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Heichaltzu, a discourse delivered by the Rebbe Rashab,
creates a paradigm shift in human relationships. Through
understanding mystical and Chassidic teachings, Heichaltzu

gets to the crux of finding unity in diversity.

Lessons in Heichaltzu is the magnum opus on human
relations. With your partnership, we can bring the eternal
and ever prevalent Lessons in Heichaltzu to readership
worldwide. Your contribution can help others find harmony

within dissension.
Please join us in printing this sefer!
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PUBLISHER'S FOREWORD

We are approaching the end of the portion of Heichaltzu that was originally re-
leased for publication.! As such, in this chapter, the Rebbe Rashab is preparing for
the conclusion and summation of the maamar’s themes.

The fundamental theme of the maamar is that difference need not lead to division
and diverse entities can join together in one inclusive unit. He explained that such
unity is possible through the revelation of a transcendent light whose revelation
can bring together opposite tendencies.

The Rebbe Rashab illustrated that concept through showing how the opposing
powers of Chochmah and Binah can be united through the revelation of G-d’s
essential light that transcends them both. He proceeded to explain how that es-
sential light is invested in the Torah and, for that reason, the Torah is the medium
to establish peace and harmony in the world.

In the present chapter, the Rebbe Rashab elaborates on the nature of that essential
light, identifying it with G-d’s simple pleasure, and showing how pleasure includes
within it to opposing thrusts.

He emphasizes that this essential pleasure is revealed in taamei Torah, “the [in-
nermost] reasons of the Torah” In other sources, taamei Torah, is identified with
pnimiyus haTorah, the Torah’s mystic dimension, which in its fullest sense, is re-
vealed through the teachings of Chassidus.

How fitting that this chapter is being published in the days leading to Yud-Tes
Kislev, the Rosh HaShanah of Chassidus!

Sichos In English
18 Kislev, 5781

* We will 1”192 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.

1. As published in 5709 [1949], Heichaltzu included 32 chapters. Subsequently, a further portion of the Rebbe
Rashab's manuscript was published.
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In chapter 29, the Rebbe Rashab explained that it is possible to achieve a fusion of
opposite tendencies through drawing down an essential light that transcends them
both. In chapter 30, he explained that the medium to draw down this essential light
is the Torah. The present chapter explains why the Torah serves as this medium.

202W 722 172 7371 It is well known that the verse,' “G-d established
PR 702 o027 the earth with wisdom,”

X171 77I07 722023070 which refers specifically to the wisdom of Torah,

nW2ani1 PRY °%  for only in the wisdom of Torah can G-d] infinite
P71 730 R 798 719237 light be enclothed and revealed.
RPITAINT 70203

’E_)? X371 oywd1 The reason why G-d’s infinite light can be enclothed
0%v% 7R 771IPgY  in the Torah and, as a result, the Torah will serve as the
medium through which G-d’s infinite light is drawn
down into existence is because the Torah preceded

the world,?

With that statement, our Sages were not speaking in a chronological sense, be-
cause before the world came into being there was no conception of time. Instead,
the intent is that the Torah emanates from a level far loftier than our world - and
even its source, the higher spiritual worlds which came into existence to make
our world possible.

It is only after G-d desired to create that our world and all those levels of existence
came into being. By saying after, the intent is also not chronological. The entire
framework of spiritual existence — the Seder HaHishtalshelus, in traditional chassidic
terminology - including our material world exists as a result of His desire to create.

The Torah, by contrast, exists above Creation - and any realms or desire associat-
ed with Creation - but rather is bound up with G-d’s very Essence, as He is unto

1. Mishlei 3:19.
2. Midrash Tehillim 90:4; Bereishis Rabbah 1:4, 8:2; Pesachim 54a.
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Himself. Because it is bound up with His very Essence, it is a fit medium to draw
His essential light down to this world.

IRI 2IN2W M1 as indicated by the metaphor,® “And I (Torah)* was
D yWyw 98¥x  unto Him... delights,”

In chassidic thought, pleasure (taanug) is considered man’s loftiest and deepest
seated potential. Man’s other potentials — thought, feeling, and even will - involve
his interaction with entities outside of himself. In its purest sense, pleasure involves
a person feeling in touch with his inner being, taanug hapashut, “simple pleasure,”
i.e., pleasure that is not associated with any other entity.

However, even when pleasure is evoked by an outside entity, taanug hamurkav in
the chassidic lexicon, that is because that entity strikes a chord within the person’s
soul that brings him in touch with his inner being.

NPran Y indicating that it is sourced in G-d’s essential delights
DRLY] DVIWIY

WYY RIP3W  “the delights of the King in His Essence™
i3y3 1780

MIYNINPNARNY - G-ds taanug hapashut, “simple and essential
PYYI Ve pleasure,”

nrnan n?ynY  totally superior to the level of Chochmah.
1371937 RPN

Chochmah, “wisdom,” involves a person seeking to grasp an intellectual concept,
something outside himself. Pleasure brings a person in contact with his inner
core. Similarly, in the analog above, Chochmabh is a part of Seder HaHishtalshelus,
the framework of existence that makes our world possible, i.e., something that
appears separate from G-d.

3. Mishlei 8:30.
4. See Derech Chayim, the section beginning Hinei Kol Echad VeEchad, chs. 23-24, p. 55; Pirush HaMillos,
second edition, ch. 21ff.

5. Explained in Emek HaMelech, Shaar 1; see Likkutei Torah, Shir HaShirim, the beginning of the explanation
to the maamar entitled Tzenah Urenah, p. 27a.
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G-d’s simple pleasure transcends that entire framework. Since the Torah is iden-

tified with His simple pleasure, it can convey it into Seder HaHishtalshelus, and

ultimately, into our world.

919 DYIWYYM
W2 9IRY 1IN IRD

DOYIWYY WD IY
J1D ¥7W onye 2
YN WY I NYYT
/12 730 YWY 902 w0

1177 VW 0Oy ‘2
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These “delights” include or chozer literally,
“rebounding light”, and or yashar literally, “direct
light”.6

This is indicated by the above word for “delight,”
DYIUYY, which contains the root Y¥ twice.’”

The root yv refers to movement and turning, as
in the verse,® “And G-d turned (yw") to Hevel and
to his offering.”

The repetition of the root Y thus represents the
two antithetical types of movement.

Since o'ywyw means “delights,” the implication is two types of delight,

9797 9IRT YR
W2 7IRT YN

1370 DY D9Iow

20X 0ipR2 2INDY N3

- the “pleasure of or chozer” and the “pleasure
of or yashar” -

which are both included together - for oy1wyw is
one word -

as discussed in other sources.’

In those sources, it is explained that pleasure involves two movements. On one
hand, the person is drawn to the subject that gives him pleasure, so much so that
he feels that he is being taken beyond himself, a rush and a feeling of exhilaration.

6. See Likkutei Sichot, trans. Rabbi J.I. Schochet, Vol. |, Glossary. See also ch. 15, above, where these concepts are men-

tioned.

7. Cited in Likkutei Torah of the AriZal, end of Parshas Chayei Sarah; Etz Chayim, end of Shaar 13; and else-

where.

8. Bereishis 4:4.

9. See Maamarei Admur HaEmtza'i, Devarim, Vol. 4, p. 1350ff.; Maamarei Admur HaEmtza'i, Kuntreisim, p. 555ff.; et al.
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(Chassidus refers to this yearning with the term ratzu and identifies it with the
term or chozer and with the attribute of Gevurah.)

Simultaneously, however, the person returns to himself, as it were, feeling new
energy and vitality within his soul and a sense of inner peace. Chassidus refers to
this inward movement with the term shov and identifies it with the term or yashar
and with the attribute of Chessed.)

The above explains how pleasure integrates both movements. However, the analogy
refers to pleasure that a person derives from something outside himself, e.g., from
his children, from music, and even ordinary physical pleasure. Here, however, we
are speaking about essential pleasure that does not derive from anything external.

mb?_-:zgn DIn23771 The interrelation of or chozer and or yashar reflects the
MYNAY 77923 707 inclusion of Chessed'® and Gevurah' within the
1%y 730 7RIV LIWET  pure delight of the Ein Sof Itself.

730 PR MIRY 72 3IW  The presence of Chessed and Gevurah is alluded to

YN YR PR TV A7Yn?  in the Tikkunei Zohar:> “G-d’s infinite light extends

5090 PR 7Y upward without end and descends downward
without limit.”

In other words, this essential light is not single-dimensional but includes two
seemingly opposite movements.

DYyIWYWs Nnan 7717 This Divine light descends from the essential
730 1PR7 033 delights of the Ein Sof

7RO02 YWYRWn N to delight in the Chochmah of the Holy Torah,
nYIIRD 17INT

('35 770 yv 37IW)  (this refers to the innermost reasons of Torah).

10. Chessed relates to or yashar because Chessed involves granting goodness to others. Similarly, or yashar involves radiat-
ing light and beneficence outward.

11. Gevurah relates to or chozair because Gevurah involves an inner focus, turning to one's core energies. Similarly, or
chozair reflects the tendency within light to return to its source.

12. Tikkunei Zohar, Tikkun 57; Zohar Chadash, Yisro 34:3.
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m'v?_m;m NIn22 72 03 Within this dimension, there also exists an interrela-
7IR2YW 77923 7907 tion of the attributes of Chessed and Gevurah that
exist in the Torah,

12°19°7 2IN2W 993 as indicated by the verse that describes the Giving of the
iM% N7 WX Torah,” “from His right hand, a fiery law for them.”

The verse reflects how the Torah

NIPIa7 /2712 03 Y2990  also includes the two attributes of Chessed and
/12 1721 70107 Gevurah.

“His right hand” alludes to the attribute of Chessed and fire is an analogy for the
attribute of Gevurah. Because the Torah includes both these opposing tendencies,
within the Torah’s wisdom, it is possible for the same subject to be interpreted in a
manner of Chessed - for example, the School of Hillel will render a lenient ruling
- and also, in a manner of Gevurah - the School of Shammai will rule stringently.

AYIWW °7 1371 The Torah has the potential to unify opposites,
D YIWYW N1n2an  because it is rooted within the essential delights
730 X7 0°0%¥Y7  of the Ein Sof

779231 7007 21990 which includes Chessed and Gevurah,

m2yn% 730 1R 78T for G-d’s infinite light extends upward - the direc-
/13 wn?1713  tion of the influence of Gevurah™ and descends
downward - the direction of Chessed."

777°W 1D 03 NRi?Y Therefore, even as the Torah has descend-
MPWUYRwI 1702 1oWnN ed and been drawn down within the order of
hishtalshelus,

nIrPnan /212 03 NP2I2 it also includes the two qualities of Chessed and
23 7007 Gevurah.

nHR 779P7 NXIP1 1971 Torah is therefore called “truth,’

13. Devarim 33:2.



2730 307 7771 295 99157, 318000 DTN RITW ,NRR 7707 7P 1991 3707
/13 RP17 77907 /5M2 RYX 07RIX NIWAYNT PR 1977

1991 27IRY M7IRT Q°9DRN DIPOW DPNXYR DOVIWYWH AW 37N MXp
JD7R IR NWwabnn 721,373 YY1

99997 ¥Ix° 3 NI XITY  for truth is the mediating attribute which
J0177 770N 1"737'7 includes the ascending and descending thrusts
Y7’57'7 0°72133 1721 of Chessed and Gevurah mentioned above.

The intent of describing truth as a mediating attribute can be understood through
the explanation of why a judgment in Torah Law requires three judges. When two
judges differ and the third judge delivers the decisive ruling, it is not that he simply
favors one of the two opinions. Instead, the intent is that he discovers a deeper
understanding that is able to appreciate the positive dimensions of both differing
opinions and fuse them into a third viewpoint that includes both of the others.

That deeper understanding reflects a transcendent light, a potential that is unlim-
ited in nature and, therefore, can reconcile the two.

Similarly, truth does not negate either Chessed or Gevurah, but rather draws down
G-d’s infinite light. As a result, it can highlight the positive dimensions of each
approach and find a path to synthesize the two.

];?] Therefore, - i.e., because the Torah reflects the undefined
nature of truth that can fuse together opposites -

JIR MIWIAPNI PR it is solely the wisdom of Torah in which G-d’s
703 XX 730 X infinite light can be enclothed.
12 RR17 Tl"l‘lﬂ'[

JX’P Summary:

AW 7730 The Torah’s source is G-d’s essential delights
D7RRY] D YIVYYRD

0’2077 ©°7172%  which include two antithetical movements - or
ORI MM IRT  chozer and or yashar.

,179237 701 2792 1971 The Torah therefore includes Chessed and Gevurah,

mw‘:;:'?:;n 721 and within it is enclothed G-d’s infinite light.
130 PR IR



D" -1X5nn 10

.72°X1 X735 2771 MY WD .[12°K1 270 ,113] 775 379D R7IRD 71371 7177 0°1 77T AR : ARIW7HI1 (20

NYAN PR APRE 7772 NN WIAW 07IR% AR VR YW Ton praya N nmeya Tont ovwyw (30
X790 ,19]

LTIV 370 10 7Y LW 1 D70 271IRAY N7IpYa X2 VW D7 DWWYY (70

207,3°%0n (172

LR, 27AT.37WI .7 AW RPIMIN .2,07D .7 ,R”D 172 .7,% D970 WIIN AR (173

.(912) 7 ,nohwn (174

W 7Y R7¥IN 0OV Y TN TR 'Y 270 17970 1770 .7 ,30 L.X7YT,RD 71719 DWW N7IpY 03 AR (175
.74 'Y 777D NIPWR 150 .266 'Y 1730 .XNPN 'Y 37¥N

7,3 WRIA(176

LTIVY.TPORY 3PN Y 20701 L TPORY IR 'Y TV 12T PYRART 17INIR IR AR (177

.0 TIP°N 73PN 03 R .37Y0 77 1IN WA AT PIPPD 470 11PN R (178

.48 TV 65 7Y VI WIRY AR (179

.2,3% 1972180



sie



S SIS

Eii2 i g






