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PUBLISHER'S FOREWORD

In ch. 23, the Rebbe Rashab spoke of three levels within Chochmah, a higher
level which is merely an elusive lightning flash, the essence of Chochmabh,
which is a defined point, and the tendency of Chochmabh to flow into Binah, the
power of understanding through which a person defines a concept in length,
breadth, and depth. He also introduced an expression from Sefer Yetzirah:'
Havein beChochmah (“Understand through wisdom”) and Chacham beBinah
(“Become wise through understanding”), which highlights the interrelation
between these two powers.

He proceeds to develop these concepts further in chs. 25 and 26. In the present
chapter, he focuses on the distinction between these two powers, explaining
that although Chochmah represents one of the kochos pnimiim, the powers
of the soul that are within a person’s conscious control, it is fundamentally a
potential above intellect. It takes a person beyond himself, enabling him to
be totally absorbed in the concept that he is appreciating. Moreover, not only
does it elevate him above his own self-concern, it brings about bittul in the
levels below it.

Binah, by contrast, is a power that enables one to expand and develop his
understanding of an idea, internalizing it within his own self. Accordingly, it
generates energy and satisfaction; the person is excited about the idea.

Although opposite tendencies, as mentioned in this chapter — and developed
further in subsequent ones — Chochmah and Binah incorporate each other and
function in unity.

This is the theme of Kuntreis Heichaltzu — that difference need not lead to
divergence and that a complete sense of unity comes when ostensibly diverse
and dissimilar entities and people come together.

This theme receives added relevance as we approach the Sukkos holiday, the
festival of unity, when the four categories of Jews alluded to by the four species
are combined together as one mitzvah. May our efforts to put in practice lessons

1. Sefer Yetzirah 1:4.
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of Kuntreis Heichaltzu lead to the ultimate expression of unity when, “a great
congregation will return here,” to Eretz Yisrael, led by Mashiach.

Sichos In English

13 Tishrei, 5781

* We will 1”192 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.

2. Yirmeyahu 31:7.
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In the preceding chapter, the Rebbe Rashab continued the elucidation of the sig-
nificance of the yud of G-d’s name Havayah and the sefirah of Chochmah that it
represents.

He clarified that there are three dimensions to Chochmah: the first, its function as it
appears as an undefined, elusive flash within the mind of the person conceiving it,
and the second, the way it has been crystallized in the person's mind to the extent
that he can begin to develop it. The third dimension of Chochmah is represented
by the lower protrusion of the yud, which reflects the tendency of Chochmah to
descend towards Binah.

In this chapter, the Rebbe Rashab described the differences in the functioning of
Chochmah and Binah and the fact that, despite those differences, they combine to
work in synergy, as reflected in a quote from Sefer Yetzirah:' Havein beChochmah
(“Understand through wisdom”) and chacham beBinah (“Become wise through
understanding”).

IXI27M 122¥77 1IX°21 A more elaborate explanation of the quote from Sefer
X 0ipn2  Yetzirah is clarified elsewhere.?

The Rebbe Rashab will explain havein beChochmah and chacham beBinah, i.e., the
interrelation between these two powers, in chs. 25 and 26. However, in order to
understand the uniqueness of their interrelation, in this chapter, he explains their
distinction one from the other.

W 11°21 o7 n°7?  Chochmah and Binah have two distinct sources,
IR D71 12 077

1112 77107390 0P°X)  and are independent of each other.

VW 0°R17 IRY 0377 True, we see that there is a connection and rela-
702 99211 TN tionship between these two powers.
710y 77 023

1. Sefer Yetzirah 1:4.

2. Note Imrei Binah, Shaar HaKerias Shema, ch. 561t.; the maamar entitled U’Veyom HaBikkurim, 5654, Sefer
HaMaamarim 5654, p. 2871f.
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Thus, the seminal point of Chochmabh is ultimately
comprehended through Binah,

and similarly, the comprehension attained by
Binah could not be attained without the point of
Chochmabh.

Metaphorically speaking, just as a river cannot exist
without a wellspring as its source,

and, similarly, every wellspring eventually expands
into a river,

in a like manner, every point of Chochmah comes
to be understood through Binah,

The Rebbe Rashab is speaking somewhat in hyperbole. As he himself states below,
there are times when a person will conceive an abstract concept and not be able to
explain or understand it thoroughly. The Rebbe Rashab’s intent is that potentially
every point of Chochmah can be understood through Binah.

X7 P27 MDD 221
/A2 AR PR X2

D°9230mW *181 P77
,113 71 0°IORDDI

oK NpX3 23X
,772 77 07190

MY 0% W
0T P

and all the matters understood when a concept is
developed through Binah emanate from a point of
Chochmabh.

Nevertheless, this relationship between Chochmah and
Binah exists only because they incorporate and
join one another.

In truth, however, they are not dependent on one
another for their existence,

for each has a separate source.
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Chochmah can exist without Binah, and Binah
without Chochmabh. In practice, because Chochmah
and Binah incorporate each other, they function in har-
mony. Nevertheless, in essence, they are different and
even opposite potentials. Therefore,

as can be seen in actual life,

there are men of understanding who are inno-
vative thinkers

and constantly give birth to original ideas,

yet they are not masters of comprehensive
thought at all.

Their tendency is not to understand and develop a
concept thoroughly

to the extent that it is thoroughly grasped and set-
tled in their minds.

Conversely, there are people who have the capacity
to build a conceptual framework, understanding

and comprehending a matter thoroughly in its
manifold intricacies

and enabling it to becomes firmly settled in the
intellectual capacities of their minds,

yet, they are not masters of conception;

they lack the potential to conceive original propo-
sitions and discover something new.
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They are merely capable of understanding and
comprehending existing ideas,

i.e., ideas that they heard from others or found
written in books.

However, by themselves, they are unable to inno-
vate an original idea.

To explain this independence further: Generally, the
“point” of Chochmah proceeds to be understood
through Binah.

Nevertheless, at times, one cannot find logical
reasons and explanations that will communicate
one’s germinal idea to others.

In fact, the person who conceived it may not even
totally comprehend it himself.

We find such a case in the Gemara (Beitzah 6a)
concerning the law that applies regarding a chick
hatched on a festival:

Rav deemed such a chick forbidden to be eaten and
therefore, forbidden to be moved.

One of the Rabbinic prohibitions observed on festivals is nolad, something forbid-
den to be used - and therefore forbidden to be moved - because it first came into
existence on the festival.’ Since the entity did not exist before the festival, a person

3. See the Alter Rebbe’s Shulchan Aruch 513:19.
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could not have had in mind to use it on the festival, and, accordingly, the Sages
prohibited its use. With regard to the chick mentioned above, when the festival
began, it was unfit to be eaten, because it was yet to be hatched. Indeed, even dogs
would not eat the embryo when it was in its shell. Accordingly, the chick is placed
in the category of nolad.

219737 Rav Kahana and Rav Assi challenged Rav, seeking
DX 271 XIJD  to refute his ruling by asking:

2397 71 P2 7 001 “What difference is there between this instance,
70707 10 7293W  and a calf born on a festival from a cow that was
treifah?* Such a calf is permitted to be slaughtered and

eaten on the festival”

Ordinarily, a calf born on a festival is not deemed nolad, because the possibility of
eating it did not first come into existence on the festival. Even when it was unborn,
its mother could have been slaughtered and then, the unborn calf would have been
permitted to be eaten as one of the limbs of the mother.

However, when the mother cow is treifah, slaughtering the mother would not have
rendered the unborn calf fit for consumption because the mother is forbidden.
Hence, one might think that when the calf was born on the festival, even though
it could be slaughtered, it should be forbidden to do so because the possibility of
eating it first came into existence on the festival. The fact that such a calf is not
forbidden seemingly disproves Rav’s contention that a chick hatched on a festival
is forbidden.

21 Po¥  Rav was silent.

°p %y oYY X¥» X?1 He was unable to find a rationale to distinguish
,112 71 72 P70? M3 between the two cases.®

4. Treifah is a term referring to an animal that has an injury or medical condition that will cause it to die within a year. It is
therefore forbidden to be eaten like an animal that dies without ritual slaughter. See Rambam, Hilchos Ma'achalos Assuros
4:8-9.

5. The Talmud does in fact find an explanation. At the onset of a festival, the treifah mother was fit for human use, albeit
not for human consumption, for treifah meat can be fed to dogs. Thus the animal was not muktzeh when the festival
began. An unhatched egg close to hatching time, however, is neither intended nor fit to be fed to a dog. Thus, it is muktzeh
at the onset of a festival. See the Alter Rebbe’s Shulchan Aruch 498:10.
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Nevertheless, he did not retract his position,®

because his Chochmabh, intuitive insight, mandated
that a chick hatched on a festival is forbidden to
be eaten.

He was merely unable to find a rational explana-
tion at the level of Binah.

This example shows the possibility of Chochmah
existing without Binah, i.e, it is possible to have
a firm perception of a concept, without being able to
back it up with logical explanation.

Similarly, Binah can exist without Chochmah. As
mentioned before, a person can develop the germ of
an idea that he heard from someone else.

This is possible because Chochmah and Binah are dis-
tinct faculties,

each one having a separate source.

That source is described as a mazal, a term derived from the word nozeil, which
means “flow;” i.e., alofty source from which spiritual vitality flows to lower realms.

3N P1on AYIY nponT
TR 217 102

0*73pn '3 oY
/33 7T 1 0I0n

Chochmah originates’ in the mazal of notzer
and Binah in the mazal of venakeh

— these being two distinct sources.

6. Note that most of the halachic authorities rule according to the view of Rav. See commentaries of Ran and
Rosh; Hassagos of the Raavad on the commentary of R. Zerachiah Halevi; R. Zerachiah Halevi on Sukkah 7a;
Kanfei Yonah (by R. Menachem Azariah of Fano) 4:13; end of Yonas Eilem; Kuntreis Shivrei Luchos. However,
Tosafos (Bava Basra 62a, s.v. UModeh) is of the opinion that Rav retracted from his previous stand. See the
footnote at end of the maamar entitled Ki Menaseh, Sefer HaMaamarim 5708, p. 102.

7. See Etz Chayim 14:3, 16:6.
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Notzer and venakeh are two of the Thirteen Attributes of Mercy alluded to in

» <«

Shmos 34:6-7. Those verses praise G-d for “preserving (notzer) kindness” “and
cleansing (venakeh)” The Thirteen Attributes of Mercy represent qualities above

the world of Atzilus. From these attributes, are derived the Sefiros of Chochmah

and Binah in Atzilus.
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8. Torah Or, p. 69b.

In truth, not only are they separate qualities; they are
actually the opposite of one another.

The meaning of Notzer is “preserves,’

as stated in Torah Or, in the maamar entitled
Mareihem U’Maaseihem.®

This term connotes a lack of expansion,
ayin (“non-existence”).

The mazal of venakeh (“cleanses”) is related to
“doing’ kindness,”"

a form of action, involving expansion in order to
create an entity that does exist independently (a
yesh).

Thus, Chochmah and Binah flow from sepa-
rate sources, the mazalos of notzer and venakeh
respectively,

9. Imrei Binah, Shaar HaKerias Shema, ch. 59, p. 55ff.

10. Shmos 20:6.
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Chochmah draws down the aspects of ayin,
“nothingness,” and bittul (“self-nullification”),

that transform a yesh, an entity that feels its self-
hood, into an ayin, “nothingness.”

Hence, Chochmah is called koach mah i.., the

word nnon shares the same letters as nn n3, (“the power
of mah”).

For it is essentially “mah,” even as it exists, it is a
nonentity.

Mah means “what” A person asks “What?”, when he is unable to define an entity
or situation. Similarly, Mah represents a faculty above intellect. This non-intel-
lectual quality characterizes Chochmah as a whole. Moreover, as reflected by the
expression, “the power of Mah,” Chochmah brings about bittul in the levels below it.
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Chochmabh itself is the epitome of bittul

and therefore exists only as a single point,

which lacks expansion beyond itself.

Similarly, it brings about bittul in all things.

Accordingly, Chochmah is identified with
“seeing.”

11. Zohar 11, 28a, 34a, 235b. See also Rabbi Y. Wineberg, Lessons in Tanya, |, p. 254-5.
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As our Sages say:> “Who is a wise man (chocham)?
— He who sees what will come about.”* Literally,
our Sages are teaching that a wise man sees the con-
sequences of his conduct. However, the wording they
use implies a further concept,

that a chocham sees how all things come into being
from nothingness."

This wisdom leads to bittul. When a person sees that
existence is fundamentally non-being, he no longer
sees himself as important. Instead, he understands that
he was brought into being for a Divine purpose.

Similarly, when speaking about a particular idea or concept,
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12. Tamid 32a.

as a whole, Chochmabh is identified with the capacity
to see the essence of the matter, what the idea or
concept really is.

Seeing the essence leads to the absolute nullifica-
tion of one’s being. When wrapped up in the essence
of a matter, one loses self-consciousness.

For example, when one sees a king, the sight of him
causes one to lose all sense of self, for seeing leaves a
very powerful impact on the viewer,

as is explained elsewhere at length, regarding
the difference between seeing and hearing." Just
as this is true regarding physical sight, it applies with

13. Nolad, translated as “come about,” literally means “born.”

14. Tanya, ch. 43.

15. See Torah Or, beginning of Parshas Mishpatim p. 75a-b; the series of maamarim entitled VeKachah, 5637, chs.

33 and 57; and other sources.
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regard to “seeing” a concept with the “eyes of Choch-
mah.” The person is absorbed in the idea and loses his
sense of self. This is true

N7I12 03 711 even regarding the point of Chochmabh,
R 2w

N°1232 7R3W M2 03 the level when an idea has already become concep-
,207 2123 22 tualized and revealed within Chochmah.'s

n2ynY X170 Itis still above the level of hearing which is associat-

1YY nrnan  ed with Binah.” Through the power of Binah, a person
brings an idea into his own conceptual framework,
integrating it within his existing understanding. By
contrast, even the defined levels of Chochmah require
a person to rise above his previous understanding and
identify with the idea as it is, because

A2 7M1 IRWY  in the point of Chochmah, the essence of the matter
J12NImR3 N2 is apparent and revealed in it. Therefore, it produc-
es bittul.

3N 51 17393771 This comes as a result of the fact that Chochmah
derives from the mazal notzer,

nn2a ndwna XY which draws down ayin and bittul.
/13 939727 1R

16. In chs. 23 and 25, the Rebbe Rashab speaks of three levels, a higher level which is merely an elusive lightning flash,
the essence of Chochmah, which is a defined point, and the tendency of Chochmah to flow into Binah. Not only does a
person lose self-consciousness and become absorbed in the concept on the highest level of Chochmah, the lightning flash,
this is true, even regarding the second level, the point of Chochmah.

17. In Chassidus (Torah Or, p. 45b, et al.), it is explained that hearing is possible even from a distance. The abstract impli-
cation of the concept is that hearing does not produce the same effect in a listener as seeing something from up close
does for an observer. The listener is not absorbed and impacted to the same degree. Similarly, understanding a concept
through the power of Binah does not impact a person to the same degree as its initial perception on the level of Chochmah.
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By contrast, Binah derives from the mazal of
venakeh,

whose function is specifically expansion, to
create a yesh i.e.,, an entity with an existence of its
own.

It entails understanding the numerous details of
a subject in all its length and breadth.

The light of the concept is grasped consciously.
The person feels it and lives with it; it is now his idea.'

(There is a certain advantage in this, inasmuch as
it is internalized to a greater extent.”

Through Binah, the vitality and delight in the con-
ception of the Divine idea that one grasps with
one’s mind

are revealed consciously within oneself; the person
feels that he has grasped the idea and that energizes
him and gives him pleasure.

This is not true on the level of Chochmah; on that
level, the vitality and the pleasure are concealed and
subtle.)

18. In Chochmah, the person is overwhelmed by the idea; he lives in it. By contrast, in Binah, as he exists in a settled state,

he internalizes the idea and makes it part of his own understanding.

19. On one hand, Chochmah and the power of sight identified with it make a more powerful impression on a person,

touching him deeply. Conversely, however, Binah and hearing integrates a concept into the person’s own conceptual

framework, enabling it to be part of him.
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This comes as a result of Binah being derived from the
mazal of venakeh, which brings about yesh.

Thus, Chochmah and Binah

— as well as their respective sources, the mazalos
of notzer and venakeh —

are the antithesis of each other.

Chochmah can therefore exist without Binah, and
Binah without Chochmabh,

for each one has a unique and specific source.

This is particularly true since they are opposite of
one another, as previously mentioned.

Nevertheless, the point of Chochmah usually
comes to be understood through Binah,

for Chochmah and Binah incorporate each other.

(This too is the case with their sources, the
mazalos of notzer and venakeh;

they incorporate one another.)
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07920 11 7221 Nevertheless, they incorporate each other.
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® POINTS TO PONDER ®

4+ Pleading the 5th
The Amora Rav was once stumped with a challenge on his Halachic
ruling, and despite his silence, the Halacha still follows his view. Is
silence always admission?

4 The Principals Office
Everytime I was there, my knees would shudder and I couldn’t get
a word in. But somehow the fear I knew I would feel, was never
enough to stop me from making trouble till I was back again. Why the
disconnect?

+ What insight can you glean from Heichaltzu chapter 24?2








