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LIKKUTEI SICHOS, VOLUME 3, P. 810FF.
Adapted from sichos delivered on Shabbos Parshas Vayeishev, 5722 [(1961)],
and the 5th night of Chanukah, and Zos Chanukah, Shabbos Parshas Mikeitz, 5720 [(1959-1960)]

Introduction

n Chanukah, the Rebbe Rayatz would tell his chassidim,' “We must listen carefully to
what the candles are saying.”

We can perceive the message that the Chanukah candles communicate by contrast-
ing them with the lamps of the Menorah in the Beis HaMikdash:

a) The lamps of the Menorah were kindled within the Sanctuary, while the Chanukah
candles are kindled “outside of the entrance to one’s house.”

b) The lamps of the Menorah were kindled during the day, while the Chanukah candles
are kindled “after sunset,” with the intent that they burn into the night.’?

c) Although the Menorah in the Beis HaMikdash had seven lamps, at the culmination of
the festival, eight Chanukah lights are kindled.

All these themes - inner vs. outer, day vs. night, seven vs. eight - are interrelated and are an
outgrowth of the core message of Chanukah, which commemorates the victory of the Jews over
the Greeks, the purification and re-dedication of the Beis HaMikdash, and the miracle of the
cruse of oil which lasted eight days.

The military conflict between the Jews and the Greeks was an outgrowth of the spiritual clash
between them. The Greeks sought to make the Jews “forget Your Torah,™ i.e., the Torah as it is
connected with G-d. The Greeks did not object to the Jews studying the wisdom and logic of the
Torah. However, they desired that it be studied as an intellectual pursuit, without the acknowl-
edgment that it is G-d’s Torah.

Similarly, the Greeks tried to stamp out specifically the Jews observance of the chukim, the
mitzvos whose rationale transcends the limits of knowledge and whose observance comes solely
out of a commitment of kabbalas ol, the selfless dedication to fulfill G-d’s will. They opposed
such observance because it stemmed from the Jews' commitment to G-d that went beyond what
could be known or understood.

In response, a small group of Jews took up arms against the mightiest power in the ancient
world, an act of mesirus nefesh (self-sacrifice) which revealed the dimension of their souls that
is intrinsically bound up with G-d. This evoked a parallel reaction Above, calling forth a miracle
that transcended the limits of nature and delivered “the mighty into the hands of the weak, the
many into the hands of the few™

Each year, kindling the Chanukah lights calls forth a light that is similarly transcendent.

1. Kuntreis Baruch SheAsah Nissim 2. Shabbos 21b. Orach Chayim 672:1-2.

(Kehot, N-Y., 5711). 3. See Shabbos 21b; Shulchan Aruch, 4. The Al HaNissim prayer.
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Therefore, we kindle eight lights, for the natural order is structured in a set of seven, while
transcendence is associated with the number eight. These lights are kindled after sunset, for
they have the power to break through the limits of nature and illuminate darkness, and indeed,
transform it into light. Ideally, they are to be kindled outside, making it evident that “the light of
Torah” and “the candle of mitzvah™ can illuminate not only a Jewish home, but also the world
around it.

Chanukah represents “the dedication of the world”® By kindling the Chanukah lights and
internalizing their message, we both anticipate and precipitate the era when “a priest will appear
in Zion™ and once again light the Menorah in the Beis HaMikdash.

5. Mishlei 6: 23. 6. Shelah, Torah SheBichsav, p. 301b 7. A traditional blessing used
(in the Amsterdam edition). throughout the ages.
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Lights We Live By

The Greatness of Peace

1. At the conclusion of his discussion of the
laws of Chanukah, Rambam writes:!

If [a person has the means to perform only
one of two mitzvos,] lighting a lamp for his
home, [i.e., Shabbos candles] or Chanukah
lamps, [or if he only has the means to] light
a lamp for his home or to sanctify the day
(Kiddush), the lamp for his home receives
primacy, since it generates peace within the
home....

Peace is great. Indeed, the entire Torah was
granted solely to bring about peace in the
world.

The question arises: Why does Rambam ex-
plain the importance of peace in the portion of
the Mishneh Torah specifically dealing with the
laws of Chanukah? There are many laws that
Rambam mentioned earlier in whose contexts
it would have been fitting to underscore the
preeminence of peace. Moreover, it seeming-
ly would have been more appropriate to teach
that the Shabbos lights are given primacy over
the Chanukah lights in Hilchos Shabbos, espe-
cially since the law applying to Kiddush which
Rambam quotes® has no connection at all with
the laws of Chanukah. After stating these laws
in Hilchos Shabbos, Rambam could have added
the above conclusion concerning the preemi-
nence of peace.

1. Hilchos Chanukah 4:14.

2. Although Rambam quotes the

Talmudic source (Shabbos 23b) for
this law, he elaborates on the con-
nection between the two subjects
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more than the original text does.
This is not the place for further
discussion of the matter.
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Two Frequencies of Light

2. This question can be answered by explaining the
difference between the lamps of the Menorah in the
Beis HaMikdash and the Chanukah lights that has
been mentioned several times previously. Among the
differences between these two mitzvos are:

a) the lamps of the Menorah were kindled indoors,
within the Sanctuary, while the Chanukah lights are lit
“outside of the entrance to one’s house.”?

b) the lamps of the Menorah were kindled during
the day, while there was still ample daylight, while the
Chanukabh lights are lit “after sunset,”® with the intent
that they burn into the night.

The lamps of the Menorah were kindled in the
Beis HaMikdash, a place where holiness was overtly
revealed. There, the concealment of G-dliness which
characterizes our material world was not at all appar-
ent. Therefore, when the Greeks brought impurity into
the Beis HaMikdash, the sacrificial worship carried
out there as a whole, and, in particular, the kindling of
the Menorah, was nullified.

The Chanukah lights serve a different purpose.
Their intent is to illuminate the “outside,” the environ-
ment beyond our homes, brightening even the darkness
of night, i.e., the exile. Indeed, the Chanukah lights
have the potential to negate entirely the forces of evil.
This is alluded to in our Sages’ statement’ that the candles
should burn until “the feet of the Tarmudites depart
from the marketplace”® The Hebrew name Tarmud
(7v9n,) shares its root letters with the word moredes
(n799m), “rebellious one,” and refers to the forces of evil.?

3. Shabbos 21b. the author of Melo HaRo’im), entry
Tarmud. This concept, as are all the
elements of Pnimiyus HaTorah, is
also reflected in the teachings of
nigleh, the revealed realm of Torah
study. As could be inferred from
our Sages’ statements (Yevamos
16b), the Tarmudites included
descendants of the servants of King
Shlomoh who rebelled against

4. Tarmud or Tadmur is Palmyra,
an oasis of the Syrian desert. The
Tarmudites also lived throughout
Eretz Yisrael and sold kindling ma-
terials. They hawked their wares in
the streets after most people already
retired to their homes.

5. See Kehillas Yaakov (written by

LIGHTS WE LIVE BY
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him, fled, and intermingled with
the inhabitants of Tarmud. King
Shlomoh “sat on the throne of G-d”
(I Divrei HaYomim 29:23). Thus, a
rebellion against him constituted
arebellion against G-d, casting off
the yoke of His authority, as it were.

This also reflects the advantage of
the lights of Chanukah over the
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This indicates that the Chanukah lights pos-
sess a dimension which surpasses the lights of the
Menorah in the Beis HaMikdash. This is also re-
flected by Ramban’s commentary,® which explains
that the lights of the Menorah were nullified when
the Greeks desecrated the holiness of the Beis Ha-
Mikdash. The lights of Chanukah, by contrast, will
“never be nullified” They continue to shine even in
exile, in the times of the greatest darkness.

This parallels the advantage which baalei teshu-
vah, those who repent, possess over the righteous.”
The righteous have no connection to evil. A baal
teshuvah, by contrast, has tasted evil, but through
teshuvah has found the power to transform his past.
Even his intentional transgressions can be converted
into merits;® the evil itself is transformed into good.

These concepts are also reflected in the fact that
we light a greater number of candles on Chanu-
kah (eight) than the number of lights in the Beis
HaMikdash (seven). These numbers are also signif-
icant. Seven refers to perfection within the natural
order, as reflected in the natural order of time, sev-
en days of the week. Seven thus applies to the Seder
HaHishtalshelus, the chainlike progression of spir-
itual existence that ultimately brings our material
world into being. Therefore, in the Beis HaMikdash,
where G-dliness was revealed, seven lamps were suf-
ficient, for seven represents the light of the Seder
HaHishtalshelus.

When, however, the intent is to illuminate the
darkness of the world, it is necessary to employ a
light which transcends the natural order. Such
a light is produced by the eight lights kindled on

lights of the Menorah in the Beis
HaMikdash. The revelation brought
about by the Menorah’s lights did
not nullify the existence of the
Tarmudites. On the contrary, the
Tarmudites were partners in the
destruction of the Beis HaMikdash
(Jerusalem Talmud, Taanis 4:5).

the existence of even their feet,
eliminating all traces, even the
lowest levels, “the feet,” of those
who throw off the yoke of G-d’s
authority.

The Chanukah lights, by contrast,
cause the “feet of the Tarmudites”
to “depart,” i.e., these lights nullify
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6. At the beginning of Parshas
Behaaloscha.

7. See Berachos 34b. See also
Sefer HaMaamarim 5709, p. 183,
footnote 1.

8. Yoma 86b.



9 CHANUKAH |

Chanukah,’ for the number eight reflects a
light that is not bound by any limits."

LIGHTS WE LIVE BY
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Fusing Two Paths

3. Baalei teshuvah possess an advantage
over the righteous; they reach a higher level of
Divine light. Nevertheless, the righteous pos-
sess an advantage over baalei teshuvah in that
they have nothing at all to do with evil. Their
Divine service involves only good, and they
experience the revelation of Divine light to a
greater degree.

For this reason, the consummate perfection
of Divine service involves the fusion of both
approaches - that of the righteous and the baa-
lei teshuvah. This will be accomplished in the
most complete sense with the coming of Mashi-
ach, who will even “motivate the righteous to
turn to G-d in teshuvah.”"' The fusion of these
two approaches can only be made possible by
a light which transcends both of them and is,
therefore, able to bring them both together."

The positive quality achieved by the fusion
of these two paths of service is also reflected
in the Chanukah lights.”® Their purpose is to
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9. For this reason, the blessing re-
questing Divine healing was institut-
ed as the eighth blessing of the Shem-
oneh Esreh. Healing is identified with
teshuvah, which draws down such

a transcendent light, as explained

in the Tzemach Tzedek’s maamar
entitled Vechol Adam lo Yihiyeh, Or
HaTorah, Devarim, Vol. 3, p. 1555;
the maamar entitled Vechol Adam lo
Yihiyeh, 5723, Toras Menachem, Sefer
HaMaamarim Melukat, Vol. 1, p. 74ff.
Consult those sources.

10. See the Responsa of the Rashba,
Vol. I, Responsum 9. See also the
maamar entitled Vayehi BaYom
HaShemini, 5704, where this con-
cept is explained at length.

11. Likkutei Torah, Devarim, p. 92b,
Shir HaShirim 50b. See Zohar, Vol.
11, p. 153b.

12. Chassidic teachings explain

that the unity of opposing spiritual
motifs is brought about by the
revelation of a level of light loftier
than both of these. See the maamar
entitled Heichaltzu, 5659, chs. 26, 29.

There are two levels of transcen-
dence: one which stands in opposi-
tion to limitation, and one which is

a borrowed term, for it is neither a
limitation or its opposite, and instead
represents a totally different level. It
is called transcendent only because
there is no other term to describe it.
Teshuvah relates to the lower level of

transcendence, while the higher level
refers to that which unifies teshuvah
with the service of the righteous.

13. This concept also shares a con-
nection to Parshas Vayeishev, which
is usually read on the Shabbos before
Chanukah or on the first Shabbos of
Chanukah, as reflected in the teach-
ings of the Maggid of Mezeritch
(Or HaTorah, at the beginning of
Parshas Vayeishev). On the verse
(Bereishis 37:1): “Yaakov settled in
the land where his father had so-
journed, in the land of Canaan,” the
Maggid focuses on the fact that the
word ", translated as “sojourned,”
also means “fear of.” Thus, the verse
can be interpreted to mean that even
though Yaakov had settled in the
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illuminate the darkness of night and of ex-
ile. They are, however, rooted in the lamps of
the Beis HaMikdash, for the Chanukah lights
were instituted to commemorate the lights of
the Menorah and the miracle that took place
concerning them.

This concept is also alluded to by the eight
Chanukah lights, for the number eight is asso-
ciated with the Era of the Redemption. Thus,
our Sages relate' that the harp used in the Beis
HaMikdash had seven strings, but the harp in
the Era of the Redemption will have eight. This
refers to the revelation which transcends the
natural order. This revelation is, however, itself
lifted to even higher level because it is encom-
passed by the influence of G-d’s Essence, which
reflects the ultimate level of transcendence.'
This truly infinite level can fuse the Divine light
which permeates the natural order (paralleled
in the context of Divine service by the Divine
service of the righteous) with the Divine light
which transcends the natural order (paralleled
by Divine service of baalei teshuvah).
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The Connection Between Chanukah and Peace

4. On this basis, we can understand why
Rambam underscores the greatness of peace
in Hilchos Chanukah. Peace refers to the
establishment of unity between opposing
motifs."> With regard to opposites, there are
several levels. Concerning the matter at hand
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land - in our material world - he
was still absorbed in the fear of
his Father in Heaven. Although he
lived in the land of Canaan, among

wicked people (as Hoshea 12:8 states,

“Canaan, in his hands are crooked
scales”), he did not learn from their
actions. The Maggid is emphasizing
that there are two levels of land,
eretz: One level, artzios, refers to
simple physicality, or involvement
in material affairs. The second level,

alluded to by the phrase, “the land
of Canaan,” refers to the pursuit of
physical pleasures and desires.

(There is a similar explanation in
Torah Or, p. 26, also focusing on
the fact that the above verse men-
tions the word “land” twice. The
explanation in Torah Or, however,
speaks of two lofty levels of Divine
service: the sublime unity and the
lower unity.) The repetition of the

word “land” refers to the approach-
es of the righteous and of the baalei
teshuvah. Both are mentioned in
the same verse, indicating a connec-
tion between them. See Toras Men-
achem, Vol. 32, p. 321f, where these
concepts are discussed at length.

14. Arachin 13b. See also Likkutei
Torah, Vayikra, p. 21d.

15. See Tanya, Iggeres HaKodesh,
the conclusion of Epistle 30.
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— peace in the home - we are speaking about establishing
unity between all the elements of the house so that they
are directed toward one purpose, i.e., bringing about the
indwelling of the Divine Presence, as G-d promised, “I
will dwell among them,”"® for every Jewish home can be
“a sanctuary in microcosm”"” where the Divine Presence
rests.

In particular, this refers to the establishment of peace
between a husband and wife, (for the term “his home”
is also employed to mean “his wife”’®) Although men
and women have opposite tendencies, they can comple-
ment and assist each other. In that vein, the Torah!® refers
to a woman being an ezer kinegdo for her husband. That
term literally means “a helper opposite him.” Our Sages®
explain that when a husband and wife function harmoni-
ously, she becomes his helper. Otherwise, she is “opposite

»

him?

This conception of peace in the home is engendered by
the kindling of Shabbos candles.” Similarly, the Chanu-
kah lights are also intended to bring about peace. Indeed,
they are intended to establish harmony between contrasts
of an even greater nature, bringing about a loftier lev-
el of peace: peace between darkness (the time when the
Chanukah candles shine) and light, between the natural
order and the light that transcends that order.

To explain this in terms of our Divine service: There
are two dimensions of the Chanukah lights:

16. Shmos 25:8. is associated with oneg Shabbos,
“Shabbos pleasure” Primarily, this
refers to kindling the candles where
a person eats so that he derives
greater satisfaction from his meal.
In a larger sense, all of a person’s
physical needs can be referred to by
the term “eating.”

17. Cf. Megillah 29a.

18. Yoma 2a. See also Shabbos 118b.
19. Bereishis 2:20.

20. See Yevamos 63a.

21. See the Alter Rebbe’s Shulchan

Aruch 263:1, which explains that
the reason for kindling Shabbos
candles is to establish peace in the
home, i.e.,, so that one of the mem-
bers of the family will not trip over a
piece of wood or a stone left on the
floor, and for this reason enter into
strife with another family member.
Similarly, lighting Shabbos candles

The explanation in the main text of
the fusion of the opposite tendencies
of a husband and wife clarifies
Rambam’s wording in Hilchos Cha-
nukah, loc. cit. In that source, while
explaining that the Shabbos candles
receive primacy over the Chanukah
lamps because they generate peace
within the home, he cites the fact
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that “G-d’s name is blotted out to
establish peace between a husband
and wife.” Similarly, the above
explanations clarify why the Talmud
and Rambam refer to the Shabbos
candles with the term “a lamp for
one’s home,” rather than by name.
(Indeed, in the passage from Shab-
bos 23b, it is necessary for Rashi to
explain that the intent is Shabbos
candles.) For the importance of the
Shabbos candles in this context is
the peace they establish within the
home.

* As stated in the main text, the
words, “one’s home,” can also refer
to one’s wife.
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a) The dimension of teshuvah, i.e., that even
darkness will be illuminated, establishing peace be-
tween G-d and entities that feel separate from Him.

b) The fusion of both manners of service — the
service of teshuvah with the service of the righteous,
the fusion of Seder HaHishtalshelus with the light
that transcends Seder HaHishtalshelus, enabling the
light that transcends the natural order to shine within
the natural order.

This is the ultimate intent. When, however, a
person lacks resources to achieve this, it is self-un-
derstood that his first priority must be establishing
peace in the home by drawing down the indwelling
of the Divine presence, and not the illumination of
the outside environment. Thus, kindling Shabbos
candles, establishing peace in the home, is given
precedence.

==

The Purpose of Light

5. There is a difference between the Chanukah
lights and other lights kindled to observe mitzvos.
Indeed, this distinction applies even with regard
to the lights of the Menorah, which are the source
for the mitzvah of kindling Chanukah lights. Other
lights associated with mitzvos are merely intermedi-
aries through which one can reach a desired goal.
The Chanukah lights, by contrast, are not intermedi-
aries; the light they produce represents their purpose.

To explain: In general, the other lights associated
with mitzvos can be divided into two categories:

a) Lights kindled for the sake of honor, such as can-
dles lit in a synagogue to enhance its honor. They are
not lit for the sake of their light. Therefore, the bless-
ing borei meorei hoeish, recited during the Havdalah
ceremony, may not be recited over these candles.”

22. Berachos 53a; the Alter Rebbe’s
Shulchan Aruch 298:17.
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b) Lights kindled to illuminate. For exam-
ple, the Shabbos candles are lit so that their
light will bring peace in the home. This is also
true, with regard to the lights of the Sanctuary,
as it is written,” “The seven lamps will shine,”
i.e., they were kindled to produce light.

Similarly, the Chanukah lights are kindled
to illuminate. For this reason, it is necessary to
explain® that these lights should not be used
for Havdalah, because it is forbidden to de-
rive any benefit from them. Were we allowed
to benefit from them, they could be used for
the Havdalah ceremony, for their purpose is to
provide light.

There is a distinction, however, between the
Chanukah lights on the one hand, and Shab-
bos candles and the lamps of the Menorah on
the other. The Shabbos candles and the lamps
of the Menorah are kindled for a purpose: the
Shabbos candles to establish peace in the home,
and the lamps of the Menorah to serve as “tes-
timony to all the inhabitants of the world that
the Divine Presence rests within Israel.” With
regard to the Chanukah lights, by contrast, the
objective of kindling them is the light itself;
they have no other purpose.

True, the Talmud?® states that the Chanu-
kah lights serve to “publicize the Chanukah
miracle,” because seeing their light makes an
observer aware of the miracle. This does not,
however, represent their fundamental pur-
pose. Their fundamental purpose is to shine
forth light; it is only that as a result, their
light also publicizes the Chanukah miracle.”

23. Bamidbar 8:2.

24. The Shulchan Aruch of Rav Yosef o 08¢

Caro, Orach Chayim 681:1. See

the elaborate explanation of this
concept in Moadim B’Halachah, by
Rabbi S. Y. Zevin.

26. Shabbos 23b.

25. Shabbos 22b. See also the Sifra

quoted by Tosafos, s.v. vechi, to that

27. The concept that the Chanukah
lamps were not intended for a pur-
pose other than their light cannot be
disputed because of the explanation
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given above that the Chanukah
lamps generate peace (indeed, a
higher dimension of peace than
that generated by the Shabbos can-
dles). Nor can a question be raised
from the fact that kindling the Cha-
nukah lamps refines and elevates
the G-dly sparks enclothed in the
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This explanation is borne out by the fact that the
mitzvah is fulfilled and a blessing is recited over
the Chanukah lights, mentioning G-d’s name and
His sovereignty, even when kindling them does not
publicize the Chanukah miracle.”®

This is not so with regard to the Shabbos candles.
If they are lit in a manner that does not enable the
purpose of generating peace in the home to be ful-
filled, it is forbidden to recite a blessing upon them.
For example, when the heads of several families
kindle Shabbos lights in a single candelabrum, the
additional candles do not markedly increase the
light and thus do not increase peace in the home.
Therefore, it is forbidden to recite a blessing on the
additional candles in such a situation.”

With regard to Chanukah lights, by contrast, the
Talmud rules® that a single candelabrum with place
for two distinct lights may be used by two individ-
uals. Although the second light does not cause the
miracle to have been further publicized, the second
person is also considered to be fulfilling the mitzvah
and should recite a blessing before doing so.

Similarly, the Talmud states® that in a time of
danger,”> when the Chanukah lights cannot be
kindled in a manner that overtly publicizes the
miracle, it is sufficient to light candles on a table
within one’s home, and a blessing should be recit-
ed. This indicates that publicizing the Chanukah
miracle is merely an incidental factor associated
with kindling Chanukah lights. Their fundamen-
tal purpose is the light that they produce.
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oil. These concepts, like the concept
of publicizing the Chanukah mir-
acle, are secondary consequences,
by-products, as it were, of the essen-
tial purpose of the Chanukah lamps
— their light. Kindling them achieves
a self-contained purpose.

28. E.g., a person living alone who
kindles them within his home, as will
be explained later in the main text.
Were the mitzvah not to be fulfilled

by kindling the lights in this manner,
it would be forbidden to recite a
blessing because by doing so, one
would mention G-d’s name in vain.

29. See the Alter Rebbe’s Shulchan
Aruch 263:10, and the sources cited
there.

30. Shabbos, loc. cit.
31. Shabbos 21b.

32.1.e., an era when the non-Jews at-

tempted to stamp out the observance
of Chanukah and it was dangerous to
kindle the Chanukah lights in a man-
ner that could be noticed. Before this
time, Chanukah lights were kindled
outdoors, at the entrance to one’s
home or courtyard. From the time of
danger onward, it became customary
to kindle the lights indoors. When
kindling Chanukah lights at home,
kindling another light, the shamash,
makes it evident that the first light
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A Glimmer of Transcendence

6. The inner reason for the above distinction
can be explained as follows: All the elements of the
Chanukah miracle - the decrees of the Greeks in
that era, the self-sacrifice of the Jews that brought
about the miracle, the miracle itself, and as a result,
the commemoration of the miracle by kindling
the Chanukah lights as instituted by our Sages -
revolve around one concept: the Jews’ inherent
commitment to G-d, which transcends the limits
of rational thought.

To explain: The intent of the decrees issued by
the Greeks was “to make [the Jews] forget Your
Torah.”** The emphasis is on “Your Torah” - the To-
rah as it is connected with G-d, i.e., the G-dliness
in the Torah that transcends rational thought. The
Greeks did not object to the Jews studying the wis-
dom and logic of the Torah. However, they desired
that the Torah be studied as an intellectual pursuit,
without the acknowledgment that it is G-d’s Torah.

Similarly, with regard to the observance of mitz-
vos, the Greeks’ intent was to have the Jews “violate
the decrees of Your will”® The word “decrees” re-
fers to the chukim, the mitzvos whose rationale
transcends the limits of mortal logic and which are
observed solely out of a commitment of kabbalas
ol, the selfless dedication to fulfill G-d’s will. These
were the mitzvos which the Greeks endeavored to
stamp out.

More particularly, the Greeks would have even
accepted the observance of the chukim if the motive
for this observance had a basis in logic. They would
not have objected had the Jews said: It is true we do
not understand the rationale for the chukim. Never-
theless, we rely on the fact that He Who commanded

is kindled to commemorate the
Chanukah miracle. However, even
if one does not have another light
to use as a shamash, he nevertheless

should recite a blessing and kindle
one light (the later commentaries
to the Shulchan Aruch of Rav Yosef
Caro, sec. 678.) This indicates that
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the mitzvah of kindling Chanukah
lights applies even when they do not
publicize the miracle at all.

33. The Al HaNissim prayer.
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their observance possesses sublime knowledge.
Thus, we can assume that the chukim also possess
a rationale, although that rationale transcends the
limits of ordinary mortal knowledge.*

The Greeks would not have objected so severe-
ly to such an approach to the observance of the
chukim. What they primarily opposed was the
Jews’ commitment to observe the chukim because
of kabbalas ol alone, without seeking any ratio-
nale. They opposed the Jews’ desire to obey solely
because the mitzvos are G-d’s will.*

This explanation also enables us to understand
why the Greeks defiled all the oil in the Beis Ha-
Mikdash making it impure rather than simply
destroying or stealing it. The entire concept of ritual
purity and impurity are included in the category of
chukim, transcending the limits of mortal logic. As
the Midrash states,*® “The Holy One, blessed be He,
declares, “This is a statute which I have instituted,
a decree which I have ordained. You have no per-

b2l

mission to violate it.” There is no reason in mortal
logic why a corpse imparts ritual impurity, or why
a mikveh restores ritual purity. These are unyield-
ing decrees from G-d which the Jews must observe.
Since ritual impurity is a concept which transcends
mortal intellect, the Greeks strove against it, and

“made all the oil in the Sanctuary impure.’

Similarly, the Jews’ response to the challenge
presented by the Greeks transcended the limits of
mortal intellect. They fought the Greeks with me-
sirus nefesh. Although the battle pitted “the weak”
against “the strong,”** they were willing to sacrifice

34, There is, moreover, a foundation

| e owpb

standing.]”” The very fact that King
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35. See also HaYom Yom, entry
Teves 2.

for such an approach within the To-
rah itself. Bamidbar Rabbah (19:2)
quotes King Shlomoh as saying,

“I was able to comprehend all the
reasons for the mitzvos of the Torah,
but with regard to the Red Heifer,
[I probed, I asked and I sought, I
said, ‘T will become wise, but I saw
that] ‘it is far from my [under-

Shlomoh sought to discover the
rationale for the Red Heifer indicates
that such a rationale exists. Similarly,
with regard to Moshe, the Midrash
(loc. cit.:6) states, “The Holy One,
blessed be He, told Moshe, ‘To you
alone will I reveal the rationale for
the Red Heifer)”

36. Bamidbar Rabbah, at the begin-
ning of Parshas Chukas; see Rashi,
beginning Parshas Chukas. See also
Rambam, Mishneh Torah, the con-
clusion of Hilchos Mikvaos.

37. Shabbos 21b.
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their lives for G-d, His Torah, and His mitzvos.
Self-sacrifice by nature goes beyond the limits of
understanding.

Comparable ideas apply with regard to the
Chanukah miracle. By definition, every mir-
acle transcends the bounds of both nature and
knowledge. In addition, the Chanukah miracle
is unique in that it was wrought “to show G-d’s
love for the Jewish people”*® — a love which is not
bound by the limits of reason.

Since the miracle of the oil reveals a connec-
tion between the Jews and G-d that transcends
all limits - that He cherishes them beyond all
limitations - our Sages desired that the fun-
damental celebration of Chanukah reflect this
bond. Therefore, they ordained that the primary
mitzvah of Chanukah is kindling lights* com-
memorating the miracle which transpired with
the cruse of oil - and not the recitation of the
prayers Hallel and VeAl HaNisim, which praise
and thank G-d for the military victory - for it
is specifically the miracle of the cruse of oil that
points to the transcendent bond which the Jews
share with G-d.*

Accordingly, we can appreciate why the light
of the Chanukah lamps are not an intermediary
to reach another goal, but have a self-contained
purpose. They reflect the Jews” innate bond with
G-d’s Essence. That itself is their purpose; it can-
not be said that they are to be kindled for any
other purpose.

38. See Pnei Yehoshua and Rosh
Yosef to Shabbos 21a; the Responsa
of Chacham Tzvi, responsum 87. In

love for the Jewish people.

39. See Tosafos, Sukkah 46a, s.v.,
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number eight is associated with a
transcendent dimension. Similarly,
it is reflected in the fact that it is the

those sources, it is explained that the
Menorah could have been kindled
with impure oil, because communal
offerings supersede the restrictions
brought about by impurity. However,
G-d performed the Chanukah mir-
acle to demonstrate His unbounded

haroeh; Magen Avraham 676:1,
and commentaries; the gloss of the
Tzaphnas Paneach to the Mishneh
Torah, Hilchos Chanukah 3:3.

40. This concept is also reflected
in the number of lights kindled:
eight, for as explained above, the

universal custom to observe this
mitzvah mehadrin min hamehadrin,
in the most careful and beautiful
manner. See Likkutei Sichos, Vol.

L p.92.

41. Taanis 7b.
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Three Types of Light

7. As mentioned above, in general, the purpose of
the Shabbos candles, the lamps of the Menorah, and
the Chanukah candles is to produce light. Our Sages
say,*! “There is no light other than the Torah, as it
is written,*? ‘A mitzvah is a candle, and the Torah,
light”” The illumination produced by all these three
types of lights refers to the Torah. However, there are
several different levels of Torah study, which on the
whole are alluded to by these three types of lights,
i.e,, the three types of lights represent three different
approaches to studying the Torah.

One of the purposes of Torah study is to learn the
laws concerning the mitzvos so that one knows how
they should be fulfilled. The general and internal
motivation for this mode of Torah study is reflected
by our Sages’ statement,** “the Torah brings peace to
the world,” i.e., the observance of the mitzvos engen-
ders peace and stability within the world at large. This
parallels the Shabbos candles, which are kindled for
the sake of “peace in the home.”

Another purpose of Torah study is to connect the
Jewish people with G-d.** This parallels the lamps
of the Menorah in the Sanctuary, which served as
testimony that the Divine Presence rests within the
Jewish people.

The highest level of Torah study is Torah lish-
mabh, the study of Torah for its own sake, without

any other intent;*® this relates to the level of Torah
as it is bound with G-d’s Essence.** And with regard

42. Mishlei 6:23.

43. Sifri Bamidbar 6:26, quoted

by Rambam at the conclusion of
Hilchos Chanukah. See also the
maamar entitled Heichaltzu and its
explanation in Likkutei Torah, Bam-
idbar, p. 85d ff, which explains our
Sages’ statement (Sanhedrin 99b),
“Whoever occupies himself with the
Torah for its own sake brings about

peace...” See Heichaltzu, 5659, ch. 32.

44. See Zohar, Vol. 111, p. 73a. See
also Tanya, the end of ch. 5, and
chs. 52 and 53.

45. To explain the difference between
the second and third approaches: The
second approach involves a person
studying in order to connect himself
with G-d. In a complete sense, this
cannot be termed studying Torah
lishmabh, the study of Torah for its
own sake. On the contrary, the per-
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son is studying for his own sake - to
connect his soul with G-d.

On the third level, the person is not
seeking to connect with G-d; he ap-
preciates the essential connection the
Torah shares with G-d and studies as
an expression of that connection.

46. See Tanya, ch. 23, and the notes
of the Tzemach Tzedek to that
chapter.
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to G-d’s Essence (and similarly with regard to
the Torah, which is one with G-d’s Essence), it
is impossible to say that He exists for a purpose
outside of Himself. This dimension is paralleled
by the Chanukah lights.*

LIGHTS WE LIVE BY
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The Potential is Sufficient

8. As stated above, publicizing the Chanukah
miracle is merely an incidental factor, and is not
the fundamental purpose of kindling the Chanu-
kah lights. This concept is not in contradiction
to the law that states that if a person kindles
Chanukah lights in a place where they will not
be seen by others, e.g., higher than 20 cubits,*
or at time when they will not be seen,® he is not
considered to have fulfilled the mitzvah.

To explain: The mitzvah of kindling Chanukah
lights is to kindle alight that in and of itself illumi-
nates and could provide light for people to see.*
(This light must also - as an initial preference -
be positioned in a place where it can publicize the
Chanukah miracle.) There is, however, no neces-
sity that people actually see the Chanukah lights.
All that is necessary is that the candles produce a
light which can be seen by others.>!
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47. On this basis, it is possible to also
clarify the statements of Ramban

in the name of the Midrash in his
commentary at the beginning of
Parshas Behaaloscha, which mention
that the lamps of the Menorah always
point to the center of the Menorah.
Ramban explains that this passage
refers to the Chanukah lights, and as
such, the question arises: What is the
connection of the Chanukah lights
to the center of the Menorah?

The Hebrew word translated as
“center;,” pnei, also means “inner
dimensions.” The Chanukah lights,
refer to the Torah as it is united
with G-d’s Essence, revealing solely
the Torah’s inward dimension. See
Tanya, Kuntres Acharon, the essay
beginning David zemiros keris lihu.

48. Shabbos 22a and Rashi’s com-
mentary. See also Rambam, Hilchos
Chanukah 3:3, 4:12.

49. See Beis Yosef, Orach Chayim;
Mabharshal; Magen Avraham;
Chemed Moshe; and others, the
conclusion of sec. 672.

50. Similar to the Menorah, which
the Torah (Bamidbar 8:2) states
must “shine.”

51. To cite a parallel: With regard
to the mixture of oil and flour for
the meal offerings, our Sages explain
(Menachos 103b) that although the
Torah ordains that they should be
mixed together, as long as they are
fit to be mixed together, after the
fact, the offering is acceptable even
though the flour and oil were not

actually combined. Similarly, as long
as the Chanukah lamps are kindled
in a manner that enables their light
to be seen, it is not necessary for
others to actually perceive it.

The concepts explained in the text
above can be extended to serve as the
basis for the interpretation of the
difference of opinion between our
Sages (Shabbos 21b) as to whether it
is permissible to derive benefit from
the Chanukah lights. The opinion
which permits deriving benefit
maintains that the light of the Cha-
nukah lights, though transcendent in
nature, also produces benefits that
can be appreciated within the natural
order, the Seder Hahishtalshelus.

The opinion which maintains - and
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To Reveal What Cannot Be Revealed

9. The inner reason that it is necessary for the
Chanukahlampsto producelightwhich canbeseen
by everyone, to the extent that they attract public
notice, can be explained as follows: The loftiest lev-
els of G-dliness, not only those which transcend
the natural order, the Seder Hahishtalshelus, but
even the Essence of G-d Himself - must be drawn
down to this material realm.”?> The G-dliness
drawn down transcends the measures and limits
of all the worlds. Nevertheless, the ultimate intent
is that it be drawn down in a manner that will en-
able it to permeate and be internalized even within
our material frame of reference.

There is a parallel to this in our Divine service.
The fundamental intent of the power of mesirus
nefesh, and the essential bond between a Jew and
G-d, is not merely to serve as an intermediary,
a means to arouse and illuminate our revealed
powers of intellect and emotion. The fundamental
purpose is the mesirus nefesh itself and the bond
with G-d which is established through it. Never-
theless, in the most complete sense, mesirus nefesh

which is accepted as halachah -
that it is forbidden to benefit from
the illumination produced by the
Chanukah lights maintains that the

contraction.

This can be connected to Ram-

levels does not cause it to undergo
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acknowledgment of G-d’s kindness,
is thematically related to the two, be-
cause the transcendent light which
they convey cannot be grasped and

purpose of their light is not to affect
change with regard to the world and
our immediate temporal concerns, for
that type of light transcends the nat-
ural order, the Seder Hahishtalshelus.
Even when it does bring about
change within the world, it essential-
ly remains removed and distinct from
ordinary worldly matters.

(Both of these concepts are reflect-
ed in the nature of oil which is used
for Chanukah lamps: Oil permeates
all objects. Simultaneously, it does
not become mixed with any other
liquid.) Since this transcendent light
does not enclothe itself within the
world and adapt itself to its limits,
the process of transmission to lower

ban’s statements (in his commen-
tary to the beginning of Parshas
Behaaloscha) that the Chanukah
lights and the Priestly Blessing will
never be nullified. The Chanukah
lights and the Priestly Blessing
share a common factor; they both
draw down a light which tran-
scends the natural order, the Seder
Habhishtalshelus.

(This points to another connection
between the two. The commemo-
ration of Chanukah in our prayers
is through the recitation of Hallel,
and the addition of the prayer Al
HaNissim in the blessing Modim.
The Priestly Blessing is also recited
after the blessing Modim. Hodoah,

appreciated; all that we can do is to
acknowledge its influence.)

The transcendent light which the
Chanukah lights and the Priestly
Blessing draws down does have an
effect within the world. Neverthe-
less, this effect is not bound by the
limits of our world. On the contrary,
it follows the pattern of “His word
runs most swiftly” (Tehillim 147:15)
and is revealed in an unlimited man-
ner, as explained in Likkutei Torah,
the conclusion of Parshas Korach.

52. This transforms our lowly world
into a dwelling for G-d, a place
where His Essence is revealed. See
Tanya, ch. 36.
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should also be openly apparent, so much so that
it is capable of affecting our revealed powers,
spurring them to deeper involvement in the Torah
and its mitzvos, for as explained in Tanya,* the
observance of the Torah and its mitzvos is depen-
dent on mesirus nefesh. Nevertheless, even when,
Heaven forbid, a person’s mesirus nefesh does not
have a direct effect on his observance of the Torah
and its mitzvos (as it is possible that a Chanukah
lamp will not actually provide light for another
person), there is nothing lacking in the mesirus
nefesh per se. There is only a lack in the person’s
revealed powers; they are not sufficiently devel-
oped to be affected by the mesirus nefesh.>

However, this lack does not detract from a per-
son’s mesirus nefesh; that power was aroused and
expressed. The power of mesirus nefesh exists in-
tact within all Jews as an inherent potential, as
our Sages state,” “A Jew, even though he sins,
remains a Jew. In this instance, however, the
mesirus nefesh exists not only as an inherent po-
tential, rather it has been set alight and activated.

LIGHTS WE LIVE BY
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What Exile Cannot Obstruct

10. On the basis of the above, we can appre-
ciate a wondrous factor which distinguishes the
Chanukabh lights from all other mitzvos. With re-
gard to all the other mitzvos, there is a possibility
that a non-Jew will prevent a Jew from observ-
ing them. Even with regard to the three mitzvos

53. Tanya, the conclusion of ch. 25.

54. To cite an example of how a
person’s essential powers may not
affect his conscious self. Our Sages

G-d’s will and steal.

of thought and feeling. On the
contrary, he uses them to act against

A similar concept can apply with
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18) states that even the most base
and unrefined individuals are
prepared to sacrifice their lives al
kiddush HaShem. Nevertheless,
their self-sacrifice, does not affect

(Berachos 63a, see Ein Yaakov,) say
that a thief calls upon G-d before

breaking into a home. On one hand,

his faith is aroused and revealed,
as reflected in his calling upon G-d.
Simultaneously, this arousal does
not affect his conscious powers

regard to mesirus nefesh. It is
possible that a Jew who gives up
his life al kiddush HaShem, to
sanctify G-d’s name, may be lax
in the observance of a particular
mitzvah, for his revealed powers
have not been affected. Tanya (ch.

their revealed powers, and from the
standpoint of those powers, they
may remain base and unrefined.
(See also Kuntres HaAvodah, ch.

5.) This is not the place for further
discussion of the matter.



l=ikin]

concerning which it is stated,” “You should die
rather than transgress,” and a Jew is required to
sacrifice his life; a non-Jew’s oppression can have
an effect.

Consider: Although a Jew is obligated to sac-
rifice his life rather than transgress these three
mitzvos and a non-Jew cannot cause a Jew to nul-
lify their observance, he can prevent the Jew from
fulfilling them. If the Jew will remain firm in his
observance and sacrifice his life for them, he will
be killed, and the mitzvos — even the mitzvah for
which he is sacrificing his life - will no longer be
able to be observed.

With regard to the mitzvah of Chanukah, by
contrast, there is no way that a non-Jew can ne-
gate its observance. For as stated above, in an age
when the non-Jews try to prevent the Jews from
observing the mitzvos, a non-Jew cannot prevent
the Jews from fulfilling this mitzvah. Even when
any public observance is forbidden, our Sages™
rule that it is sufficient to kindle the Chanukah
lights on one’s dining room table. A non-Jew can-
not prevent a Jew from doing that.>®

This factor can be explained on the basis of
the concepts stated above. The mitzvah of kin-
dling Chanukah lights reflects the connection
of the essence of the soul with G-d’s Essence - a
connection which cannot be affected by sin. As
such, exile - which comes as a result of sin, as we
say in our prayers,” “because of our sins, we were
exiled from our land” - can have no effect upon
this mitzvah; no one can negate its observance. A
non-Jew can issue a decree preventing a Jew from
kindling a Chanukah light that shines outside his
home and illuminates the world; he cannot, how-

55. Sanhedrin 44a.

56. Sanhedrin 74a; Shulchan Aruch,
Yoreh Deah 157:1.

57. Shabbos 21b, which explains that
in an era when non-Jews attempt

mitzvah is acceptable.

| e owpb

to stamp out the observance of the
mitzvah of Chanukah lights, lighting
a single candle on the dining room
table with the intent of fulfilling the
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58. IL.e., the non-Jews could not
object to a person sitting down to a
candlelit meal.

59. Musaf service for the festivals.
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ever, thwart the fundamental fulfillment of the
mitzvah, for the candles can be kindled within
the home. As Ramban states,®® “The candles of
Chanukah will never be nullified.” The con-
cealment of G-dliness which characterizes

CHANUKAH |

exile (and in a larger sense characterizes our

material existence as a whole) cannot prevent
the light of Chanukah from shining.

60. At the beginning of his com-
mentary to Parshas Behaalostcha.

LIGHTS WE LIVE BY

See the previous references to these

statements in section 2 above.
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Dedicated in loving memory of
Herzliya bas Yitzchak & Menucha
Harriet Roslyn Cohen
Kalman Shmuel ben Yaakov & Rachel
Carl Samuel Grossman
Golda Mindel bas Edward & Sarah
Kathryn Grossman

of blessed memory

(&) )

Devoted parents and exceptionally proud
grandparents and great-grandparents
They left a legacy of care and concern, joy and laughter.

May their memory be a blessing for their families

Yaakov & Karen Cohen
Potomac, Maryland
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