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Heichaltzu, a discourse delivered by the Rebbe Rashab,
creates a paradigm shift in human relationships. Through
understanding mystical and Chassidic teachings, Heichaltzu

gets to the crux of finding unity in diversity.
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and ever prevalent Lessons in Heichaltzu to readership
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PUBLISHER'S FOREWORD

As we were completing this chapter, we realized that it was ch. 32 - ey, the
heart, and that this is where the published manuscript of Heichaltzu ends. We
did a brief search and could not find any place where the Rebbe spoke about
that, but the message flashed in our minds almost immediately.

Often, the Rebbe spoke about ch. 32 of Tanya - the chapter that focuses on
ahavas Yisrael — being “the heart” of Tanya.

How appropriate that this chapter is being published on the eve of Chanukah.
Rambam concludes his exposition of the laws of Chanukah with the statement,
“Peace is great. Indeed, the entire Torah was granted solely to bring about
peace in the world”

Heichaltzu whose fundamental message is establishing peace on a communal
level and between individuals on a personal level is being completed as we
usher in the holiday that focuses on that message and whose lights shine it
forth throughout the entire world.

Sichos In English

24 Kislev, 5781
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In the preceding chapters, the Rebbe Rashab explained that opposite tendencies
can be fused in harmonious synergy through drawing down an essential light
that transcends them both. He highlighted how the medium to draw down this
essential light is the Torah because the Torah represents G-d’s essential delights, the
core of His being, as it were, in which His innermost energy is vested. The present
chapter explains man’s role in drawing down this dimension of the Torah and how
doing so brings about unity and synergy in the spiritual realms and ultimately, in
our material world.

7327737 2192 3771 On the basis of the above, it is possible to understand
the meaning of the verse:' “G-d is close... to all
those who call upon Him in truth” -

NN IRIP2W " To all those who call upon Him in truth” refers to
730 7PX NEYY those who call upon the Essence of G-d as He is
Ein Sof, Who is one with the Torah in an essential

bond, this being the essential delights of the Torah.

D03y 0YIWyYn From those above-described essential delights, it
Y7";?'? 0”213 is possible to draw down essential G-dliness

77907 NR2  into the truth of Torah, i.e., the Torah as it is given
to us.

773D oWY ARWY 1701 “Calling” to G-d “in truth” refers to studying Torah
lishmabh, for its own sake, i.e., for the sake of the
Torah itself.

TWnI? P1RINY  This means that one studies solely in order to draw
930 1% 79X "19°3  down the revelation of G-d’s infinite light into the
,77IN7 NIPNIR2  letters of Torah, and in that way, adds to and enhanc-
es the Torah’s power. Thus, the study is “for the sake of

the Torah,” i.e., it amplifies the Torah’s power.

1. Tehillim 145:18.
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There are several interpretations of what it means to study Torah lishmah, for its
own sake. In an ultimate sense, it means studying Torah without any personal
intent at all - not even to connect to G-d through Torah study? - but rather for the
Torah’s sake, i.e., because the Torah is entirely one with G-d. Sensing that oneness,
a Jew is drawn to Torah study with a natural desire, like a child who instinctively
runs to hug his father when he sees him after they have been separated for a long
time.? Here, the Rebbe Rashab interprets “studying for the sake of the Torah” in a
spiritual sense, explaining that when a person studies the Torah lishmabh, it is “for
the sake of the Torah” because he draws down essential G-dliness into the Torah.*

N3 772V p°Y Y2 307W  This is the fundamental intent of the mitzvah of
713771790 Tnn ngn  Torah study.

78™p > 2v X371 This is achieved through “calling” -
The Hebrew root X9 means both “call” and “read”

17702 730 RVPY  through reading and studying the Written Torah
79 Y32y 779IM2n23W  and the Oral Torah;

X791 92 1MRY M2 as our Sages say; “Whenever one reads and
03V 17IR2 71  studies” - the Written Torah and the Oral Torah -
ng 293y m1m

The Rebbe Rashab mentions the Written Torah and the Oral Torah to parallel
the verbs “reads and studies” Even when one merely reads the Written Torah,
he fulfills the mitzvah of Torah study. Hence, reading is sufficient. By contrast,
the Oral Law must be studied - i.e., one must understand the subject matter - to
tulfill the mitzvah.®

2. See Likkutei Sichos, Vol. 17 p. 402, footnote 9, and the sources cited there, which explain several approaches (levels)
described as studying Torah lishmah, “for its own sake.”

3. Likkutei Sichos, Vol. 2, p. 304; see also Toras Menachem, Sefer HaMaamarim Melukat, Vol. 1, p. 195.
4. Likkutei Torah, Bamidbar, p. 91d, et al.

5. A similar concept is found in Tanna devei Eliyahu Rabbah, beginning of ch. 18, cited in Yalkut Shimoni,
Eichah, section 1034; see Likkutei Torah, Shir HaShirim, p.12a, the maamar entitled LeSusasi, end of ch. 2.

6. The Alter Rebbe's Shulchan Aruch, Hilchos Talmud Torah 2:12-13.
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7. Kesser Shem Tov, Hosafos, p. 78.
8. Tehillim 121:5.

9. Bereishis 27:22.

10. Bereishis Rabbah 65:21.

“the Holy One, blessed be He, reads and studies
opposite him.”

This concept can also be inferred from the Baal Shem
Tov’s interpretation’ of the verse,® “G-d is your
protective shadow;” just as a shadow follows the move-
ment of an object, every action that we perform spirals
upward to the spiritual realms, evoking a correspond-
ing response in those realms. Thus, when a Jew invests
his energies in Torah study, G-d “studies” opposite him,
reflecting, as it were, the Jew’s efforts.

It is also written,’ “The voice is the voice of
Yaakov;’

and our Sages'® have explained, “This refers to the
voice of Torah study”

The reason is because the voice of one who reads the
letters of the Torah

elicits an arousal Above, drawing down G-d’s
infinite light into the level of Supernal Chochmah
of the heavenly Torah,

drawing down “the voice of G-d,”

Who also reads and studies the same Scriptural
verse and that same law opposite him.



HEICHALTZU 5659

DOVIWIW 198X 27Nn 70 Rw 0 79107 '71|7:1 D”7RIR MIWAYNT ITW 1731
nR*MIPAY ,7700 awy anwH 1370 19 7707 DRI wen IIRIPW 1A D
X771 17727 /10 Wn D2RXYa DYIWYW "2 77102 IRXY PWHnI RNp MT T

JIR MWD Y
717307 3p2 730 PR
TIRT AW 92
28R WP

713 DYIWYY

Wnn IR I
/13 17907 DRI

IR0 o7 Anwh 1m

G-d’s “reading and studying” refers to the encloth-
ment of G-d’s infinite light in the voice of Torah,

i.e., through his study, a Jew draws down the holy
Torah at the level at which it was His delight," i.e.,
as it is one with His very Essence.

This is the meaning of “who call upon Him” (i.e.,
His essence) into and through the truth” of Torah,

i.e., the person studies lishmabh, for the sake of the
Torah itself.

In this way, he “calls upon [G-d] in truth” - i.e., through the truth of the Torah
and not because of his personal yearning or need.”? And he calls G-d into “truth,”
i.e., the Torah, drawing essential G-dliness into the Torah, as explained above.

Through reading and studying the Torah in this manner, the person is acting for
the sake of the Torah, i.e., he augments and adds to the Divine power of the Torah,

7 IRMPAY

W XP 1
779In3 InYy

DYVIWYY N3
710 W v

for when he reads from the Torah, he elicits a response
Above and

G-d “reads” and draws Himself into the Torah,

investing the highest dimension of the Torah, the
actual essential delights of G-d, the level where the
Torah is absolutely one with G-d, into the Torah the
person is studying.

The Rebbe Rashab has explained one meaning of koreh baTorah, “calling G-d
into the Torah” - that through studying lishmah, a person draws down essential
G-dliness into the Torah, augmenting its power. Building on that interpretation,

11. See ch. 31, which explains the description of the Torah in this manner.

12. Tanya,ch. 37.
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he proceeds to explain another meaning of the phrase - that the person calls forth
G-d through the Torah; his Torah study draws G-dliness into all the levels of the
Spiritual Cosmos and ultimately, into this material world.]
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This certainly brings about “peace among the
hosts of Above,”

which is the union and bonding of the yud and
hei of G-d’s name that refer to Chochmah and Binah
respectively,

so that they may be called “two friends who never
part,’”

fusing tzimtzum and expansion, concealment and
revelation, as mentioned previously,"

so that they function synergistically, according to the
measure and proportion necessary to enable the
chainlike descent of spiritual worlds.

This is the distinctive attribute of truth - the
fusion of all opposing elements, combining them
in appropriate proportion.

Only then is it truth.

The very definition of truth is that it applies in all places and at all times. If a
combination of two qualities is unbalanced to the extent that one side outweighs
the other, that imbalance demonstrates that, in an ultimate sense, truth is lacking.

mIRT 07 DY NRIYY

13. Zohar, Vol. lll, p. 4a.

Therefore, it is through the Torah

14. See chs. 26-29, which speaks about the unity and synergy engendered between Chochmah and Binah and tzimtzum
and G-d's infinite light, which reflect concealment and revelation.
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that there can be brought about a fusion of con-
cealment and revelation,

blending them in the appropriate proportions and
measures.

This is so because, in a complete sense, combining
means integrating one with the other so that they
no longer conflict,

but rather both qualities that were previously in dis-
cord shine constantly like “two friends who never
part,”

enabling there to be a constant flow from conceal-
ment to revelation,

i.e., from nothingness to existence at all times,
one prompting the other, on all levels of the Spiri-
tual Cosmos,

like a wellspring that issues forth constantly from
concealment to revelation, to become a river that
expands.

This is brought about according to the emanation
of G-ds infinite light in the Chochmah of the
Written and Oral Torah,

which are called Sefer and Sippur,*

Sefer, “abook,” refers to the Written Torah, which emanates from Chochmah, and,
like a book, is defined and specific. Sippur, “a story;” refers to the Oral Torah, which
emanates from Binah. Like a story that is told in a way that will interest the listen-

15. Sefer Yetzirah 1:1; Maamarei Admur HaZaken 5565 (1), p. 507.
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ers and is adapted to their understanding, the Oral Law develops the concepts of
the Written Torah in a manner that enables them to be understood and applied.

DR NPN22  in a manner of truth

T00n YIXNI XY which, as stated previously, mediates between
29772132 17923 and harmonizes Chessed and Gevurah.'s

NRRAIMRIPPY ITIY  This is what is meant by the phrase, “who call upon
12 X171 7707 Him in truth,” ie., who call upon Him specifically
through the truth of Torah.

NX'R Summary:

R IR “Who call upon Him in truth” signifies a call to the
"R NInYYI NNy very Essence of the Ein Sof, drawing Him into the
%Y ,77IN7 NR2 730 truth of Torah, by reading and studying Torah.
TIJWN N'ﬂPW T

X7 91 10wWnn > %y Through drawing down this influence, Chochmah
"I OX 3 0°2911 1’7 and Binah, and in a greater sense, concealment and
JUIenn x‘;‘r 7°¥>7  revelation on every level in the Spiritual Cosmos, are
no longer opposites but rather “two friends who

never part.”
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Only this portion of the Rebbe Rashab’s manuscript
was released for replication.”

16. See ch. 30.

17. This note accompanied the unofficial reproductions of the maamar that were circulated among the chassidim shortly
after delivery of the maamar and in subsequent years. In 5709 (1948), the maamar was first published by Kehot and
included a further portion of the manuscript. Afterwards, in certain printings, that portion was omitted.



n HEICHALTZU 5659

777 WA N7IPY AR 779900 17 A9°K W79 XA 07957 17RTING RIT IV ANWY X1IpR 93 (70
.[2,2°] 270 *NOIOY

.7,R3p 07N (181

.25,72 N7 (182

.3,7170D 772 IR (183

.19YNYW 7INT IRPY Anona = (184
LR ,T AT IR (185

IR IV AR (186



S SIS

Eii2 i g






