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Help us print Lessons in Heichaltzu!

Heichaltzu, a discourse delivered by the Rebbe Rashab,
creates a paradigm shift in human relationships. Through
understanding mystical and Chassidic teachings, Heichaltzu

gets to the crux of finding unity in diversity.

Lessons in Heichaltzu is the magnum opus on human
relations. With your partnership, we can bring the eternal
and ever prevalent Lessons in Heichaltzu to readership
worldwide. Your contribution can help others find harmony

within dissension.
Please join us in printing this sefer!

sie.org/PrintHeichaltzu



PUBLISHER'S FOREWORD

The Rebbe Rashab devoted the second half of the maamar Heichaltzu to explaining
the intellectual underpinnings of the concept that diversity need not lead to divi-
sion. In chapters 21 to 26, he explained that the Sefiros of Chochmah and Binah are
opposite in nature. Chochmah is identified with the motif of concealment, while
Binah is identified with the motif of revelation. Nevertheless, despite this funda-
mental difference, the two function in synergy, each one complementing the other.

On the surface, that phenomenon defies explanation: If the potentials are opposite
in nature, how can they come together?

In resolution, he explained that this results from the revelation of a higher power
that transcends them both. In chapters 27-28, the Rebbe Rashab began the explana-
tion of the latter concept by stating that it can be clarified by describing the unity
of opposite potentials as the concept exists in their loftiest source, G-d’s light that
existed before the tzimtzum. He defined the opposites that exist - the revelation of
the light that existed before the tzimtzum, the concealment brought about by the
tzimtzum, and the revelation of the light of the kav that followed the tzimtzum -
and yet pointed out the harmonious interrelation between them.

In the present chapter, he focuses on the absolute transcendence of the essence of
G-d’s infinite light and how it brings about the interrelation between the motifs of
revelation and concealment, highlighting how the unity of the opposite potentials
is brought about by an infinite light that transcends them both.

Think how these concepts apply in the personal realm: People with opposite poten-
tials and different character thrusts can come together and function harmoniously
when they all dedicate themselves to a purpose higher than their individual selves.

Sichos In English

__Kislev, 5781

* We will 1”192 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.
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In this chapter, the Rebbe Rashab continues to develop the theme mentioned in
the previous two chapters — that the motifs of revelation and concealment work
in a synergistic manner, bringing into being all existence. He focused on:

a) the original source for revelation, G-d’s infinite light that shined before the

tzimtzum,

b) the original source for concealment, the tzimtzum; and

c) the revelation of the kav - the vector of Divine light that shines after the

tzimtzum.

He builds upon these concepts in this chapter, emphasizing the transcendence of
the essence of G-d’s light and how it brings about the interrelation between the
motifs of revelation and concealment.
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To offer an analogy to explain the transcendence of
the essence of G-d’s light, how it is entirely above both
revelation and tzimtzum:

Before a teacher desires to transmit a concept or
wisdom to his student on a drastically lower level,

the light of his intellect and wisdom shines
within his comprehension of the idea as he inher-
ently understands it.

For his own understanding, he need not contract
his conception at all.

Similarly, in the analog Above,

before the desire to create arose, as it were, in G-d’s
will,
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the concept of tzimtzum was entirely irrelevant,

and the essential light of G-d as He is Ein-Sof,
Infinite, shined forth as it inherently is.

Therefore, all the different expressions of tzim-
tzum and expansion

(referred to as concealment and revelation)

in the process of the transmission of G-d’s light
and life energy

are actually equal in relation to the truth of the
essential light of G-d as He is Ein-Sof.

In relation to that light, it cannot be said that con-
cealment precedes revelation

(i.e., the tzimtzum),

or that from revelation comes concealment.

Rather, the two are truly equal.

i.e., in relation to Him even the power of conceal-
ment and tzimtzum may be called revelation,

Tzimtzum can be called revelation because in relation to G-d Himself, there is no
concealment. To refer to the analogy of a teacher who conceals his own under-
standing to communicate to a student: Since the teacher is the one who conceals
his wisdom - it is not being concealed by any other force — within the limited
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lesson he conveys to the student, he himself sees the full depth of his original
comprehension.!

71309977 X1 71937 031 and revelation may also be called concealment.

Speaking in terms of the analogy: Whatever the teacher reveals to the student
is concealment with regards to the teacher himself, i.e., it does not represent his
essential wisdom as he conceives it. Similarly, in the analog, the light G-d reveals

in the process of creation does not reveal Who He is in His infinity.
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This is the meaning of the statement,> “Before Him
darkness is like light,” i.e., they are equal,

and “even darkness does not obscure™

— for even the darkness which is tzimtzum and
concealment

is not called darkness and concealment in rela-
tion to the light of the Essence of G-d as He is
Ein-Sof.

As stated above in the analogy, since He Himself brings about the process of tzimt-
zum - it does not come from any outside force - it does not limit Him.
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Similarly, from the perspective of G-d’s essence, the
revelation that follows the concealment and the
tzimtzum, that is called light,

can also not be termed light,

as it is said,’ “The pure light... is dark, relative to
the Cause of all causes”

1. See the maamar entitled Veyadaata, 5657.

2. Cf. Tehillim 139:12.

3. Tikkunei Zohar, Tikkun 70, p. 134a.
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Even though the light of the kav* is deemed light from the perspective of the cre-
ated beings, when compared to G-d’s essential light, it is concealment. It does not
reveal Him as He is in His Essence.

nInyyn nRi?1 Thus, the essence of G-d’s infinite light, i.e., the
730 1°X IR light that reveals Him as He inherently is

nrnan n7ynPY is beyond concealment and revelation - those
193107V terms being relevant only when G-d desired to bring
about the created worlds.

n1%%o07 K17 W 0w From it is drawn down the possibility for the
nIPIT3 72 N30T synthesis and interrelation of the two levels of

concealment and revelation,

»1%°3 07v3n N°77  allowing revelation to emerge from concealment
u?:]r} "1%m7  and revelation to lead to concealment.

n2°Wn2 A nR7 0Wn  Since in relation to Him, “darkness is like light”
Di1°AW 77IX2 - the two are actually equal, His infinite light has
1D Wnn W the potential to unify these two motifs.

The Rebbe Rashab began ch. 27 by explaining that to understand the possibility
of the synergistic relationship between the two opposite potentials of Chochmah
and Binah - identified with revelation and concealment - it was necessary to first
explain the possibility of unifying revelation and concealment as they exist in their
very source. He devoted that chapter and ch. 28 to that purpose, explaining the
revelation of the light that existed before the tzimtzum, the concealment brought
about by the tzimtzum, and the revelation of the light of the kav that followed the
tzimtzum.

In this chapter, he explained how the synergistic relationship between revelation
and concealment is made possible by G-d’s infinite light that transcends them both.
Having explained these concepts, he returns to the ideas explained in chapters
21 to 26 - the interrelation of the Sefiros of Chochmah and Binah identified with

4. The light that shines after the tzimtzum.
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the letters yud and hei of G-d’s name Yud-hei-vav-hei - explaining that the same

motif applies:
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This, then, explains the unification and interrela-
tionship of the letters yud and hei.

The concealment represented by of the point of the
yud becomes revealed in the letter hei,

and from the revelation of the letter hei comes
concealment.

This reflects the unity of havein beChochmah, that
Binah be included within Chochmah, and chacham
beBinah, Chochmah be included within Binah.’

and also the synergistic union of the attributes of
Chochmah and Binah as they function in harmony,
as explained above.

This comes as a result of the essential light of
G-d as He is Ein-Sof shining within G-d’s name
Havayah.

That light transcends the Spiritual Cosmos (Seder
Habhishtalshelus), the chainlike progression of realms
of existence,

and is far, far loftier than the motifs of conceal-
ment and revelation.

Hence, this light enables oneness and interrela-
tion within the name Havayah, unifying its two
elements of concealment and revelation,

5. See chs. 25 and 26, where the concepts havein beChochmah and chacham beBinah are explained at length.
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i.e., the attributes of Chochmah and Binah.

Summary:

With regard to the essence of G-d’s infinite light,
concealment and revelation are equal.

Hence, it is from that source that their synthesis
and interrelation comes about.

The yud and the hei are united through the essen-
tial light of G-d as He is Ein-Sof shining forth.
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® POINTS TO PONDER ®

4+ Vulnerability
Taking on new positions and advancing in my career and family life
has always presented me with the same struggle. Exposure. Something
about taking center stage has always prevented me from moving
forward. How do I overcome the fear of getting hurt?

4+ Beyond Paradox
Chassidus teaches that G-d isn’t defined by rules of logic, and typically
opposing forces can blend together seamlessly. But lately I discovered
that at the core of it all black and white are really the same color. How
can we make sense of that?

+ What insight can you glean from Heichaltzu chapter 29?2
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