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FOREWORD

O ne of the distinctive aspects of chassidic thought in general and the Rebbe’s
teachings in particular is the ability to see things in the abstract, and on
that basis, find a connecting thread between seemingly disparate and unrelated
concepts. The maamar to follow exemplifies this approach:

Among the spiritual theme associated with Chanukah are:

a) It is an eight-day festival; although the Menorah in the Beis HaMikdash
whose lights it commemorates had seven lamps, eight Chanukah lights are
kindled.

b) The Chanukah lights are kindled after sunset with the intent that they shine
into the night, while the lights of the Menorah in the Beis HaMikdash were lit
during the day.

c) The Greeks sought to stamp out the Jewish faith, “to cause [the Jews] to forget
Your Torah and to transgress the statutes of Your will” The Jews responded
with mesirus nefesh, self-sacrifice, taking up arms against the strongest army
in the world. In response, G-d wrought a miracle, delivering “the mighty into
the hands of the weak, the many into the hands of the few.”

d) The Greeks had made the oil in the Beis HaMikdash impure. Hence, when
the Jews purified the Beis HaMikdash and sought to renew its the service, there
was no pure oil with which to kindle the Menorah. Inexplicably, they found a
cruse of oil stamped with the seal of the Kohen Gadol and miraculously, that
oil burnt for eight days until new pure oil could be brought.

A LIGHT THAT KNOWS NO LIMITS

The maamar explains the interrelation of all these themes. The military con-
flict between the Jews and the Greeks was an outgrowth of the spiritual clash
between them. The Greeks were not bothered by the fact that the Jews had
their own faith and culture. On the contrary, as their empire had expanded,
they had encountered many other cultures and integrated them into their own.
What aroused the conflict was the Jews’ adherence to belief in G-dliness that
transcends nature. For that reason, the Greeks sought to eradicate “the statutes
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of Your will,” the mitzvos that transcend man’s conceptual grasp.

In response, the Jews went beyond the limits of logic, showing mesirus nefesh,
a reflection of the dimension of their souls that is intrinsically bound up with
G-d. This evoked a parallel reaction Above, calling forth a miraculous victory
that transcended the limits of the nature.

A similar concept applies with regard to the miracle of the Menorah. The Greeks
were not opposed to the kindling of the Menorah. Therefore, they did not
destroy its oil. However, they rendered it impure, for they desired that it shine
with a light that reflected their touch.

The force to counter this influence is oil sealed with the seal of the Kohen
Gadol. The uniqueness of the Kohen Gadol is expressed in his entry into the
Holy of Holies on Yom Kippur. His service at that time revealed the essential
bond between the Jews and G-d that transcends all natural limits. This is a level
which no impurity can touch.

The Menorah then burnt for eight days. The natural order is structured in sets
of seven. Eight refers to transcendent G-dliness.

Each year, kindling the Chanukah lights calls forth such a transcendent light.
Therefore, they are kindled after sunset. For they have the power to break
through the limits of nature and illuminate darkness, indeed, transform it
into light.
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“Our Sages taught:' The mitzvah of kindling the
Chanukah light:...

The School of Shammai maintain: On the first
day, one should kindle eight lights.

From that day onward, he should progressively
reduce the number of lights.

The School of Hillel maintain: On the first day,
one should kindle one.

From that day onward, he should progressively
increase the number of lights.

The rationale for the position of the School of
Shammai is that they draw a parallel to the bulls
brought as sacrifices during the Sukkos holiday.

On the first day of Sukkos, thirteen bulls were brought as sacrifices. On each of
the subsequent days, one less bull was brought. So too, the School of Shammai
maintain that on Chanukah, one should begin by kindling eight lights and pro-
gressively decrease the number of lights kindled.
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1. Shabbos 21b.

TR DTN

The rationale for the position of the School of
Hillel is that one always increase in matters of
holiness.

The Alter Rebbe’ raises a well-known question:

2. Torah Or, the maamar entitled Tanu Rabbanan, p. 32d.
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Why is a parallel drawn between the Chanu-
kah lights and the bulls brought as sacrifices on
Sukkos? What is the thematic connection between
the two?

In particular, this question applies according to the
statements of the Tzemach Tzedek’ who notes that

the School of Hillel differ with the School of Sham-
mai only because of the importance of increasing
in matters of holiness. They, too, accept the paral-
lel to the bulls brought on the Sukkos holiday. Thus,
the above question applies not only according to the

School of Shammai - whose opinion is not accepted as
halachah - but also to the School of Hillel.

In several sources,* it is explained that the par-
allel between Chanukah and Sukkos is drawn
because they are both eight-day holidays. This is
not a mere numerical coincidence. Instead, they share
an inner spiritual connection

The number eight reflects a level above the struc-
ture of the Spiritual Cosmos.’ The Spiritual Cosmos,
Seder Hishtalshelus, is structured in series of seven, par-
alleling the seven emotive attributes of Atzilus. Eight
refers to a transcendent light, an or makkif, that stands
above the patterns that define that structure.

But this itself requires explanation:

3. Or HaTorah, Bereishis, Vol. 5, p. 942b. Similar concepts are stated in the maamar entitled Mitzvosa, 5654

(Sefer HaMamaarim 5654, p. 97).

4. Or HaTorah, Bereishis, Vol. 2, p. 304b; Vol. 7, p. 1262a-b; the maamar entitled Bechof Hei BeKislev, 5660
(Sefer HaMamaarim 5660, pp. 63, 76).

5. Rashba, Vol. 1, responsum 9; Sefer HaMamaarim 5660, loc. cit. Rashba explains that time is structured in cycles
of seven and that the number eight reflects a level that transcends that cycle.
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n2ynW 7022 712301 Chanukah with the aspect of Divine light that
,MPWonWn  transcends the structure of the Spiritual Cosmos

.0°7 7W 07 771 78 which results in them encompassing eight days?

It is not that because Sukkos and Chanukah are eight-day holidays, we presume
that they relate to this transcendent Divine light. Rather, it is because they reflect
this transcendent light that they are eight-day holidays. It is necessary to under-

stand the inner connection holidays share with this level of light.
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Also, another related question is raised:

The kindling of the Chanukah lights was
ordained in commemoration of the miracle that
transpired with regard to the lamps of the Meno-
rah in the Beis HaMikdash.

Since there were only seven lamps in the Menorah
of the Beis HaMikdash,

why is the Chanukah miracle commemorated by kin-
dling eight lights (and celebrating for eight days)?°

True, the Chanukah miracle was that the Menorah remained burning for eight
days, but that also requires explanation: Why was it that the miracle encompassed

eight days?
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Another point requires explanation:

Why does the School of Shammai draw the compar-
ison (not to the Sukkos holiday as a whole, but)
specifically to the bulls offered on that holiday.

6. This question is raised by my revered father-in-law, the Rebbe, in the maamar entitled Mai Chanukah, 5701
(Sefer HaMaamarim 5701, p. 59). Consult that source.
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ni71°73,779%2%7 On the surface, the kindling of the Chanukah
m9R0? 022 1230 lights relates to the Menorah

0373 °397 03 1210 N17Y)  (for the Chanukah lights commemorate the miracle
,(M1m3 N2 W that transpired with the lamps of the Menorah).

993) 127 3073 *197  The bulls offered on Sukkos were offered (like all
,1a197 °23 7Y (112777 the sacrifices) on the outer altar.

721971 7715 111 The Menorah and the altar were two different

D)W 0°92 )W 077 sacramental vessels.

Moreover, the place where these vessels were located in the Beis HaMikdash points to the
difference between them. The (outer) altar (on which the sacrifices were offered) was
positioned before the Entrance Hall to the Sanctuary; (i.e., outside the Sanctuary itself).
The Menorah, by contrast, was located inside the Sanctuary.’

IXam7 07 v1927]  [In particular, this is true according to the expla-
[[N17°07121 122P2  nations regarding these vessels given by Kabbalah
and Chassidus.]?

nN12721 097911 And the kindling of the lamps of the Menorah and
,NINW NI792Y  the offering of the sacrifices are two different
types of service.

The offering of the sacrifices is intended primarily to refine the sparks of G-dli-
ness contained in the material substance of the world.® In contrast, the purpose
of kindling the Menorah is primarily to shine forth G-dly light within the world."

ﬂ?ﬁ‘l;} M) ‘[5!0”10 791 Indeed, when Aharon felt sorrow at not having been
32 (D27R) ”D.‘!'?IZ??J included in the offering of the sacrifices to dedicate

7. Rambam, Hilchos Beis HaBechirah 1:6..

8. See the detailed explanation in Toras Chayim, Shmos, p. 444b ff. In the new print, Shmos, Vol. 2, p. 305b ff.;
Derech Mitzvosecha, Mitzvas Binyan Mikdash, sec. 2, p. 86b.

9. See the maamar entitled Basi LeGani, 5710, sec. 2.
10. Shaarei Orah, p. 10b.
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the Altar of the Sanctuary," G-d assured him: “Your
Divine service, (kindling the lamps of the Menorah,)
is greater than theirs (bringing the sacrifices).”

And he was promised that the kindling of the lamps of
the Menorah “would never be nullified.”"

A further point that requires explanation:

The mitzvah to kindle (the Chanukah lights)
begins after sunset.

As is well known, this requires clarification,"

for the lamps of the Menorah in the Beis HiMikdash
were kindled at p’lag haminchah, one and one
fourth hours before sunset."

(As explained above) the Chanukah lights com-
memorate the miracle that transpired concerning
the lamps of the Menorah in the Beis HaMikdash.

[And in particular, there is a general princi-
ple: Every practice ordained by the Sages was
ordained in a manner that reflects a Scriptural
commandment. ]

11. Rashi, the beginning of Parshas Bahaaloscha; Midrash Tanchuma, Parshas Bahaaloscha, sec. 5; Bamidbar

Rabbah 15:6.

12. See the maamar entitled Mitzvosa MiSheTishka HaChanah, in Or HaTorah, Bereishis, Vol. 5, p. 940b; the
maamar of that title in Sefer HaMaamarim 5678, p. 112; see also the maamar of that title from 5738, published
in Sefer Maamarim Melukat, Toras Menachem, Vol. 2, p. 169.

13. This is derived as follows: The lamps of the Menorah were kindled after the incense offering was brought
(Pesachim 59a; Rambam, Hilchos Korban Pesach 1:4). And as Lechem Mishneh, Hilchos Tefilah 3:2 writes: “The
incense offering was brought after the daily offering of the afternoon.... Its service was completed a quarter of
an hour before the eleventh hour of the day.”

14. Pesachim 30b.
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7IR0Y "R 7177 As such, seemingly, it would have been appropri-
DNRYT3 101 INY  ate that the time for kindling the Chanukah lights
,WUTpnd N33 be the same as the time for kindling the lamps in

the Beis HaMikdash.

NP1 X7 AN18n 7n?1 Why then does the mitzvah to kindle Chanukah
B0 YRURWn  lights specifically begin after sunset?

SUMMARY

The maamar begins by questioning the comparison drawn by the School of Shammai
between kindling the Chanukah lights and the bulls offered during the Sukkos holi-
day. On the surface, the source for the comparison is that both Sukkos and Chanukah
are eight-day holidays and the number eight reflects a level that transcends the
Spiritual Cosmos. Nevertheless, it is necessary to explain the thematic connection
between these holidays and this transcendent light.

The connection with the number eight raises another question, for the kindling of
the Chanukah lights commemorates the miracle that transpired with the Menorah
in the Beis HaMikdash, and that Menorah included only seven lamps.

Also, the comparison between the Chanukah lights and the bulls of Sukkos raises
another question because the kindling of the Menorah and the offering of the sacrific-
es were two distinct types of worship. Moreover, the Menorah in the Beis HaMikdash
was lit before sunset, while we light the Chanukah menorah specifically after sunset.
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,712 IR273 NP3 The core of the explanation of the concept' is that

1230 N7 YW 033¥7  the purpose of the Chanukah lights is to illumi-
JURD DR PRI? K37 nate the darkness.

The last two points — that Chanukah reflects a transcendent light above the struc-
ture of the Spiritual Cosmos and that the Chanukah lights are kindled after sunset
are interrelated. The Menorah had seven lamps because the purpose of the Menorah
was to illuminate the world as it exists within its natural framework. As explained
below, the Greeks sought to prevent that light from shining forth. Indeed, they
brought darkness to the world.

The light of the Menorah, i.e., the Divine light appropriate to the spiritual structure
of the world, is not sufficient to combat that degree of darkness. On the contrary,
the Greeks were able to impart impurity to that light. To overcome the darkness
they brought and illuminate it, a higher light — one that transcends the spiritual
structure of the world - was necessary.

To present the concept in its historical context:

3 12307033 73737 The Chanukah miracle transpired after the
0°31°7 90393 *1MR?  Greeks entered the Sanctuary and imparted
92 38mWI 72°7%  impurity to all the oil in the Sanctuary.?
22712V 0w

qWn3 n12307Y  The intensification of the darkness (brought
(231737 about by the Greeks)

Indeed, our Sages’ specifically associated darkness with the Greeks, interpreting the term
“darkness” mentioned at the beginning of the narrative of creation* as a reference to the
sovereignty of Greece.

1. The explanations that follow are based on Or HaTorah, loc. cit., and the maamar entitled Mitzvosa MiSheTishka
HaChanah, Sefer Maamarim Melukat, Toras Menachem, Vol. 2, p. 1691f., and the sources mentioned there.

2. Shabbos 21b.
3. Bereishis Rabbah 2:4, 41:17; Vayikra Rabbah 13:5; et al.
4. Bereishis 1:2.
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,72 772 7Y Y7 was so great that

I0123W 21 X927 not only did they enter the Sanctuary and impart
JMIRPLY 22°0%  impurity to it,

22 N} 03 XMWY XPX  They imparted impurity to all the oil in the
5212w 0°wWa  Sanctuary.

As will be explained in sec. 4, the oil represents a higher spiritual rung than the
Sanctuary. The Sanctuary is identified with the Sefirah of Binah, while oil is iden-
tified with the Sefirah of Chochmabh.

WP NPn2 X7 1»WT  Thus, oil is identified with the level of Kodesh,
1AW~ :2IN3W M2) “holiness,” (as it is written:® “oil, a holy ointment”).¢
("W DOwn

M732 170 WP As the Zohar states” “Kodesh, “holiness;” is a dis-
tinct quality”

There are entities that are described as kadosh (¢171p,) “holy;” i.e., holiness has been
imparted to them. This is alluded to by the vav whose form indicates that light is
drawn down from its source. Kodesh (wTp,) by contrast, refers to holiness in its
essence, above any connection to a specific entity.

A¥W 1w N0372)  (The uniqueness of this spiritual level is reflected in
7PWn3 2223 %Y  the physical property of oil, for oil floats on top of
.(@ny 29ynn 9rx)  all other liquids® and does not mix with them.)’

INPVY Y ,1290 1797 From this, it can be understood that the fact that
2213V 073w Y2 NX  the Greeks imparted impurity to all the oil in the
Sanctuary as a whole,

5. Shmos 30:25.

6. The maamar entitled Ki Atah Neiri, Torah Or, p. 40d; sec. 6 of the maamar of that title in Or HaTorah,
Bereishis, Vol. 2, p. 323b, et al.

7. Zohar, Vol. 111, p. 94b.
8. Shmos Rabbah 36:1; Devarim Rabbah 7:3.

9. The maamar entitled Baruch SheAsah Nissim, Or HaTorah, Bereishis, Vol. 5, sec. 4, p. 961b; the series of
maamarim entitled Mayim Rabbim, 5636, sec. 45, p. 52.
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is more significant (in this dimension) than the
fact that they imparted impurity to the Sanctuary

even though the sanctity of the Sanctuary is a
lofty level within in the ten levels of holiness men-
tioned by our Sages."

Indeed, in their reckoning, it is only one level less than the Holy of Holies.
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The severity of the darkness brought into the world
by the Greeks was so great that they were even able to
impart impurity to the oil of the Menorah, i.e., to prevent
the Menorah’s light from shining into the world with its
intrinsic purity. The depth of the descent is reflected
in the fact that even after “Your sons came... and
purified Your Sanctuary,’! nevertheless,

in order to kindle the Menorah with pure oil a
miracle - indeed, several miracles — were necessary,

beginning with the miracle that they found a
cruse of pure oil sealed with the seal of the High
Priest.

Why is Chanukah considered an eight-day miracle? The cruse of oil found con-

tained enough oil to burn for one day. Thus, it burned miraculously for only seven

days.”* Among the answers given is that the very discovery of the cruse of pure oil

is considered a miracle.”*

10. Keilim 1:9; Rambam, Hilchos Beis HaBechirah 7:21.
11. Borrowing the wording of the passage VeAl HaNissim.

12. Shabbos 21D uses slightly different wording, stating “set aside” instead of “sealed.” Tur (Orach Chayim, sec. 670)
uses the expression “sealed.” See Bach, (Orach Chayim, sec. 670), s.v., Hachi garsinin.

13. Tosafos Rosh, Meiri to Shabbos 21b; Beis Yosef, sec. 670.
14. See Meiri, Shabbos 21b; Pri Chadash (Orach Chayim, sec. 670); Shaarei Orah, the maamar entitled BeChof
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To focus on the spiritual dimension of that oil: The oil with the High Priest’s seal
represented

nPyn%W 930 PR 91X G-d’s infinite light transcends [the structure of ]
,MoWonwan  the Spiritual Cosmos.

03 7799% °23%W In relation to this light - to borrow a Scriptural
,7wUn? X qUh phrase' - “Even darkness will not shade”

NX XM 179X X377%1  On the contrary, this light illuminates the dark-
TR JUNT 03W JWNT  ness and causes the darkness itself to shine.

Implied is that not only is this light able to penetrate the darkness, but that it has
the potential to transform the darkness itself into light. It is written,' “. like the
superiority of light over darkness.” Chassidus'” explains that the phrase translated
as “over darkness” actually reads min hachoshech, “from the darkness.” A superior
light is produced by the transformation of darkness into light.

As mentioned above, sparks of G-dliness exist within every entity in this world.
These sparks reflect varying spiritual levels. In a unique process of causation, the
loftier the spark’s source, the further it descends. Hence, sparks whose source is
in the loftiest rungs of G-dliness are found in the realm of evil.

Man’s Divine service involves breaking through the negative character produced
by this descent and revealing the inner G-dly potential that lies within, transform-
ing darkness into light. Similarly, the Divine potential alluded to by the cruse of
oil sealed with the seal of the High Priest has within its power the potential to
transform the darkness of the Greeks into light.

(7X3’0I102) 31 This transformation is alluded to by the phrase,®
2Un @3 “And G-d will illuminate my darkness.”” Chassi-

Hei BiKislev, sec. 42 (p. 17b) and sec. 53 (p. 22a), and the maamar entitled Ki Atah Neiri, sec. 16 and sec. 17 (p.
42a; see also the maamar entitled VeAtah BiRachamecha HaRabbim, 5684 (Sefer HaMaamarim 5684, p. 157).

15. Tehillim 139:12.

16. Koheles 2:13.

17. Toras Chayim, Bereishis, p. 60d, et al.

18. II Shnuel 22:29.

19. Torah Or, the maamar entitled Tanu Rabbanan, p. 34a; the maamar entitled Ki Atah Neiri, p. 41a, ¢; sec. 7
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dus explains that the vav added to G-d’s name alludes
to additional light. A vav alludes to drawing down
G-dly energy from a higher source. Essential G-dly
light is drawn down to G-d’s name Havayah and that
generates the potential to illuminate darkness.

On this basis, we can understand why the mitzvah
of kindling Chanukah lights begins specifically
after sunset:

Because the purpose of kindling Chanukah lights
is to illuminate darkness.

This also explains why there are eight Chanu-
kah lights although there were only seven lights to
the Menorah

(and similarly, why there are eight days of
Chanukah).

For, (as explained in sec. 1,) the number eight
reflects a transcendent potential, above the struc-
tures of the Spiritual Cosmos.

For specifically this quality of transcendent light
makes it possible even to illumine darkness.

of the maamar of that title in Or HaTorah, Bereishis, Vol. 2, p. 325b with the Tzemach Tzedek’s notes; Shaarei
Orah, the maamar entitled BeChof Hei BeKislev, sec. 52, the maamar entitled Ki Atah Neiri, sec. 18-19; the
maamar entitled Ner Chanukah, 5678 (Sefer HaMaamarim 5678, p. 148).

20. As Shabbos, loc. cit., states.
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SUMMARY

The purpose of the Chanukah lights is to illuminate the darkness. The Greeks en-
gendered a climate of spiritual darkness, as reflected in the fact that they “imparted
impurity to all the oil in the Sanctuary.” The Jews discovered a cruse of oil sealed
with the seal of the High Priest, which enabled them to combat and overcome this
darkness. In commemoration of this miracle, we kindle the Chanukah lights after
nightfall, iluminating the darkness of the night.

On this basis, we can understand why eight Chanukah lights are kindled. As men-
tioned above, eight reflects a transcendent light above the structures of the Spiritual
Cosmos. Tapping this light generates the potential to illuminate spiritual darkness.
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In the previous section, the maamar emphasized that in order to combat and
illuminate the spiritual darkness brought about by the Greeeks, it was necessary
to tap a light that transcends the structure of the Spiritual Cosmos. In this and
the following sections, it explains the nature of the spiritual darkness introduced
by the Greeks and the source of their conflict with the Jews.

72397 99821 To explain the concept as it is reflected in terms
077 N792¥2  of our Divine service:

IXAMT 0702 72 It can be understood on the basis of the
J7AMIR 17 73 °W72  explanation in the maamarim of my revered
father-in-law, the Rebbe,!

DR IRMYV 023170V 717 that the reason the Greeks imparted impurity to
X377 92720 02w all the oil in the Sanctuary is because their entire
onRaYn VoW 21n  war constituted a spiritual conflict.
DI R0 A

On the surface, what strategic value would the Greeks find in imparting impurity
to the Sanctuary’s 0il? How would that advance their dominance over the Jews?
And even if one would say that there would be an advantage in depleting the Jews’
store of pure oil, why did they impart impurity to the oil? Seemingly, they could
have just poured it out.

The reason they imparted impurity to it was that the core of the conflict was spir-
itual and they desired that the light of the Menorah be affected by Greek values.

¥3D7 381 X%W They had no desire to physically harm the Jews.>
X1 %W opwa

Our Rabbis® highlight the difference between the commemoration of the miracle

1. The maamar entitled Mai Chanukah, 5701 (Sefer HaMaamarim 5701, p. 59ff.)

2. True, Rambam (Hilchos Chanukah 3:1) writes that the Greeks also “extended their hands against their property and their
daughters.” That, however, was a secondary dimension of the conflict. The primary thrust of their persecution of the Jews
was spiritual.

3. Levush and Turei Zahav in their glosses to Shulchan Aruch (Orach Chayim 670:3).
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of Chanukah and Purim: that the Chanukah miracle is commemorated by kindling
lights, while the Purim miracle is commemorated through a feast. They explain that
since at the time of the Purim miracle, Haman’s decree was directed towards the
Jews’ physical annihilation, to slaughter every man, woman, and child, the miracle
is commemorated in a physical manner, through a feast. At the time of the Chanu-
kah miracle, the Greeks’ decree was directed towards the destruction of the Jews’
faith. Therefore, it is commemorated through a spiritual activity, kindling lights.

727 019%7 Y XPX  Instead, their fundamental desire was “to cause
N7 o owa?”  [the Jews] to forget Your Torah and to transgress
/929%7 °pnin 077293771 the statutes of Your will.™

MNPW N12) X012 172 031 In this purpose itself (- i.e., their attack on the
,(N181”1 17973 733 Torah and its mitzvos - )

731 7077 0RRaYR RY  their fundamental attack was directed against the
(MP2RIY) NI7IMIN3  spirituality (and more particularly, the G-dliness)
.N13m1 7707 of the Torah and its mitzvos.®

Thus, our Sages relate® that the Greeks told the Jews: “Write down... that you have no
portion in the G-d of Israel””

Not only did the core of the Greeks’ conflict with the Jews focus on spirituality,

4. Taken from the VeAl HaNissim prayer.

5. The maamar entitled Mai Chanukah, 5701, loc. cit. See also the maamar of that title, Sefer HiMaamarim
Yiddish, sec. 2, p. 185; HaYom Yom, entry 2 Teves.

6. Bereishis Rabbah 2:4, 41:17; Vayikra Rabbah 13:5; et al.

7. There is no contradiction between the above and Rambam’s statement (loc. cit.) that the Greeks “nullified
their faith and did not allow them to occupy themselves with the Torah and its mitzvos,” i.e,, they sought to
prevent the Jews from involving themselves not only with the G-dliness of the Torah, but also the actual observance of
the mitzvos. {As is well known (see the Scroll of Antiochus), the Greeks issued decrees forbidding the observance of
circumcision, Rosh Chodesh, and Shabbos.}

It is possible to explain that the fundamental thrust was “to cause [the Jews] to forget Your Torah and to
transgress the statutes of Your will,” i.e., to nullify the Jews’ bond with the G-dliness of the Torah and its mitzvos. Af-
terwards, as a consequence, they also enforced decrees on the actual observance of the Torah and its mitzvos.
It can be said that this order is alluded to by Rambam’s wording: “they nullified their faith and (afterwards) did
not allow them to occupy themselves with the Torah and its mitzvos.”

Alternatively, it is possible to explain that chronologically, the Greeks’ approach was the opposite, dealing first
with relatively lesser matters. Thus, initially, they enforced decrees against the actual observance of the Torah
and its mitzvos. Afterwards, they issued a more severe decree, challenging the very essence of the Jewish faith.
Rambam mentions “nullify[ing] their faith” first, because that was their primary intent.
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on the Torah and its mitzvos, within the Torah and its mitzvos themselves, they
focused on the spiritual and G-dly dimension of the Torah and its mitzvos and

sought to eradicate it.
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8. Devarim 4:6.

This is implied by the phrase “to cause [the Jews]
to forget Your Torah,” (“Your Torah”), to lose sight
of the G-dliness of the Torah.

The Greeks were not (that) bothered by the fact
that the Jews studied the Torah. After all, they were
a cultured people with wisdom of their own and they
appreciated the wisdom of the Torah.

They desired, however, that the Jews’ study of
Torah focus only on the intellectual dimension
of the Torah, of which it is said:®

“It is your wisdom and understanding before all
the nations.”

The entire thrust of their attack was to cause the
Jews to forget Your Torah,

to cause the Jews to forget that the Torah is G-d’s
Torah.

Similarly with regard to the mitzvos.

The Greeks’ conflict was against the G-dliness of
the mitzvos. They were willing to allow the Jews to
perform ritual acts. After all, they had many of their
own. What they objected to was the conception that
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01 NIZnaY 7 the mitzvos are G-d’s will, observed to establish a
,7720° 93987 bond with Him.

prn 07°2y3%7 3717 This concept is alluded to by the phrase “to trans-
,R217 °pM) 793987 gress the statutes of Your will,” (where the emphasis
,(R217 933877 is on “statutes” and “of Your will”).

.172 U172 °3WT  There are two interpretations of this:

NiTYT NN¥NI YYY  a) that the Greeks were willing to accept the obser-

Dgﬁ’fb ,0°0BWNI vance of the mitzvos that fall under the heading of

NP9 nign  eidos and mishpatim, for these mitzvos are intel-
,0°31°3 03 1°20771  lectually comprehensible.

There are three categories of mitzvos:

a) mishpatim, i.e., rationale laws, judgments: mitzvos like the prohibition against
murder, theft, and adultery and obligations like honoring one’s parents and giving
charity, which are logical imperatives. Even if the Torah had not, heaven forbid,’
been given, man would have ordained similar regulations (as, in fact, most secular
societies have).

b) eidus, testimonials: mitzvos like Shabbos, tefillin, the sounding of the shofar,
which commemorate a certain event and/or teach a certain concept. Mortal wis-
dom would not prescribe such practices, but once they are dictated by the Torah,
their rationale can be understood and internalized.

c) chukim, decrees. Mitzvos like the red heifer, the laws of purity and impurity,
and kashrus, which transcend mortal wisdom and are fulfilled solely because of
kabbalas ol, the acceptance of G-d’s yoke.

The Greeks did not object to the Jews observing the eidus and the mishpatim,
because they were willing to accept observance that had a rationale basis.

70 3 onnn?n 921 The entire brunt of their attack was focused on the
,Q°P07T NNXM3 TM2  mitzvos of chukim

9. An addition made by the Rebbeim when making such a statement.
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X7 DRPR 19RW 1721 since their observance is motivated solely by the
M0 187 00w "3en P71 fact that they are G-d’s will. This, obedience to a
higher authority, a power above intellect, ran contrary
to the Greeks’ entire approach to life. Not only could
they not accept it, they wished to stamp it out entirely.

,(NP Pn¥2) '2 W7D b) A second (and a deeper) interpretation:

WpRAaW 72 717 The Greeks' endeavor to cause the Jews “to trans-
73987 °pnn 07207 gress the statutes of Your will,” encompassed all
,N18m7 222 X377 the mitzvos,

niTyT NMEna2 03 even the mitzvos of eidus and mishpatim. For, as
.0°vaWn1  will be explained in sec. 4, fundamentally all the mitz-
vos are expressions of G-d’s will and should be fulfilled

as an expression of obedience to His desire.

Conversely, it can be said that the Greeks would have accepted the Jews’ observance of
mitzvos that are chukim were they to be fulfilled because intellect understands that
there are concepts that transcend mortal understanding. Their objection (even to these
mitzvos) was solely that they should not be fulfilled because they are G-d’s will. See
Likkutei Sichos, Vol. 3, p. 815.

In that source, the Rebbe illustrates how logic could also agree to accept directives
that transcend understanding with the following allegory. A person had a mentor
who always gave him excellent advice which time and again proved its effectiveness.
Once, the mentor gave the person advice which the person did not understand
at all. Nevertheless, the person followed it, calculating that since the advice his
mentor had previously given him had always proved beneficial, it is likely that this
directive would also be to his benefit. Why does he not understand it? Because his
mind is not yet as developed as his mentor’s and there are matters that he does not
comprehend. When he will advance his wisdom, these matters that are presently
incomprehensible will be understood as well.

Similarly, a person could accept the observance of chukim based on the rationale
that since they are Divine commandments, they are obviously motivated by a
positive purpose. Mortal wisdom cannot understand that purpose because mortal
wisdom is limited and cannot fathom Divine wisdom in all its depth.
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The Greeks could have accepted such an approach. What they objected to was
blind devotion to G-d’s will, simply because it is His will.

SUMMARY

The Greeks' oppression of the Jews was primarily a spiritual conflict. For that rea-
son, the Greeks sought to impart impurity to the oil in the Sanctuary. They did not
desire to harm the Jews in a physical sense. Instead, their fundamental desire was
“to cause [the Jews] to forget Your Torah and to transgress the statutes of Your
will.” More particularly, it was not the Jews' observance per se that brought about
the conflict, but the conception of the Torah as “Your Torah” and the mitzvos as “the
statutes of Your will," i.e., the Torah and its mitzvos as they are bonded with G-d and
expressions of His will.



25 TANU RABANAN MITZVAS NER CHANUKAH 5738

(1PY3) D7 TI¥ DLOWM NITYT MIXHT DI ,PYITR 0D Py AT 12T (5
DYV OPYY WO NIRNT DIW) 7T PIVI QPN I3 /7 1189 0w 210n

NPT QPPW 0PN DIRT TN P RY RIT (7 PRI 0w 210n anvph X
7% X9) NNIXNT DR QPRWD RPIT MW VT2V NTIAY T2 NPAR PIX YW

— 4

V172730 Py 717211 The above - i.e,, that the Greeks’ endeavor “to cause
[the Jews] to transgress the statutes of Your will,
encompassed even the mitzvos of eidus and mishpatim
- can be understood on the basis of the well-
known concept' that

DITYT NNENI 03 even the mitzvos that are eidus and mishpatim
07R% 77713 0°vEWn  should also be fulfilled (primarily) because they
oW °Ien (pY3a) are G-d’s will, like chukim. Although the eidus and
.D%P03 M2 /71 1987 mishpatim have an intellectual dimension, the primary
motivation for their observance should be that they

are G-d’s will.

nNgnT 0aY) 771 173Y1 This concept (- that the mitzvos that are eidus
T8 oYL 02y WY and mishpatim should also be fulfilled because
(717987 00w *39n o’ they are G-d’s will -)

787 P71 X7 X37 is true not only from the perspective of the
,0°2n13 0IXT  person who fulfills these mitzvos,

7% 990 NIINI DPRY  i.e., that he should observe the mitzvos with the
;72Y n792Y 7772 n°37  approach of a servant.

As stated in Tanya,” this manner of service is “the initial stage of Divine service, and its
core and root”

A servant does not fulfill his master’s commands because he understands their
value or they appeal to him emotionally. He fulfills them because he must. He
is his master’s property and is obligated to carry out his master’s will whether it

1. The maamar entitled Lmaan Daas, 5690, sec. 5 (Sefer HiMaamarim Kuntreisim, Vol. 1, p. 84a); the maamar
entitled Havayah Li BiOzrai, 5687, sec. 3 (Sefer HaMaamarim 5687, p. 203); Sefer HiMaamarim Yiddish, p. 46; the
maamar entitled Mai Chanukah, 5701, sec. 1; the maamar of that title, Sefer HaMaamarim Yiddish, loc. cit., et al.

2. Tanya, ch. 41.
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appeals to him or not. Similarly, our observance of the mitzvos must be motivated
by artless obedience, following G-d’s commandments not because we appreciate
them, but because we are obligated to do so.

DOPRWI RPI1TITIW  Such service is carried out only when one observes
I37 X2) NI NX  the mitzvos (not out of a rational or intellectual
2271 0yL  motivation,

,JITRT MR I8 (OR °2  but because) of the command of the Master.

From man’s perspective, if he observes the mitzvos because he understands them,
he is not serving G-d; he is doing what he thinks is right. Service requires obedi-
ence, fulfilling G-d’s will without a reason why, only because He so commands.

,NI¥M7 731 03 KPR Such an approach, however, is also mandated by the
very nature of the mitzvos themselves.

nNEHT 03) NNN3 9273 For all the mitzvos (even those mitzvos which
(0¥ DPPY WY  have a rationale explanation)

;77207 91987 077 are G-d’s will,
,0y0nn 77ynPw 1987 will that transcends reason.*

In a personal sense, when a person does something because it makes sense, he is
motivated by an outside factor. He understands the necessity of the action and acts
accordingly. True, he may understand and identify with this logic, but ultimately,
the idea is not his. He is aligning himself with something — a concept, an idea - that
exists outside himself. When a person desires something, by contrast, his actions are
expressions of his own personal will. His desire conveys and brings out his inner self.

Similarly, in relation to G-d, a conception of mitzvos as Divine wisdom would imply
that they are the inner truth lying at the core of existence. By defining them as G-d’s
will, the focus is shifted to their being expressions of Him and how they give man
an opportunity to bond with Him, as He exists within His Private Self, as it were.

3. See Likkutei Torah, Bamidbar, p. 40a; and the elaborate explanation in Ateres Rosh, Rosh HaShanah, pp. 57,
59

4. See the series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, pp. 67, 522; the maamar entitled
VaAni Tefilasi, 5694 (Sefer HaMaamarim Kuntreisim 2, p. 312a), et al.
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7972 WiTpa 913 72¥ p7)  Itis only that G-d decreed that the will that man-
nIemT 19¥7YW X7 dates these mitzvos, ie., the mitzvos of eidus and
.0YV32 03 W2Pn? 39X mishpatim, also enclothe themselves in intellect.

Indeed, even as the will for these mitzvos enclothes itself in intellect, it remains in essence,
simple and suprarational, beyond the limits and structures of wisdom.’

Thus, with regard to mitzvos that were also clothed in intellect, though their fun-
damental motivation - as is the case with the observance of all mitzvos — must
be kabbalas ol, the acceptance of G-d’s yoke, however, when observing eidus and
mishpatim, that Divine suprarational deseire should also permeate one’s intellect
as well.

;19 X9 Moreover,

NZNT PYL DIY N‘?N even from the perspective of intellect itself, an approach

(ODPMR? DY 9M9)  of humble acceptance is required, because the (true)

712007 N7vnY 07 motivating rationale for mitzvos transcends the
JWIR Y27 understanding of mortal intellect.

nyL X7 For the true motivating rationale for the mitzvos
QW M3 X7 NN¥NT  is prescribed within G-d’s wisdom.
7307 IN203

NI DAY 11°217  Since G-d’s wisdom is infinite,
10 PR X7 T30

77207 RITW ©07927) (and in particular, this is true, for He and His
,(I0X IO wisdom are one,)*

Hence, just as G-d is truly infinite, beyond all human conceptions, so too, his
wisdom is utterly boundless.

5. The maamar entitled VaAni Tefilasi, 5694, loc. cit.
6. Rambam, Hilchos Yesodei HaTorah 2:10; Tanya, ch. 2, Shaar HaYichud VehaEmunah, ch. 8, et al.
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thus, it is not possible for the limited mind of a
created being to grasp the ultimate motivating
rationale for the mitzvos,

as stated in Tanya, Iggeres HaKodesh,’

the motivating rationale for mitzvos - all mitzvos,
not only the chukim - has not been revealed and it
transcends rationale thought and understanding.

If, here and there, a motivating rationale that
appears to be comprehensible to us was revealed
and explained for one of the mitzvos,

this rationale that we can comprehend is not the
ultimate motivating rationale.

This concept (- that the rationale that we can
comprehend is not the ultimate motivating ratio-
nale -) is not something to be accepted as a point of
faith, but rather can also be understood by mortal
intellect.

For even mortal intellect readily understands

that a limited, mortal mind cannot comprehend
G-d’s unlimited wisdom.

7. Tanya, Iggeres Hakodesh, Epistle 19, p. 128a.
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8. Moreh Nevuchim, Vol. 3, ch. 26.

On the contrary, if here and there, a motivating
rationale that we can comprehend was revealed
and explained, that is a wondrous phenomenon.

The possibility for man to somewhat comprehend
G-d’s wisdom was granted merely as an expression of
G-d’s kindness, in essence, His wisdom utterly tran-
scends our understanding.

Moreover, even after — as an expression of G-d’s
kindness - a motivating rationale that we can
comprehend was revealed for a given mitzvah,

as is well known,® the motivating rationale that is
revealed merely reflects the mitzvah as a whole, but
not all its particulars. There are dimensions of the
mitzvah that are beyond our comprehension.

From all the above, it is understood that even
the mitzvos of eidus and mishpatim (resemble)
chukim for us,

(since even the motivating rationale for the
mitzvos as prescribed by G-d’s wisdom is above
mortal comprehension,)

and, moreover, they are expressions of His will,

(His will that transcends even His wisdom).
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Thus, a) even from the perspective of wisdom, all the mitzvos are like chukim
for us, since His wisdom transcends ours entirely, and b) in essence, mitzvos are
expressions of G-d’s will that transcends all limits, even the limits of His wisdom.
As explained below, this is intimated by the seemingly redundant phrase, “the
statutes of Your will” Seemingly, if they are “statutes,” they are expressions of “will”

%313 707711 Thus, the Greeks’ endeavor “to cause [the Jews] to
PN 020?77 WP transgress the statutes of Your will” also applied
NI%MI3 03 X317 793987 to the mitzvos of eidus and mishpatim.

,0°0BWMI NITYT

On this basis, it can be understood why it is stated in Chassidus® that one must observe

the mitzvos that are eidus and mishpatim, not only on the basis of logic, but primarily

because they are G-d’s mitzvos, expressions of His will. This truth - that all mitzvos, even

those with a perceived rationale - are essentially expressions of Divine will, also relates

to the explanation of the concept that the Greeks sought to “cause [the Jews] to transgress
the decrees of Your will,” explained above.

1¥? Wp2a 0°31°73°2  For a) the Greeks endeavored to, heaven forbid,
N YX107m 0201 00 uproot from the Jews the sensitivity to the G-dli-
,NIIXMIY °PORT W31IT  ness intrinsic to the mitzvos,

o nena 59{? the awareness that all the mitzvos are expressions of
neyn?Y 77207 o0 G-d’s wisdom that transcends mortal intellect.
WK 22BN

NGrinte) 01’223?) (This is alluded to by the words “to cause [the Jews] to
transgress the statutes”)

0i%W1 o1 P2 W21 Andb) they endeavored to uproot, heaven forbid,
NNxHIY Ua3o DX the sensitivity to the fact that the mitzvos are
77207 129¥7 077 expressions of His will.

.(733%7) (This is alluded to by the term ”Your will.”)

9. The maamarim entitled Ner Chanukak cited previously.
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SUMMARY

The mitzvos that are eidus and mishpatim should also be fulfilled (primarily) because
they are G-d's will, like chukim, for two reasons:

a) from man's perspective, such service defines him as a servant; he is carrying out
G-d's will simply because it is His will.

b) this reflects the essential nature of the mitzvos, that they are expressions of G-d's
will that transcend understanding.

Moreover, even from the standpoint of logic, we must regard all mitzvos as funda-
mentally above our understanding. For the mitzvos that are eidus and mishpatim
reflect G-d's wisdom and His wisdom transcends human understanding.

Thus, the Greeks' endeavor “to cause [the Jews] to transgress the statutes of Your
will" also applied to the mitzvos of eidus and mishpatim. They sought to eradicate the
Jews' sensitivity to the G-dliness of the mitzvos, that the mitzvos are expressions of
G-d's wisdom that transcends mortal intellect and that they are expressions of His
will that transcends intellect.
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On this basis, we can understand the wording of
the Gemara,'

“When the Greeks entered the Sanctuary, they
imparted impurity to all the oil in the Sanctuary”

The implication’ of that wording is that

when they entered the Sanctuary, they made a
special effort and strove to impart impurity to
the oil

(for this was part of their endeavor to, heaven forbid,
vanquish the Jews). As mentioned above, their battle
against the Jews was primarily spiritual. Hence, they
sought to impart impurity to the oil. To highlight the
spiritual forces involved in the conflict:

The Sanctuary is identified with the Sefirah of
Binah of Atzilus

and oil is identified with the Sefirah of Chochmah
of Atzilus, which transcends Binah at is associated
with intellect.’

Although Chochmabh is translated as “wisdom,” Chochmah is the seminal point
from which wisdom derives and ordinary rational thought begins with the poten-
tial of Binah. Chochmah, by contrast, represents the bond between intellect and
G-dliness that transcends intellect.

1. Shabbos 21b.

2. The maamar entitled Mai Chanukah, 5701, ch. 2.
3. Shaarei Orah, the maamar entitled Ki Atah Neiri, sec. 16 (p. 42a). See also the maamar of that title, Torah

Or, p.41a, et al.
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SUMMARY

(As mentioned in sec. 2 above, oil is identified
with the level of kodesh, holiness in essence, above
the holiness associated with any particular entity)

Therefore, the Greeks imparted impurity to all the
oil in the Sanctuary identified with Binah

in order to achieve their goal of “caus[ing the
Jews] to forget Your Torah and transgress the
decrees of Your will.” As mentioned above, they did
not destroy the oil, they imparted impurity to it. Their
intent was to have their worldly approach influence the
Jew’s spiritual potentials.

They desired that the Jews’ study of the Torah and
observance of the mitzvos would be motivated
solely by the intellect without a bond to G-d and
Holiness.

On this basis of the above concepts, we can understand why the Greeks imparted
impurity to all the oil in the Sanctuary. Since their conflict with the Jews was spiritual
they sought to “cause [the Jews] to forget Your Torah and transgress the decrees

of Your will,” seeking to impair the Jews' spiritual potential. They tried to impair the
Jews' spiritual potential. Qil is identified with Chochmah, the potential that makes
possible the bond between intellect and G-dliness that transcends intellect.
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In the previous sections, the maamar describes the spiritual darkness with which
the Greeks sought to envelope the Jewish people. In this and the following sections,
the maamar describes the spiritual potential the Jews possess that enables them
to combat and overcome that darkness.

There are three levels within the Jews’ spiritual potential:

a) kochos pnimiim, “internal powers,” the soul’s conscious powers of intellect and
emotion;

and kochos makkifim, “encompassing powers,” spiritual potentials that transcend
the soul’s conscious control, encompass it, and lift it up to a rung that transcends
intellect. In this category itself, there are two levels:

b) makkif hakarov, “an encompassing light that is close,” a level which though
transcendent is still within reach of the intellect and affected by it;

c) makkif harachok, “an encompassing light that is distant,” a level which is entirely
transcendent, bound up with essential G-dliness and thus, beyond the reach of
intellect.

In chassidic thought,' these three levels are explained with an analogy to three
essential human needs: food, clothing, and a home. Food is ingested into our sys-
tem. When digested, it provides us with energy and is assimilated into our bodies.
Similarly, the soul’s internal powers are controlled by our conscious minds and
spur us to spiritual activity.

Clothing is not ingested. On the contrary, it is worn above the body. On the other
hand, it is measured to fit the body so that it is not too large or too small. Thus, it
refers to the soul’s encompassing powers that are within reach of the intellect and
affected by it. A persons garments enhance his personality, projecting an image
that magnifies his conscious powers. And yet, that image reflects those conscious
powers and reveals much about his identity.

A home, however, is totally beyond the measure of a person. Indeed, several peo-
ple can live under one roof, all sharing the very same home. Thus, it serves as an
analogy for those kochos makkifim that entirely transcend an individual’s identity.
On the other hand, it is precisely in a person’s home that his essence is revealed;
that is where his true identity is expressed.

To relate the above to the spiritual nature of the conflict leading to the Chanukah
miracle: The Greeks were able to affect - and convey impurity - to the Jews’ con-
scious powers powers of intellect and emotion and even to the lower dimension of
their supra-rational powers. This was their intent in imparting impurity to the oil in
the Sanctuary. The Jews were able to emerge victorious in the conflict by drawing on

1. See the maamar entitled Tanu Rabbanan, 5644 (Sefer HaMaamarim 5644, p. 207), et al.



35 TANU RABANAN MITZVAS NER CHANUKAH 5738

QYT oYL D SYw Tava apteon PR T annvn nxi? 12 1IN o
nyT oYL 0¥ TNWRR NYTY ovun aPvnbw aTavn KXY 195K

93 DX D3 IRNDLW (1PON (AP PPR PINT PR NP TIXNW  7T72V0)
DMIWPT KPR NYTI DYVH A%YNPW AWIPT APV 03 W7 220w 0N
,RPIT WDI MIPONT ATIAYA 0T DY XKW ANt PN¥N .NyT ove oy

the potential of the third rung, the essential G-dly potential lying at the core of the
Jewish soul, symbolized by the cruse of oil sealed with the seal of the Kohen Gadol.
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In order to emerge victorious in this conflict,

Divine service that is motivated by logic and
reason is not sufficient. On the contrary, in this
realm, the Greeks were powerful and could compete
with the Jews.

Even Divine service that transcends logic and
reason, but which is connected to logic and
reason did not suffice.

(This refers to Divine service that emanates from
the level of the encompassing light of chayah, a
transcendent potential within the soul, but one which
is identified as makkif hakarov.)

See Kuntreis HaAvodah? which explains that the will that emanates from the encompass-
ing light of chayah is an essential desire that transcends logic and reason. Nevertheless,
it is aroused through meditation, i.e., it is still connected to the intellect. Hence, using the

power of the light of chayah was not sufficient to overcome the Greeks,
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since, i.e., as indicated by the fact that the Greeks
imparted impurity to all the oil in the Sanctuary,

they affected even those dimensions of holiness
that transcend logic and reason, but which are
connected to logic and reason.

Victory in the war comes solely through the
Divine service of mesirus nefesh.

2. Kuntreis HaAvodah, ch. 5, p. 30, and other sources in Chassidus.
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3. Tanya, ch. 18.

Mesirus nefesh involves standing firmly against
all opposing forces and impediments, to borrow
a classic Chassidic expression, azoy un nisht anderish;
“this is the way it is, there is no other option.”

This reflects essential power that transcends
intellect entirely,

as in the instance of mesirus nefesh for the sanc-
tification of G-d’s name that is not motivated by
any form of intellectual reasoning,

but rather is an innate, essential response. A person
does not make a conscious decision to sacrifice his life
for a reason.

It is just impossible for him to respond in any
other way.’ As the Alter Rebbe would say,* “No Jew

is willing — and no Jew is able - to be severed from
G-dliness”

This results from the bond that the essence of
the soul, the level of yechidah, shares with G-d’s
Essence.

The characteristic of an essential bond, i.e., a bond
that is not a result of two entities coming together
because of an external factor, but rather reflects the
fact that in essence they are one,

is that it is impossible that it be otherwise,
Heaven forbid.’

4. HaYom Yom, entries for 21 Sivan and 25 Tammuz. See also p. 123ff. above.

5. Kuntreis HaAvodah, loc. cit.
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773 DIPN23Y 1121 Since, from the standpoint of yechidah, it is
D35 DWW W X impossible that there be any blemish, Heaven
0I?W1 o1 XnYY  forbid,

Jews possess the dimension of yechidah because their souls are fundamentally
G-dly, “an actual part of G-d from Above® No other created being or Divine
emanation possesses such a dimension. Just as G-d Himself cannot be affected
by any other entity, so too, this dimension of G-dliness that exists with a Jew, can
never be blemished. It is intact within every Jew, regardless of his present conscious
spiritual level and his degree of Torah observance. It always remains untainted,

X 993 N2373)  (like the cruse of oil sealed with the seal of the
DIND Y 1Y U Kohen Gadol
9973 139 YW Innina

0°29%°1773 1XYW Which the external forces, the forces of kelipah, per-
,(QU ¥37 ©°93  sonified by the Greeks, could not affect.)’

The uniqueness of the Kohen Gadol is expressed in his entry into the Holy of Holies
on Yom Kippur. There, he is alone, at one, with the Divine Presence. Concerning
that entry, the Torah states,® “No man shall be in the Tent of Meeting when he
enters.” Our Sages comment’ that this includes even those angels whose face is
like the face of man, i.e., the angels on the highest levels of created existence For
when the essential bond between the Jews and G-d is revealed, nothing else — not
even the most supernal levels - can intrude.!®

172vn 07 Sy a7 Thus, through Divine service sparked by mesirus
IHY WD M0nT  nefesh that stems from the yechidah, it is possible
XP1777°7 9V ,77°0  to be victorious in the war.
RNPRI DY OUTEIN

6. Tanya, ch. 2.

7. Shaarei Orah, loc. cit., sec. 7, p. 42b.
8. Vayikra 16:17.

9. Pesikta Rabosi, ch. 47.

10. This bond surfaces during the Neilah service of Yom Kippur. Indeed, this is the meaning of the term Neilah, “locked in." At
that time, a Jew is at one with G-d, bonded in an essential connection that is so powerful that nothing else can intrude upon
it. See p. 285 above and see pp. 191, 227, 237 above with regard to the service of the Kohen Gadol.
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SUMMARY

This concept was realized in the war against the
Greeks as reflected by the historical narrative.

Through the mesirus nefesh of Mattisyahu and
his sons,

»1q

although they were “weak” and “few,

nevertheless, they arose with mesirus nefesh to
fight against the “mighty” and the “many.”"

In this manner, they aroused and affected the
members of their generation, motivating them as
well to sacrifice their lives for the sanctification
of G-d’s name, not to violate the Jewish faith in
any way.

Through such service, they emerged victorious in
the war against the Greeks."

To emerge victorious in the conflict against the Greeks, it was not sufficient for the
Jews to carry out Divine service motivated by logic and reason. Indeed, even Divine
service that transcends logic and reason, but which is connected to logic and reason
would not have sufficed. Victory in such a conflict can come about solely through
the Divine service of mesirus nefesh, self-sacrifice, that emanates from the essential
bond with G-d every Jew possesses. This essential potential is alluded to by the
cruse of oil sealed with the seal of the Kohen Gadol.

There is no parallel to this essential potential in the forces of unholiness. When it
is revealed, all negative forces can be vanquished.

11. Cf. the passage VeAl HaNissim.

12. See Shaarei Orah, p. 17b, the maamar entitled BeChof Hei BeKislev, sec. 42; the maamar of this title in Sefer

HaMaamarim 5660, p. 75.
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nnnYR7 103 1371 When victory in war is achieved through the
71792v7°71 2V nyw  Divine service of mesirus nefesh, it is a complete
X377 WD NM7°0n7T  victory. Not only does tapping the essential power of
.mnf?zp‘:;u 7181 the soul through mesirus nefesh make victory over the
opposing forces possible, it brings about several effects

that reflect a complete victory. Firstly,

779297W 17 %Y 70117 Because Divine service stemming from mesirus
W21 N171°0nT  nefesh,

,08Y77 I8 X2 ANP7?  emanates from the essence of the soul,

nind Y22 7790 X7 it permeates all the powers of the soul, including
,AYyna Ub’? TV W33 even the power of action.

All of the other powers of the soul can only stimulate or constrain each other; they
cannot have an internal effect on each other because they are essentially different
potentials. The essence of the soul, by contrast, since it is the essence of all the
soul’s powers, can permeate them all and lift them up, elevating them to a radically
different plane of functioning.!

DRT TR 121 137y 2230 Thus, in every aspect of the person’s functioning,

,TR-WDI N17°0Rn X VIV it is evident that these are the actions of a Jew
whose very being is suffused with mesirus nefesh
(“a mesirus nefesh yid”).

2IN2W 1 717 Y1 As Chassidus® explains, concerning the phrase,’
WX 2Py~ 0771282 “because Avraham heeded My voice.” Eikev, trans-
7202 D728 YW lated as “because;” also means “heel”

1. See the maamar entitled VeAtah Tetzaveh, 5741, sec. 10. This quality is also reflected in tendencies of oil which seeps
through and permeates other substances. See Inyono Shel Toras HaChassidus, sec. 7

2. A letter of the Rebbe Rayatz printed in HaTomim, p. 293d and in his Igros Kodesh, Vol. 3, p. 563; the sichos
delivered Yud-Beis Tammuz, 5699 (printed in Sefer HaSichos 5699, p. 345), originally published as Sichos Yud-
Beis Tammuz 5708 (Sefer HaMaamarim 5708, p. 253).

3. Bereishis 26:6.
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W01 N17°0n3 7 YYW  Through his mesirus nefesh, Avraham caused even
19w 2y 037 2y %W  his heel to heed (and be sensitive to) G-d’s com-
(LTI LRT) YU  mand. He was able to internalize his commitment to
,X377 7972 WiTp3 "M% Divine service to the extent that even the least sensitive
part of his body* responded and identified with G-dliness.

,OXT 7V 737 Moreover, ie., the above represents the effect of
mesirus nefesh in a Jew’s own spiritual development.
In addition, mesirus nefesh makes possible a complete
victory over the opposing forces for two reasons:

7 N2 ’:wa a) It is not possible for there to exist a power in
I3 DWW PY PR the realm of kelipah that opposes the dimension
of yechidah.

Just as the G-dly soul possesses intellectual and emotional attributes that seek ex-
pression in the service of G-d, the animal soul possess intellectual and emotional
attributes that seek expression in worldly activities and pleasures. Moreover, a
parallel to the G-dly soul’s desire for the spiritual that transcends intellect also
exists within the animal soul. As we see, there are times when the animal soul is
driven by desires that have no basis in — and run contrary to - reason or logic.
The dimension of yechidah, however, reflects the core of the G-dly soul, the spark
that is “an actual part of G-d from Above” G-d is True Existence, fundamentally
different from all created beings. The yechidah has its source in that level of being.
As such, there is no level in kelipah that can parallel it.°

4. Avos deRabbi Nassan, ch. 31, refers to the heel as “the angel of death in man.”

5. This concept is reflected in Nigleh, the revealed dimension of Torah Law, in an interchange between the Sages. A mish-
nah relates (Gittin 66a) that if one hears the voice of a person who was cast into a pit saying to compose a bill of divorce
for his wife, his instructions are to be followed. The Sages discuss the matter as follows:

[One asked:] Perhaps the voice emanated from a demon.

[A second answered:] The listener saw the image of a person.

Demons can also assume the visage of a person.

They saw a shadow.

The form of demons also produces a shadow.

They saw the shadow of a shadow (an umbra and penumbra). The form of demons does not produce the shadow of a

shadow.
Chassidic thought (Likkutei Torah, Devarim, p. 36c, et al.) explains the inner dimension of this Talmudic discussion. Demons
can also assume the visage of a person, i.e., there are dimensions of kelipah that parallel man’s powers that are reflected by the
human form (i.e., intellect and emotion). They also possess a shadow, i.e., a transcendent dimension that cannot internalized
within a person. However, the “shadow of a shadow,” i.e., the essence of the soul, does not exist within the realm of kelipah.
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With regard to Divine service motivated by
reason and logic,

and even, Divine service that transcends reason
and logic, but which is connected to reason and
logic, the level of chayah discussed in sec. 6,

It is possible that there will be opposition from
the forces of kelipah.

As such, in a conflict of this nature, “One nation will strengthen itself against the
other,® which Rashi interprets to mean, “When one rises, the other will fall,” i.e.,
there will be a constant see-saw of power. Moreover, even when victorious, as

happens in a battle, the triumphant side will suffer losses.
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6. Bereishis 25:23.

When, by contrast, the person’s yechidah is
aroused and revealed,

it is not possible that there be any opposition,’ for,
as mentioned in the explanations in sec. 6, the yechidah
emanates from the essential spark of G-dliness that
every Jew possesses, a potential that has no parallel in
the realm of kelipah.

Moreover, b) when the dimension of yechidah
within the soul is revealed,

it also affects the animal soul, causing

the fundamental material orientation of the
animal soul to be transformed from one extreme
to the other.

7. See the maamar entitled Padeh BeShalom by the Mitteler Rebbe (Shaarei Teshuvah, Part 1m p. 54b ff.).
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As explained in Chassidus,® when a person sacrifices his life for the sanctification
of G-d’s name, his animal soul is also involved. Indeed, the decision is made by the
animal soul. Now, the animal soul has an inherent desire to live. Why is it willing
to give up life? Because the yechidah is the essential core of the person’s being,
including even the animal soul. Accordingly, when it is aroused, even the animal
soul responds, going beyond its natural, material tendency and actively agrees to
give up life for the sanctification of G-d’s name.

Mesirus nefesh does not mean only giving up one’s life to sanctify G-d’s name. One
can live a life of mesirus nefesh. For the utter surrender of the will of the animal soul
to the G-dly soul, is also a form of mesirus nefesh which affects the very nature of
the animal soul.’

The arousal of the yechidah and the mesirus nefesh that resulted is alluded to in the
cruse of oil found by the Jews. This enabled them to defeat the Greeks.

7230 NINW 12 7129° 7123 On this basis, we can understand the differences
,UTpna Ni73m 0°2190  between the lights of Chanukah and the lights of
the Beis HaMikdash. As mentioned in the questions
raised in sec. 1, there are two fundamental differences

between the two:

079012 77 a) in their number, on Chanukah, eight lights are
kindled and in the Beis HaMikdash, only seven were
kindled,

,0NR%773 1012 77 and b) the time when they are kindled. The Cha-
nukah lights are kindled after sunset, while the lights
of the Beis HaMikdash were kindled during the day.
Both of these differences emanate from the same fun-
damental point.

X7 71210 1°3¥ °2  Chanukah reflects the Divine service of mesi-
WD) NI1°0m7T 1792V0  rus nefesh that stems from the dimension of
T NN IINY  yechidah,

8. Kuntreis HaAvodah, p. 32.
9. See Tanya, ch. 41.
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a level above the hierarchy of powers that exist
within a person’s soul and which is rooted in a level
of G-dliness that transcends all hierarchies, G-d’s
Essence that transcends the Spiritual Cosmos (Seder
HaHishtalshelus).

Therefore, there are eight Chanukah lights.

(As mentioned above, sec. 1,) the number eight
is connected with a dimension that transcends
the Spiritual Cosmos.

This is reflected in the contrast between the harp
used in the Beis HaMikdash which comprised
seven strands

and the harp that will be used in the Beis HaMikdash
in the era of Mashiach, which will comprise eight
strands.?

As mentioned above, the number seven represents perfection in the perfection of
the natural order and eight, a transcendent light above the limits of nature.

RIT WIpRd 073 X7
029930 WIpn °51 0ipn
n>2 YW 1913 v

123y XY UIpnd

/20 QW nownn

75 NIPNIR 79397

973 (7710 QWT R0°3)

10. Arachin 13b.

True, the Beis HaMikdash was the holiest place
in the world.

And in particular, the harp of the Beis HaMik-
dash represented a lofty level, for it drew down
influence from G-d’s name Havayah.

For 7>, “harp,” is comprised of the letters 2313,
“the lamp of 26 (the numerical equivalent of G-d’s
name Havayah n-1-n-7)"

11. Tikkunei Zohar, tikkun 21 (p. 52a);* Pardes, Shaar Archei HaKinnuim, erech kinor; Meorei Or, pp. 20, 35;
cited in the maamarim in Likkutei Torah and Toras Shmuel 5629, cited below, footnotes 13 and 14.
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,(@IX DY 1 93)  (Thus relating to the verse,? “The lamp of G-d
(Havayah) is the soul of man.”)"

NINPW 1 X7 0ipn Y2n  Nevertheless, it reflects only perfection within
,MPWoRYT 9707 the structure of the Spiritual Cosmos,

i.e., Divine light that has adapted itself to the limits of the world. Although it refers
to G-d’s name Havayah which reflects transcendence, it relates to the lower level
of G-d’s name Havayah, the level that relates to the word mehaveh, which means
“bring into being,” i.e., the G-dliness that is the source for the worlds’ existence.

JR7 NYaw YW 107 1971 Therefore, it comprised seven strands.

m°Wnd NI°2 12 PRY 12 In contrast, in the era of Mashiach when there

neynbW 193 17w will be a revelation of G-dliness that transcends

MPUYRwaa 170  the Spiritual Cosmos, (the higher level of G-d’s
J(X?°¥77 1717 0W) name Havayah).

PR NINY YW 721 Hence, the harp of the future Beis HaMikdash will
comprise eight strands."

NI7Y oywva 03 3771 On this basis, an explanation can also be given

ni3m 0’170 1230 for the difference in the time of the kindling of

,00P?70 1212 03 WIpnd  the Chanukah lights and the lights of the Beis
HaMikdash,

1230 71 PW ANEHY 7 why the mitzvah to kindle Chanuukah lights
,R0D YRUNWH X7 begins after sunset:

12. Mishlei 20:27.
13. See Likkutei Torah, Vayikra, p. 21d.

14. Likkutei Torah, loc. cit.; the maamar entitled Amar Rabbi Zeira, 5629 (Toras Shmuel 5629, p. 11-12); the
maamarim entitled Ner Chanukah, 5679 (Sefer HaMaamarim 5679, p. 148) and 5685 (Sefer HaMaamarim
5685, p. 105).



45 TANU RABANAN MITZVAS NER CHANUKAH 5738

IPR WAT AT IR 232w I RPT JWAT DR 03 DPPRP L(QIRAW) MYWINWhn

JIRY DM WRAW 3 770 ROXR 020V

X231 X957 IV PR M 93 APaNw IV R 010 1 YW mItw am 03 nm
O (DTN DPNIR TIHIN) QAW NI9OH QTN DN RTININ SRTININT

1533 7 2V X171 0D
nPYnPY (77 N naT)
(DTRY) MYYLRYID

JUAT DR 03 DPRD

77 99X 22290 P XYY
,0°2Vn IR JWHI

R T RER
20K 72T TWATY

A3PIY 17 03 N7
7Y X7 1230 M) YU
P 10 93] NNy

SRTIIDT RPX K327 Y

0>779m3 073 °K 7PN
DY NI37n3

15. See the explanation in sec. 2 above.
16. Shabbos 21b.

For as mentioned in sec. 2, the Chanukah lights are
intended to illuminate the darkness and it is specif-
ically through the revelation of (the dimension
of yechidah that) transcends the structure (of a
person’s internal powers) and reflects G-dliness that
is utterly transcendent

is it possible to illuminate even darkness. In partic-
ular, there are two aspects of illuminating the darkness:

Not only that the darkness does not cause con-
cealment for this light,

but moreover, the darkness is transformed into
light.»s

The transformation of darkness into light is reflect-
ed by the wording used by our Sages,'* who state that
the time for the kindling of the Chanukah lights
extends until there are no longer passersby in the mar-
ketplace. The literal meaning of their words is “Until a
foot ceases [to be] in the marketplace.”

And they further explain that statement to mean,
“Until the feet of the Tarmudites cease to be in
the marketplace””

The Tarmudites rebelled against the kingdom of
Heaven.

17. The Tarmudites were a Syrian tribe who sold kindling materials. They would linger in the marketplace later than the
general populace in the hope of selling their wares (see Rashi, Shabbos, loc. cit.).
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Tadmor'® (the city from which the Tarmudites originated) was an oasis built by
King Shlomo." The inhabitants did not reciprocate his kindness and took an active
role in the destruction of both Batei HaMikdash.»

(D779 DPNIR TIMIR)

PIY2 0°23yNn Om

0°277 MW Nrn2
,RTI1997 9790

YY1 1230 7307 9
PRTIINT XX X372

17712 DUIIB "W

210 937 MY
nR 2v2am7 791
PRTIDINT X2N

%¥3D 123 937 XDV
1Iwon X273) 117720

D3 (U373 NI 19793
PRTININT X212

(Indeed, the very name Tarmod employs the same
letters as the word moredes, “one who rebels.”)*

They would linger in the marketplace.”

The marketplace is identified with the public domain,
“mountains of separation,’ i.e., analogies for the
forces of kelipah.

The Chanukah lights cause the feet, i.e., the lowest
rungs, of the Tarmudites to cease.

Moreover, two interpretations can be given for
that statement.

a) that the radiance of the Chanukah lights nul-
lifies the feet of the Tarmudites and causes their
existence to cease.”

and b) that the Chanukah lights motivate even
the feet of the Tarmudites to intense longing and
love for G-d. (%92, “cease” can be interpreted as
related to 1192, “intense longing,” a yearning so pow-
erful that the soul expires in love for G-d.) Thus,

18. Identified with present day Palmyra.
19. I Melachim 9:18; Il Divrei HaYamim 8:4.
20. Bereishis Rabbah 56:11; Eichah Rabbah 2:5; see Minchas Shai to | Melachim, loc. cit.

21. Emek HaMelech, Shaar Kiryas Arba, ch. 11 (p. 108a); Kehilas Yaakov, erech Tadmor.
22. Or HaTorah, Bereishis, Vol. 5, p. 941b; the maamar entitled Mitzvosa, 5738, Sefer Maamarim Melukat,

Toras Menachem, Vol. 2, p. 170.

23. Or HaTorah, loc. cit., and p. 942a; the maamar entitled Mitzvosa, 5738, loc. cit.
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IXI2? ©°7797 03W  even those who rebel against G-d will be motivated
W37 ni%2 N2y to love Him, and their love will be so strong that their
souls will expire.”

SUMMARY

Not only does tapping the essential power of the soul through mesirus nefesh make
victory over the opposing forces inevitable, it brings about several effects that reflect
a complete victory. Firstly, the essential G-dliness of the soul permeates its internal
powers and elevates them. Also,

a) there is no power in kelipah that can oppose the essence of the soul. As such,
when it is revealed, it negates the influence of kelipah;

b) when the dimension of yechidah within the soul is revealed, it also affects the
animal soul, transforming its fundamental material orientation.

On this basis, we can understand the differences between the lights of Chanukah
and the lights of the Beis HaMikdash. As mentioned in sec. 1, there are two differ-
ences between the two:

a) in their number: on Chanukah, eight lights are kindled and in the Beis HaMikdash,
seven were kindled, and

b) the time when they are kindled.

The Chanukah lights are kindled after sunset, while the lights of the Beis HaMikdash
were kindled during the day. Both of these differences emanate from the same fun-
damental point. Chanukah reflects the Divine service of mesirus nefesh that stems
from the dimension of yechidah. Therefore,

a) there are eight lights, for eight reflects a transcendent level, while seven rep-
resents perfection within the structure that characterizes nature.

b) they are kindled at night, because they are intended to illuminate darkness.

More particularly, the illumination of darkness is twofold, nullifying its negative
qualities and transforming it into good. Both of these dimensions are reflected in
the Talmud's statement that the Chanukah lights must burn until the feet of the
Tarmudites cease to be in the marketplace.

24. The maamarim entitled Mitzvosa 5630 (Sefer HaMaamarim 5630, p. 47); 5654 (Sefer HaMaamarim 5654,
p. 103; 5678 (Sefer HaMaamarim 5678, p. 118); 5738, loc. cit.
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One of the questions raised in the beginning of the maamar was: Why does the
School of Shammai draw a comparison between the bulls offered on Sukkos and
the Chanukah lights? The sacrifices offered on the Altar and the lights of the Me-
norah represented two different types of service.

127 2733 92 °2 Y91 On the basis of all the concepts explained above

7211 N3737 7723DR it is possible to understand the comparison

,3077°1071N9207  between the Chanukah lights to Sukkos and the
bulls offered on that holiday.

031) N30 173v %2 For Sukkos is characterized by the revelation of
RIT (A7 772 123¥  G-d's encompassing light.! (This also applies to
,0°0°pn3 N%3N7  the bulls offered on that holiday.)

On Rosh HaShanah and Yom Kippur, the Divine service of the Jews evokes new
light from G-d’s essence. This light transcends the structure of the world and man’s
internal powers. Hence, it is described as encompassing. This light is drawn down
during the holiday of Sukkos and is

AVIWDI 120 N372  reflected in the actual sukkos in which Jews dwell,
0787 2y nopny  which encompass a person.

niop7 °r»w21 On the eighth day of Sukkos - Shemini Atzeres,
which contributes a new dimension to the holiday.
Sukkos as a whole is associated with the revelation of
encompassing lights. On Shemini Atzeres,

0°2°pn3 02U those encompassing lights are drawn down and
,N1°72°192 03 0718911 collected (the meaning of the term atzeres) in an
internalized manner,

1. The maamar entitled Tanu Rabbanan, Torah Or, p. 34a-b; Derech Mitzvosecha, Mitzvas Ner Chanuklah, p. 74b.
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similar to the manner in which the Divine service
of the mesirus nefesh (of Chanukah) effects and
permeates all the powers of the soul (as explained
above, sec. 7).

On this basis, it can be understood why the two
(festivals of Sukkos and Chanukah) are eight
days. Above, it was explained that in general eight
refers to a transcendent encompassing light. More
particularly, however, it can be explained that

the number eight is a combination of one and
seven.

Implied is that one (G-d’s infinite light that tran-
scends the Spiritual Cosmos)

is drawn down into the seven, (the structure of
the Spiritual Cosmos),? permeating it and elevating
it,

like the Chanukah lights that have a twofold
effect on “the feet of the Tarmudites™:

Initially, they eliminate and nullify them.

Afterwards, they bring about their transforma-
tion into holiness.

Similar concepts apply with regard to the offer-
ing of the seventy bulls on Sukkos,

2. Likkutei Torah, Devarim, p. 88b; the maamar entitled Baruch SheAsah Nissim, sec. 4, Or HaTorah, Bereishis,

loc. cit., p. 962a; see also p. 966b.
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Initially, the offering of these sacrifices causes
the influence of these nations to progressively
decrease, as the bulls offered decreased in number
each day.

Afterwards, these offerings cause these nations to
offer assistance to the Jewish people.

As our Sages state,* were the nations of the world
to know how advantageous the Beis HaMikdash
was to them, they would surround it with army
camps® to protect it.

Bringing about the transformation of the nations
of the world

(also) causes, through the assistance these nations
render, an increase in holiness,

in guarding the Beis HaMikdash,

which, as Rambam writes,® contributes to the honor of the Beis HaMikdash:” “A palace
that is unguarded is not comparable to a palace that is guarded””

3. Sukkah 55b; Bamidbar Rabbah 21:24; Rashi, Bamidbar 29:18, 35.

4. Bamidbar Rabbah 1:3; See also Vayikra Rabbah, 1:11; Shir HaShirim Rabbah 2:3 (5).

5. This translation follows the commentary of R. Zaev Einhorn to Vayikra Rabbah, loc. cit., The version of the
above-cited texts referred to by the Aruch and is quoted by Matnas Kehunah in his gloss to Vaykra Rabbah and
Bamidbar Rabbah interprets the term as meaning “ramparts.”

6. Hilchos Beis HaBechirah 8:1.

7. There is, however, a difference between the honor to the Beis HaMikdash contributed by the Levites who would guard

inside the enclosure of the outer wall of the mountain of the Beis HaMikdash and the non-Jews who will guard
outside of it.
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SUMMARY

This foreshadows the state of affairs in the Ulti-
mate Future

at which time, “I will transform the peoples... so
that they all will call upon the name of G-d and serve
Him with one purpose.”)®

Then, “Foreigners will stand and pasture your
flocks.”

Similar concepts apply with regard to the offer-
ing of the seventy bulls, which correspond to the
seventy nations,

Because of the offerings that relate to the nations of
the world, there is added (on Shemini Atzeres) a
sacrifice for the Jewish people in the Beis HaMik-
dash, ie., an additional measure of holiness is
contributed to the Divine service of the Jews themselves.

Onthe basis of the above explanations, it is possible to resolve one of the questions
raised in the beginning of the maamar. Why is a comparison drawn between the
bulls offered on Sukkos and the Chanukah lights despite the fact that they are two
different types of service?

Sukkos is associated with the revelation of G-d's encompassing light. On Shemini
Atzeres, that encompassing light is internalized. This parallels the manner in which
the mesirus nefesh shown by the Jews at the time of the Chanukah struggle perme-
ated their internal powers.

Just as the Chanukah lights have a twofold effect on undesirable influences, nullifying
them and transforming them into good, the Sukkos offerings nullified the negative
aspects of the nations of the world and transformed them into good. Moreover, as
a result, there was an increase in holiness.

8. Tzephaniah 3:9.
9. Yeshayahu 61:5.

10. See Midrash Tanchuma, Parshas Pinchas, sec. 16, Rashi, to Bamidbar 29:35, which explain that after the offerings were
brought for the non-Jewish nations throughout the holiday of Sukkos, G-d desired that special offerings be brought to
highlight His unique relationship with the Jews.
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As mentioned, the Chanukah lights are kindled after sunset. Metaphorically,
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“After sunset” specifically refers to the darkness
of exile,!

and in particular to the compounded darkness of
ikvesa demeshicha, “the era when we are on the
heels of Mashiach’s arrival.”

This is the lesson the Chanukah lights teach every
person in the era of exile,

that the intent of the darkness of exile is to arouse
the Divine service of mesirus nefesh — Not only
do the Jewish people have the power to overcome the
darkness of exile by calling forth the potential of yechi-
dah that exists within their souls, the purpose of the
exile is to arouse this potential.

- and in this manner, refine the darkness of exile
and transform it into light.

Through combining the Divine service of the
entire Jewish people —

- or at least the majority of them (and the major-
ity is considered as the entire people)?

1. The series of maamarim entitled Matzah Zu, 5640, sec. 64; see also sec. 59.

2. Nazir 42a.
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71272 17 nyn2 17 whether in deed, speech, or thought
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%Y DX ¥7121 K37 tips the scales of one’s individual balance and
192 029973 22 NX1 the balance of the entire world to good, bringing
12 07931 n157 997  himself and - humanity as a whole - deliverance

19371 TYIWA 07?1 and salvation.

SUMMARY

The Chanukah lights are kindled after sunset. Metaphorically, “After sunset” spe-
cifically refers to the darkness of exile. The Chanukah lights teach everyone that
the intent of the darkness of exile is to arouse the Divine service of mesirus nefesh.
Through that service, the darkness of exile is refined and transformed into light.

3. Rambam, Hilchos Teshuvah 3:4, based on Kiddushin 40b.
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True, the performance of all the mitzvos have the potential to bring redemption, but

7121 792 NOXR YY1 how much more so does this apply with regard
D172 1DDINT *17 Y to increasing in the observance of the mitzvah of
,1230 93 Mg»  kindling Chanukah lights,

i.e., not only to perform the mitzvah, but to increase its observance. This is accom-
plished either by encouraging others to kindle Chanukah lights, or by performing
the mitzvah with extra hiddur that enhances its observance.

I n2 N T M3nY  For this mitzvah has a unique connection to the
,19307) YWPa?  ultimate deliverance and salvation

Y nPx33  the Future Redemption to be brought about by
W °7° %Y Mashiach,

121,3°WUnW 1121 since Mashiach - and also Eliyahu, the herald of
07,7837 2N 3R the Redemption! - are among the eight “princes
,0IX °2°01 121”Wan  of men.”

Scripture® and our Sages® speak of seven shepherds of the Jewish people and eight “princes
of men” Mashiach and Eliyahu are included in the latter grouping.

12307 D73 723W 173V They correspond to the eight Chanukah lights.*

n1>°W33a 173y 7391 There is another unique dimension of the con-
17210 NI3T NIHT  nection between the Chanukah lights and the
,1TNY7 17832 Future Redemption.

1. Rashi, commentary to Bamidbar 26:42; see also Targum Yonason to Shmos 6:8; Yalkut Shimoni, the begin-
ning of Parshas Pinchas; Rambam, Hilchos Melachim 12:2.

2. Michah 5:4.
3. Sukkah 52b.
4. Torah Or, p. 33c.
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Just as the Chanukah lights will never be
nullified.s

So too, the Future Redemption will be an eternal
redemption, whose nature is such that it is not
possible that there be an exile afterwards,*

i.e., not only in actual fact will there not be an exile after the Future Redemption,
the redemption itself is of a nature that precludes the possibility of a subsequent
exile, because in that era, it will be revealed how all existence is G-dly.
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SUMMARY

Similarly, the Third Beis HaMikdash will be an
eternal structure’ that will never be nullified.

As will be realized with the coming of our righteous
Mashiach. May he come and redeem us and lead
us upright to our land in the immediate future.

The performance of all the mitzvos have the potential to bring redemption, but the
Chanukah lights have a unique potential to do so, because Chanukah is intrinsically
connected to the Future Redemption.

5. Midrash Tanchuma, Parshas Behaaloscha, sec. 5; Bamidbar Rabbah 15:6; cited by Ramban at the beginning
of his commentary to Parshas Behaaloscha.

6. Mechilta to Shmos 15:1; cited by Tosafos, Pesachim 116b. Similarly, Pri Etz Chayim, Shaar Chanukah, states.
“In the Ultimate Future,... there will be an eternal and ongoing redemption.”

7. Zohar, Vol. 111, p. 221a; also Vol. 1, p. 28a.
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