the commentators* who interpret the
Torah according to its straightforward meaning un-
derstand the sequence otherwise, maintaining that the
passages are related in chronological order. According
to these commentators, this passage was related after
the Giving of the Torah and describes Moshe’s ascent
to G-d after the Giving of the Torah, when he stayed on

1. Rashi, Shmos 21:1.

2. Shmos 23:20ft. This passage

does not appear to be part of the
opening passage that describes the
Torah’s laws, but a separate matter
coming primarily to describe in a
general manner G-d’s promises to
the Jewish people and His warnings
of the consequences if they do not
conduct themselves according to
His will. See Rashi (Shmos 23:20),
who comments at the beginning
of that passage, “Here, they were
apprised...” See footnote 65 below.

Ramban (Shmos 24:1), however,
understands this passage as continu-

ing and concluding the instruction
regarding the mitzvos related previ-
ously: “[G-d] began by reiterating
the warning against worshiping false
deities (Shmos 20:20).... He then
commanded Moshe, ‘And these are
the judgments...; and then conclud-
ed by warning against the worship of
false deities that would be found in
Eretz [Yisrael] and their adherents””

3. Shmos 24:1.

4. Ibn Ezra, Shmos 24:1 (and also
Shmos 20:21), Rashbam, Ramban,
Abarbanel, Or HaChayim (who
states that this is the implication of
the verses), et al., on Shmos 24:1.
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Similarly, the beginning of the
maamar entitled Vayeired Havayah,
5643, states that Targum Yonason
implies* that this passage was relat-
ed after the Giving of the Torah.

* This is the wording in the pub-
lished texts of that maamar and
also in the Rebbe RaShab’s manu-
script. Some analysis is required,
since it is not merely implied by
Targum Yonason. Rather that
text explicitly states that Moshe
was told to ascend to G-d on the
seventh of Sivan. According to
that source (see Targum Yonason,
Shmos 19:16), the Torah was
given on the sixth of Sivan.
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Mount Sinai for 40 days and nights. Nevertheless, some
of the commentaries explain that, according to the
straightforward understanding of the Torah,® Rashi
and others® were compelled to posit that “This passage
was related before the Ten Commandments [were giv-

en,’]” because:

a) The wording of the verse, “And to Moshe, He said,
‘Ascend to G-d...” rather than “G-d told Moshe,
‘Ascend...,;” as is common in many other places, im-
plies that it is not describing the beginning of a new
event, but was “related before the passages immedi-
ately preceding it,” i.e., it was the continuation of a

story begun beforehand.®

b) The passage’s content — the description of the cov-
enant into which our ancestors entered with G-d° - is
a matter that logic dictates was accomplished before
receiving the Torah and in preparation for it."

5. Rashi’s commentary is sourced

in the Mechilta (Shmos 19:11; see
Rashi’s commentary there). There are
also several passages in the Talmud
and Midrashim (see Torah Shleimah
to Shmos 24:1 and supplements
there, section 27; see the sources
cited there) that indicate that this
passage was related before the Giving
of the Torah. The discussion in the
main text above focuses on showing
that this is the simple, straightfor-
ward meaning of Scripture, for the
intent of Rashi’s commentary is to
present such an understanding.

6. Note that Chizkuni interprets the
passage as Rashi does. Rabbeinu
Bachya also writes that, according
to the straightforward meaning

of the Torah, the passage describes
events that preceded the Giving of
the Torah.

7. Rabbi Eliyahu Mizrachi, Devek
Tov, and others only explain why it
is necessary to say that the passage
was related on the fourth of Sivan
(and not on the third or fifth).
However, they do not explain the
necessity for Rashi to explain that
the passage “was related before the

Ten Commandments.”

8. Rabbi Ovadiah of Bartenura.

See also Ramban, who differs with
Rashi and feels the need to explain,
“The reason the verse states, ‘And to
Moshe, He said....)”

9. Rashi, Shmos 24:6.

10. Baer Yitzchak. See also Abarbanel
to Shmos 24:1(the eighth question)
who asks: “What need was there for
this ascent...? They did not receive
any prophecy there at all. Perhaps
Rashi writes that this passage was
related before the Giving of the Torah
for this reason.” See the commentary
of Sifsei Kohen to Shmos 24:3.

Baer Yitzchak also raises the fol-
lowing questions according to the
opinion that the judgments were con-
veyed after the Giving of the Torah:

Why did [Moshe] have to ascend
[Mount Sinai] twice after the
Giving of the Torah? And what
is the difference between the
several judgments that the Holy
One, blessed be He, commanded
him to convey immediately to
the Jews after descending the
first time and those that he did
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not convey until after his second
ascent to Mount Sinai?

Nevertheless, there are difficulties
with Baer Yitzchak’s arguments:

a) His question, “Why did Moshe
have to ascend [Mount Sinai]
twice...?” is appropriate only ac-
cording to his interpretation that
the command, “And to Moshe, He
said, ‘Ascend...” was given before
the laws in Parshas Mishpatim
were conveyed. (According to his
understanding, it is for that reason
Moshe was commanded to ascend
- to receive the commandments
conveyed in Parshas Mishpatim.)

Ramban, however, specifically
states that the verses “And to
Moshe, He said, ‘Ascend....
Moshe approached...” refer

to Moshe’s ascent described in
verses 24:9-12. (This is also the
understanding of the other com-
mentaries mentioned in footnote
4.) This commandment was given
to Moshe while he was on Mount
Sinai on the day of the Giving

of the Torah, after he heard all
the commandments given at the
end of Parshas Yisro and the first
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Nevertheless, clarification is still required:
Although here and in a number of places Rashi"'
states the general principle, “There is no [se-
quence of]| earlier and later [events] in the
Torah,” nevertheless, it is self-evident that this
principle is applied only when there is no other
alternative, and that there must be a reason for
the deviation from the chronological order."? For
example, after explaining in his commentary on
the verse,'® “And Terach died in Charan...,” that
Terach died after Avram left Charan,' Rashi
asks:"® “Why did Scripture tell of Terach’s death
before [speaking of] Avram’s departure?”

Explanation is similarly necessary regard-
ing the matter at hand: Why is the passage,
“And to Moshe, He said, ‘Ascend..’” - which
was actually related on the fourth of Sivan
before the giving of the Ten Commandments -

TWO STORIES OF SINAI
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portion of Parshas Mishpatim. At
that time, G-d told him that after
he descends and conveys all these
commandments to the Jews, he
should “ascend to G-d” again.

b) Baer Yitzchak’s second question,
“And what is the difference be-
tween the several judgments” (i.e.,
the commandments mentioned

in Parshas Mishpatim) “and

those that he did not convey until
after his second ascent to Mount
Sinai,” applies even according to
Rashi. Rashi maintains that the
passage beginning, “And to Moshe,
He said, ‘Ascend...,” was stated
before the Ten Commandments,
for Rashi explicitly states (Shimos
31:18; see footnote 29, below)
that during the first 40 days that
Moshe abided on Sinai, G-d stud-
ied with him only “the statutes
and judgments in [the parshah
that begins] VeEleh HaMishpa-
tim.”* Therefore, it must be said
that there is a difference between
these judgments and others. See
Rashi and the supercommentaries
to Rashi, Shmos 21:1.

* This does not contradict Rashi’s

statement (Vayikra 25:1) that
“Both the general concepts and
the details... of all the mitzvos...
were related at Sinai,” for Rashi’s
intent there is not that they were
conveyed to Moshe during the 40
days he stayed on Mount Sinai,
but rather they were conveyed to
him in the Tent of Communion
(i.e., the Sanctuary) in the Sinai
Desert. (Rashi is, as reflected

in his later statements in that
source, negating the suppo-
sition that these mitzvos were
conveyed to Moshe in the plains
of Moab, in the fortieth year of
the Jews’ journey in the desert, as
explained in another source (Lik-
kutei Sichos, Vol. 17, p. 2801F.).

By contrast, in his commentary to
Shmos 21:1, in the phrase, “Just as
the first [commandments, i.e., the
Ten Commandments, were given] at
Sinai, also these, [i.e., the laws stated
in Parshas Mishpatim] were given at
Sinai.” Sinai refers to Mount Sinai,
where, “the first [commandments,]”
i.e., the Ten Commandments were
given. See the supercommentaries to
Rashi, loc. cit. This is not the place
for further discussion of the matter.

11. Regarding the matter at hand,
see Rashi, Shmos 19:11. Rashi also
mentions this principle in several
other places, e.g., Bereishis 6:3,
35:29, et al.

12. See Likkutei Sichos, Vol. 23, pp.
64-65, and the sources mentioned
there; Sichas Shabbos Parshas Bo,
5743 Toras Menachem 5743, Vol. 2,
p- 8671, et al.

13. Bereishis 11:32.

14. Some clarification is necessary
because, in Rashi’s commentary
to that verse (and in several other
places), Rashi does not quote the
principle, “There is no [sequence
of] earlier and later [events] in the
Torah,” although he is explain-
ing that the verses do not follow
chronological order.

15. Rashi asks this rhetorical question
even though doing so involves adding
the word, “why,” instead of, as he
does in several other places, using
more concise wording, e.g., “Scripture
tells of... before” (By doing so, he
highlights that the change of chrono-
logical order is a matter which raises a
question and requires explanation.)
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mentioned out of chronological sequence, only at the
end of Parshas Mishpatim?'¢

In particular, the question is germane here, because
according to this explanation the sequence of the story
of the Giving of the Torah and the preparations for it is
very problematic.'” Parshas Yisro describes the prepa-
rations for the Giving of the Torah carried out on “the
second day”*® (the second of Sivan), “the third day,”"
and some of those of “the fourth of the month,”? in-
cluding G-d’s command to refrain from intimacy and
set borders around Mount Sinai, as it is written,” “He
sanctified the people... and he told the people, ‘Be
prepared... do not approach a woman.” Parshas Yis-
ro then describes the Giving of the Torah on the sixth
(or seventh)? of the month and concludes with G-d’s
statements to Moshe delivered afterwards.*

After including several chapters that focus on the To-
rah’s civil laws and other subjects, at the end of Parshas
Mishpatim, according to Rashi,”' the Torah backtracks
and refers to the events of the fourth of Sivan -
that Moshe told the Jews the command to refrain
from intimacy, set borders around Mount Sinai,” and
and related “all the laws,” i.e., the Seven Universal
Laws Commanded to Noach and his Descendants, the
laws of Shabbos, and other commandments given to
them at Marah? - and it also refers to the events of the
fifth?® of Sivan.
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Understanding the Interruptions

2. There is another point regarding the order of

16. Although Gur Aryeh and,
similarly, Alshich offer explanations
for the deviation, in all humility, it
must be said that those explana-
tions do not reflect the simple
meaning of the Torah at all.

says, “[According to this interpre-

tation,] the passages do not flow in
sequence, nor do they follow their

simple implication.”

18. This is the wording used by
Rashi, Shmos 19:3.

17. See Abarbanel, loc. cit., who 19. Ibid. 19:8.

states that the straightforward
meaning of the verses and their
sequence does not at all fit Rashi’s
interpretation. Similarly, Ramban

20. Ibid. 19:9.
21. See Rashi, Shmos 24:3.
22. Shmos 19:14-15.

O PR TED X N 2

23. See Rashi, Shmos 19:15, which
mentions the two opinions that
exist among the Sages regarding the
day on which the Ten Command-
ments were given.

24. Shmos 20:191T.

25. Rashi, Shmos 24:3. See also sec.
2, below.

26. Rashi, Shmos 19:1, 24:4.
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the passages that raises a question according to
Rashi’s interpretation. The other commentators
(mentioned above) maintain that the passage
beginning “And to Moshe, He said, ‘Ascend...,”
was related after the Giving of the Torah, and
they interpret the verse,” “Moshe came and re-
lated to the people all the words of G-d and all
the judgments,” as referring to the judgments
and laws related in this Torah reading, Parshas
Mishpatim. They were conveyed to Moshe on
the day of the Giving of the Torah,”® and Moshe

related them to the Jews immediately thereafter.

Rashi,” by contrast, maintains that “the stat-
utes and judgments in [the Torah reading that
begins] VeEleh HaMishpatim” were related to
Moshe later, during the first 40 days he stayed
on Mount Sinai. According to Rashi’s interpre-
tation, the Torah interrupts between the two
narratives describing the preparations for the
Giving of the Torah undertaken until the fifth
of Sivan, inserting not only the description of
the preparations for the Giving of the Torah on
the sixth of Sivan and the Giving of the Torah
itself, but also many different matters that G-d
conveyed to Moshe during the following 40
days.*

Furthermore, after relating all the laws and
judgments detailed in Parshas Mishpatim and

TWO STORIES OF SINAI
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27. Shmos 24:3.

28. See Ramban, Shmos 24:1, “The
term, ‘related, is appropriate only
when speaking about something
new;” i.e., new laws that the people
had not heard before, in contrast to
Rashi who interprets it as referring
to matters that had already been
made known to them. See the super-
commentaries to Rashi, Shmos 24:3.

29. Rashi, Shmos 31:18.

Rav Eliyahu Mizrachi, Shmos 21:1
(see also Levush HaOrah to that
verse), explains that, according to
Rashi, the laws mentioned at the be-

ginning of Parshas Mishpatim were
conveyed to Moshe on the day the
Torah was given, before he ascended
to the mountain for 40 days. Rashi’s
statement in Shmos 31:18 follows
the opinion of Rabbi Yehudah (see
Mechilta, Shmos 21:1) and does not
accord with the opinion that the
judgments were given at Sinai.

(Consult Rabbi Eliyahu Mizrachi’s
commentary to both verses. Rabbi
Eliyahu Mizrachi thus maintains that
Rashi cites two contradictory opin-
ions when interpreting these verses.

In addition to the questions raised

by Gur Aryeh and others regard-
ing his thesis, there is a more basic
question. As explained on many
occasions, Rashi intended to present
the simple, straightforward meaning
of the Torah’s verses in his commen-
tary. How, then, can the simple,
straightforward meaning of one
verse contradict that of another?
See also the gloss of Maskil LeDavid
on Shmos 21:1.

30. Moreover, according to Rashi’s
commentary in Parshas Yisro
(Shmos 18:13), Moshe did not
convey these matters to the Jewish
people until after Yom Kippur.
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after the passage beginning,® “And to Moshe, He
said, Ascend to G-d...;” the Torah states at the
end of the reading,’ “And G-d said to Moshe, ‘As-
cend the mountain to Me and abide there, and I
will give you the stone tablets.... Moshe arose...
and ascended... the mountain. Moshe stayed on
the mountain for 40 days and 40 nights” As Rashi*
states, this also took place directly after the Giving
of the Torah.

Thus, according to Rashi, even the events that
took place after the Giving of the Torah, i.e., Moshe’s
ascent of Mount Sinai after the Giving of the To-
rah and his forty-day stay there are not presented
in their chronological order. Instead, the narrative
is interrupted with the recounting of a prior event.
First, the Torah relates the statutes and laws that
G-d conveyed to Moshe during the 40 days he was
on the mountain.*® Then, it makes an interrup-
tion and includes the passage that begins, “And to
Moshe, He said, ‘Ascend...,” which describes the
preparations for the Giving of the Torah. After-
wards, the Torah continues with the command,
“Ascend the mountain to Me” to receive the Tab-
lets, and concludes by relating that Moshe carried
out this command.
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What Sinai Accomplished

3. It is possible to explain all these difficulties
based on the following conception. The Giving of the
Torah accomplished two transformative objectives:

a) G-d gave the Torah - its mitzvos and laws - to
the Jewish people.

b) The Jewish people’s identity underwent a
metamorphosis; as a result, they became servants

31. Shmos 24:12-13, 18. 33. By contrast, according to

32. Rashi, Shmos 24:12. Note Ramban and the commentaries

Rabbeinu Bachya, Shmos, op. cit.,
who posits that this passage was
also related before the Giving of the
Torah.

mentioned in footnote 4, this

follows in chronological order,
because he maintains that the

portion of the Torah reading also
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passage beginning, “There are the
judgments,” was conveyed to Moshe
before he ascended the mountain to
receive the Tablets, as explained in
the main text.
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of G-d, as implied by the verse,** “You will serve
G-d on this mountain.” To use Rashi’s words,*
through the Giving of the Torah, the Jews became
G-d’s subjects.

G-d highlighted both these objectives immedi-
ately in His first words to Moshe in the Sinai Desert
on the second of Sivan,* in preparation for the Giving
of the Torah,” “So shall you say to the house of Yaa-
kov... ‘You saw... and now, if you heed My voice and
keep My covenant, you shall be a treasure to Me.”
This verse underscores that two things were asked of
the Jewish people: a) “heed My voice,” i.e., to carry
out G-d’s commands, and b) “and keep My cove-
nant,” interpreted by Rashi®® to mean the covenant
that “I will establish with you regarding the obser-
vance of the Torah” The Jews” obligation to observe
the mitzvos was instituted as a covenant, binding the
Jews to G-d and making them His subjects.

This constitutes the difference between the two
Torah readings - Parshas Yisro and Parshas Mish-
patim - that describe the preparations for the Giving
of the Torah.

Parshas Yisro describes primarily*® the Giving of
the Toral’s mitzvos, in particular, the Ten Command-
ments. (Similarly, “the passage concerning the Altar”*
that follows the Ten Commandments flows in direct
sequence from the Giving of the Torah, as the verse
relates,” “You have seen that I have spoken.... Do not
make images.... Make an Altar of earth...”) Because of
that focus, the narrative in Parshas Yisro that describes
the Jews preparations for the Giving of the Torah

34. Shmos 3:12. ear, as Rashi states, “The ear that

35. Rashi, Shios 20:2. See Vayikra
25:42, which states that the Jews
are “My servants.” See Rashi’s

dren of Israel are servants to Me.”

36. See Rashi, Shmos 19:3.

heard at Mount Sinai, ‘For the chil-

commentary to that verse. A similar
statement is made in ibid. 25:55,

see Rashi’s commentary there. The
latter verse is cited by Rashi in his
commentary to this week’s Torah
reading (Shmos 21:6), which speaks
of the piercing of a Jewish servant’s

37. Shmos 19:3-5.
38. Rashi, Shmos 19:5.

39. As mentioned before, on the
second of Sivan, G-d stated both

objectives to be achieved by the Giv-
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ing of the Torah. That statement in
Parshas Yisro, served as a prepara-
tion for the Giving of the Torah as a
whole, including both these aspects.
Aside from that verse, Parshas Yisro
is associated principally with the
first objective.

40. This is Rashi’s wording, Shmos
21:1.

41. Shmos 20:19-21.
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speaks primarily about the commandments G-d gave
the Jews in preparation for that event — the command-
ments to refrain from intimacy and to set borders
around Mount Sinai. The passage therefore empha-
sizes that G-d had instructed Moshe regarding these
commandments and, when Moshe conveyed them to
the Jews, he underscored that these commandments
were given to prepare for the revelation from Above.

By contrast, Parshas Mishpatim highlights the
second dimension of the Giving of the Torah, the
covenant established between G-d and the Jews
through which they became His subjects. That cov-
enant was established through the specific activities
mentioned in this passage:* the Jews’ acceptance of
the Torah, making the commitment,” “All the words
that G-d has spoken we will do” and “We will do and
we will listen,”** the composition of the Book of the
Covenant,” building the Altar, bringing sacrifices,
and sprinkling the blood on the Jewish people.* The
commandments to refrain from intimacy and set bor-
ders around Mount Sinai are again alluded to here
only because of a new dimension that is highlight-
ed*® - that the Jews made the commitment, “We will
do,” accepting G-d’s command and expressing their
willingness and obligation to carry out His word, re-
defining their identity by becoming G-d’s servants.
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Outlining the Sequence

4. On this basis, it is possible to resolve the
questions regarding the sequence of the passages
and events related in these Torah readings quite
straightforwardly. First, in Parshas Yisro and the first
portion of Parshas Mishpatim, the Torah details the
particulars relevant to the first theme of the Giving

42. Ibid. 24:3ff. mentioned, at the outset, the Torah
43. bid. ated with the Giving of the Torah.
Parshas Yisro (Shmos 19:8) records
the Jews making a similar com-

mitment. As reflected by footnote 45. Rashi, Shmos 24:7, interprets this
39, that commitment was made as referring to the Torah from its

on the second of Sivan because, as beginning until the passage describ-

44, Shmos 24:7.

highlights both of the themes associ-
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ing the Giving of the Torah, and the
mitzvos given at Marah.

46. See Rashi, Shmos 24:6, 8.
47. See Rashi, Shmos 24:3.
48. Cf. Rashi, Shmos 13:5, et al.
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of the Torah in their entirety - conveying the
Torah’s mitzvos and laws. Thus, it describes the com-
mands that served as preparation for the Giving of
the Torah (refraining from intimacy and setting
the borders around Mount Sinai), the Giving of the
Torah (the Ten Commandments), the passage con-
cerning the Altar, which follows directly after the
Giving of the Torah, as mentioned above, and the
passage beginning VeEleh HaMishpatim, “And these
are the judgments,” which mentions the laws that
G-d taught Moshe during the 40 days he stayed on
Mount Sinai.*

After the Torah concludes setting forth the first
theme of the Giving of the Torah, it begins detailing
the events and activities associated with the second
theme of the Giving of the Torah,* the establish-
ment of the covenant.

This also explains why the Torah divides the
narrative of Moshe ascending Mount Sinai after the
Giving of the Torah at the end of Parshas Mishpa-
tim into two parts, as discussed above.”' The reason
is that the 40-day period when Moshe abided on
Mount Sinai also had two themes:

a) G-d taught Moshe “the statutes and judgments
[included in this Torah reading which begins
with] VeEleh HaMishpatim,” as mentioned above.

3352

b) “I will give you the Tablets of Stone
which the Ten Commandments were engraved.
The purpose of giving the Tablets was obviously

on

49. Rashi, Shmos 21:1, explains the
reason why the passage relating
these laws follows in sequence to
the passage concerning the Altar.
Were the reason Rashi gives not
significant, the Torah would not
have deviated so drastically from the
chronological order of events and
would have concluded the narrative
with a description of the events that
transpired in direct proximity to
the Giving of the Torah, i.e., the
events mentioned at the conclusion
of Parshas Mishpatim, instead of

interposing the passages beginning,
“And these are the judgments,” that
were related during the 40 days that
followed while Moshe abided on
Mount Sinai.

Nevertheless, the Torah links the
description of civil laws mentioned
at the beginning of Parshas Mishpa-
tim with the passage about the Altar
since the reason that Rashi mentions
in his commentary to Shmos 21:1 is
significant.

In that way, the passages that com-
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municate the first theme of the Giv-
ing of the Torah follow one another
even though it causes a break in the
Torah’s chronological order.

50. See Rashi, Shmos 6:29-30, which
explains why the Torah interrupted
the conceptual flow of the subjects
there.

51. See the end of sec. 2, above.

52. Shmos 24:12.
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not to study from them, but for them to serve
as “the Tablets of Testimony”* and “the Tablets
of the Covenant”** They served as testimony to
the covenant that G-d established with the Jew-
ish people at the Giving of the Torah and the
Jew’s commitment to observe it.

On this basis, it can be understood why the pas-
sage that describes the first theme of Moshe’s 40
days on Sinai, i.e., when he received the laws be-
ginning, VeEleh HaMishpatim, “And these are the
judgments,” is related in sequence with the Ten
Commandments and the passage concerning the
Altar, while the charge, “Ascend the mountain to
Me... and I will give you the Tablets of Stone,” is
mentioned in connection with the second theme
of the Giving of the Torah, the establishment of
the covenant.
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The Beginning of a New Motif

5. It is possible to say that this distinction is
underscored by Rashi in the precise wording he
chooses, “And to Moshe, He said, ‘Ascend... -
This passage was related before the Ten Com-
mandments were given.”

Two questions arise:

a) Why does Rashi include the word “ascend”
in the heading of this commentary? On the sur-
face, it would have been sufficient to cite the
words “And to Moshe, He said...,” or even just
“And to Moshe...,” since Rashi continues, “This
passage was related...”>

b) Why does Rashiuse the words “before the “Ten
Commandments’”*
of the Torah”? Moreover, in his commentary to

and not “before the Giving

53. Ibid. 31:18, 32:15, 34:29, et al.

54. Devarim 9:9, 11, 15. See Shmos words of the covenant.

34:27-28, which states, “Inscribe
for yourself these words, be-

cause according to these words I
established a covenant with you....

seemingly, mentioning the first

He inscribed upon the Tablets the

55. Le., since Rashi indicates that he
is referring to the passage as a whole,

words would have been sufficient.
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56. This is the wording used in sev-
eral commentaries. See Rabbeinu
Bachya, Abarbanel (when referring
to Rashi’s commentary), Ramban
later in his discussion of the verse,
Ibn Ezra (Shmos 20:21), et al.
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the Talmud,*” Rashi does, in fact, use that phrase
in his comment beginning, “And to Moshe, He
said...” There, he states that this passage “was
related before the Giving of the Torah”

These two questions become even more pro-
nounced when the wording Rashi uses in the
explanation of this verse is compared with the
wording he uses in explanation of the subsequent
verse,* “And G-d said to Moshe, ‘Ascend the moun-
tain to Me’” Rashi interprets that verse, “And G-d
said to Moshe - after the Giving of the Torah.” In
this commentary, Rashi does not include the word
“ascend” in the heading, and uses the phrase “after
the Giving of the Torah,” and not “after the Ten
Commandments were given.”>®

Based on the previous explanations, it can be
said that, by phrasing his commentary in this man-
ner, Rashi indicates that this passage begins the
description of the second theme of the Giving
of the Torah. This concept is emphasized by the
words, “This passage was related before the Ten
Commandments were given.” Rashi is not merely
pointing out the relevant chronology, he is also
highlighting that the passage beginning, “And to
Moshe, He said, ‘Ascend...;” and its intent were
communicated® before the first theme of the Giv-
ing of the Torah - the revelation of G-d’s laws, as
expressed in the Ten Commandments - began.®

Rashi therefore also includes the word “as-
cend” in his heading because that highlights the
intent of the entire passage, that Moshe ascended
to G-d. Similarly, the subsequent verses mention
the theme of ascent, as the passage continues,®
“Moshe, Aharon, Nadav, Avihu, and 70 of the el-
ders of Israel ascended and they had a vision of the

57. Gittin 88b, s.v., lifneihem.

58. Significantly, Midrash Lekach

Tov uses the phrase “the Ten Com-

mandments” in both sources.

59. On this basis, it is understood

why Rashi felt it necessary to state
“before the Ten Commandments
were given,” instead of merely stat-
ing that the passage was related on
the fourth of Sivan.
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set, G-d placed the focus on the new
relationship between the Jews and
G-d that would begin at the Giving
of the Torah.

61. Shmos 24:9-10.

60. The intent is that at the very out-
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G-d of Israel” Similarly, the following passage
states, “And G-d said to Moshe, ‘Ascend the moun-
tain to Me... and Moshe ascended...”

This is the second objective of the Giving of
the Torah: that through establishing a covenant,
the Jews will ascend and bond with G-d - as in-
dicated by the verse,*> “You shall be a treasure to
Me” - connecting and elevating themselves to G-d,
thereby lifting themselves above the natural order.

mrw wps

16

T IR TN X7 PR RN
X I - PIINYY MY
7713 g 20m 309% 17D

oy7 19 1230 YT PR OXT ORN
TPWT IR AR 1 PR I 0N
TR 21" TR YT 0712 D0
TOUIWIIR DX 1TIAVNAR TN
RN, (713 17130 %7 o)
AR O Ry PR

Continuing the Sequence

6. According to the above explanations of the
order of the Torah readings that describe the Giv-
ing of the Torah, it is also possible to explain the
order of the subsequent Torah readings. According
to Rashi’s commentary,” G-d’s commands to build
the Sanctuary - as related in the Torah readings of
Terumah, Tetzaveh, and the beginning of Ki Sissa -
were communicated after the Sin of the Golden
Calf, but written earlier in the Torah, following the
general principle," “There is no [sequence of] ear-
lier and later [events] in the Torah” As explained
above,* there must be a reason why the Torah devi-
ates from the proper chronological sequence. Why,
then, does the Torah relate G-d’s command to build
the Sanctuary before the Sin of the Golden Calf
when the actual command to do so came afterwards?

The question can be resolved based on the above
explanations. As Rashi states at the beginning of
this week’s Torah reading, the conclusion of Par-
shas Yisro shares a connection with the beginning
of Parshas Mishpatim. Similarly, the Torah seeks
to juxtapose the Torah readings communicating
G-d’s commands to build the Sanctuary with the
conclusion of this Torah reading® because they

62. Ibid. 19:5. See sec. 3, above. Bachya, Rabboseinu Baalei Ha-

. Sh 1:18, 33:11.
63. Shmos 31:18, 33 Parshas Terumabh.

64. See sec. 1, above.

Based on the above, it is also possi-
ble to understand why the passage

65. See also Ramban, Rabbeinu

Tosafos, et al., on the beginning of
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beginning, “And to Moshe, He said,
‘Ascend...,” was not related before
the passage beginning, “Behold, I
am sending an angel...” Even if one
would say that the latter passage
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both emphasize the second theme of the Giving of
the Torah, as reflected in the verse, “And to Moshe,
He said, Ascend to G-d...” The conclusion and the
consummation of this dimension of the Giving of
the Torah - the covenant and the bond between the
Jews and G-d - was brought about through build-
ing® the Sanctuary,” as reflected in the verse®
“They shall make a Sanctuary for Me and I will dwell

among them”%
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A Spiritual Turning Point

7. To explain the inner dimension of the above
concepts: The Midrash™ relates that the Giving of

(DPPIY DY T2 TR0 W

the Torah brought about two innovations:

a) The upper realms descended to the lower

is not part of the passage describ-
ing the laws that begins VeEleh
HaMishpatim, “And these are the
judgments..”, which was juxtaposed
with the passage describing the
Altar (at the end of Parshas Yisro) -
see Rashi, Shmos 24:1 and footnote
2 - it could be said that the passage
beginning, “And to Moshe, He said,
‘Ascend...,” was related at the end
of Parshas Mishpatim to juxtapose it
with Parshas Terumah.

66. Note that the commands to
build the Sanctuary in these Torah
readings also include those at the
end of Parshas Tetzaveh regarding
the order of sacrificial worship to be
carried out during the days of the
Sanctuary’s dedication, and the in-
auguration of Aharon and his sons
into the service of the Sanctuary.

67. See the commentary of Rabbo-
seinu Baalei HaTosafos to Shmos
25:1:

This passage... was related...
following the Giving of the
Torah.... G-d commanded that
a Sanctuary be constructed...
including the Ark. There, the
Divine Presence would rest.
Israel would camp around it like

the angels around the Throne of
Glory.... Concerning this can be
applied the verse (Tehillim 82:6):
“I said that you would be like the
angels, that you are all like the
sublime beings,” for My presence
will be among you.

To note: The sichah was published
in 5744 (1984), the 82nd year of the
Rebbe’s life. As mentioned in the
letter of the Rebbe Rayatz printed

in Kovetz Tehillim and in his Igros
Kodesh, Vol. 10, p. 53, it is customary
to recite the chapter of Tehillim that
corresponds to the years of one’s life.
See the note appended to the Igros
Kodesh of the Rebbe Rayatz, Vol. 4,
Letter no. 1069, p. 429, which states
that it is customary for chassidim to
recite the Rebbe’s chapter as well as
their own.

68. Shmos 25:8. See also ibid.
25:22, “I will commune with you
there” See Ramban, Shmos 25:1,
“The primary Divine intent for the
Sanctuary was... the resting place
for the Divine presence, the Ark, as
it is written, ‘I will commune with
you there.”

This also reflects a connection to
Moshe’s ascent of Mount Sinai to
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receive the Tablets as related at the
conclusion of Parshas Mishpatim,
for “There was nothing in the Ark
other than the Tablets placed there...
when G-d established a covenant
with the Children of Israel” (I Mela-
chim 8:9, II Divrei HaYamim 5:10).

69. On this basis, it is possible to
explain the verses (Shmos 24:16-17)
“And the glory of G-d rested...

and the appearance of the glory of
G-d,” even according to the opinion
(cited by Rashi, Shmos 24:16) that
this occurred in the days preced-
ing the Giving of the Torah. (See
the elaboration in Baer Yitzchak,
Shmos 24:1, 16.) This dimension

of the Giving of the Torah - the
revelation of the Divine presence to
the Jewish people - relates primarily
to the second theme of the Giving
of the Torah, the establishment of a
covenant between the Jewish people
and G-d and their bond with Him.
Therefore, the Torah briefly recalls
it again here to associate it with

the following passage that focuses
on building the Sanctuary, through
which, as G-d promised, “I will
dwell among them.”

70. Shmos Rabbah 12:3; Midrash
Tanchuma, Parshas Vaeira, sec. 15.
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realms; “G-d descended on Mount Sinai...,””" i.e.,
there was a revelation of G-dliness from Above.

b) The lower realms ascended to the higher realms;
“And to Moshe, He said, ‘Ascend to G-d...,)” i.e.,
lowly beings of this material realm would begin ele-
vating themselves to the spiritual.

This represents the difference between the two
Torah readings describing the Giving of the Torah,
Parshas Yisro and Parshas Mishpatim. Parshas Yis-
ro primarily describes the Giving of the Torah as
associated with the descent of the higher realms, “G-d
descended on Mount Sinai...,” and “G-d spoke...,” giv-
ing the Ten Commandments.

Parshas Mishpatim, by contrast, focuses primarily on
the aspects of the Giving of the Torah that relate to the
Jews as they exist in the lower realms. It mentions that
Moshe was commanded, “Ascend to G-d...,””> and that
the Jews made a commitment to accept the Torah, by say-
ing,* “We will do and we will listen,” promising “We will
do” before “we will listen,”” and also building the Altar,
offering the sacrifices,”* and establishing of the covenant.

To highlight the difference between these two dimen-
sions of the Giving of the Torah: The awesome revelation
from Above that occurred at the Giving of the Torah -
that was accompanied by the descent of the Throne of
Glory (G-d’s chariot), and the Jews hearing the Ten
Commandments from the mouth of the Almighty - was
temporary. By contrast, the ascent of the lower realms
(the Jewish people) achieved at the Giving of the Torah -

which reflects the transcendent
dimension of G-dliness. The ascent
of the lower realms to the higher
realms highlighted in Parshas Mish-
patim relates to this dimension. (See

71. Shmos 19:20

72. True, Parshas Yisro also men-
tions Moshe’s ascent to G-d [Shmos
19:3, 8-9 (see Rashi to those vers-

es), 20]. Nevertheless, the name of
G-d mentioned there is Elokim, the
dimension of G-dliness associated
with the natural order. At that time,
Moshe ascended only to that lesser
dimension of G-dliness.

By contrast, the name of G-d used
when speaking of Moshe’s ascent
in Parshas Mishpatim is Havayah,

the beginning and the end of the
maamar entitled Vayeired Havayah,
5643.)

This explanation resolves the ques-
tion raised by Maharzav in his gloss
to Shmos Rabbah, loc. cit. Neverthe-
less, in that maamar, the Midrash is
interpreted - as indeed the simple
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understanding of the wording of
the Midrash indicates according to
the interpretation not of Rashi, but
of Ramban - that the verse “And to
Moshe, He said, ‘Ascend to G-d...”
was related after the Giving of the
Torah.

73. See Shabbos 88a.

74. By contrast, the conclusion

of Parshas Yisro mentions G-d’s
command to build an Altar and offer
sacrifices, but not the Jews’ actual
fulfillment of that command.
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i.e., that the Jews became servants of G-d and
were uplifted - is eternal. Since this was achieved
through the actions of people on the lower realms
themselves, it was eternally ingrained within the in-
ner dimension of their being.

The latter point also explains the connection be-
tween the passages relating the commands to build
the Sanctuary and the second dimension of the Giv-
ing of the Torah, the command, “And to Moshe, He
said, ‘Ascend to G-d....” The new dimension charac-
terizing the manifestation of the Divine presence in
the Sanctuary that differed from the manifestation
of the Divine presence at the Giving of the Torah
has been clarified at length on a different occasion
as follows:”

The manifestation of the Divine presence in
the Sanctuary resulted from the Jews’ efforts in
response to the command, “They shall make a Sanc-
tuary for Me...””% As a result, the holiness was
permanently vested in the very physical substance
of the Sanctuary. By contrast, after the Giving of the
Torah, Mount Sinai returned to its previous state;
the holiness did not remain. Accordingly, G-d said,
“After the sounding of the ram’s horn” - interpreted
by Rashi as the sign of the withdrawal of the Divine

presence — “they may ascend the mountain.””’

The construction of the Sanctuary thus contin-
ues the motif of the lower realms ascending to the
higher realms that began at the Giving of the Torah.
The consummation of this dimension of the Giving
of the Torah augments the revelation of G-dliness
from Above, enabling the manifestation of the
Divine presence - achieved through the Jews’ fulfill-
ment of the command, “They shall make a Sanctuary
for Me...” - to be permanent and eternal.”

75. See Likkutei Sichos, Vol. 21, p.
150fF. the like.

76. Shmos 25:8. Similarly, when
speaking about the details of the
Sanctuary and its utensils, the
Torah repeatedly commands, “They

mentary.

shall make,” “You shall make,” and

77. Shmos 19:13 and Rashi’s com-

78. The Rebbe is alluding to the fact
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that through man’ service of elevat-
ing the material realm, he enhances
and brings out a new dimension in
the revelation from Above, enabling
that revelation to permeate and be-
come internalized within the world.
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