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A TREATISE ON AHAVAS YISRAEL
BY THE REBBE RASHAB
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PUBLISHER'S FOREWORD

How do we wish a maamar “happy anniversary”?

Starting this foreword in such a manner may be a little bit informal, but so was the
manner in which the Rebbe Rashab delivered the maamar entitled Heichaltzu 122
years ago. He first delivered the maamar on Simchas Torah, 5659 [1898]. He had
begun the delivery of a series of maamarim on Rosh Hashanah of that year which
he would continue until Shabbos Parshas Vayeira. Nevertheless, in the midst of
this series, he delivered this maamar, which does not relate at all to the theme of
that series. And, on Shabbos Parshas Noach of that year, he entered a farbrengen
of chassidim at the home of the Rebbe Rayatz unannounced and delivered the
maamar Heichaltzu a second time.

As we proceed from the heightened spiritual awareness of Tishrei holidays, return-
ing to the ongoing routine of our lives, it is important to recall the theme of this
maamar, that difference need not lead to division and that opposites can function
together in synergistic harmony.

That concept is particularly reflected in the present chapter which explains how
Chochmah and Binah, though different and even opposite tendencies, incorporate
each other and function as one.

Sichos In English

27 Tishrei, 5781

* We will n"1v2 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.
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In this chapter, the Rebbe Rashab continues the explanation of the terms havein
beChochmah (“understand through wisdom”) and chacham beBinah (“become
wise through understanding”) begun in the previous chapters, explaining that
they represent the inclusion of Binah within Chochmah and Chochmah within
Binah, respectively.

The inclusion of these Sefiros within each other enables each one to go beyond its
natural tendency. The inclusion of Binah within Chochmah enables Chochmah to
go beyond its natural tendency for abstraction and allow for a concept‘s develop-
ment and comprehension through the power of Binah. The inclusion of Chochmah
within Binah enables a person to go beyond the perception of a concept in all its
particulars and see it in the abstract, perceiving how all its details can be crystal-
lized into one concentrated point that reflects the essence of the idea.

7122732 7279771 On this basis, we can understand the meaning of
,7P22 021 havein beChochmah (“understand through
wisdom”) and chacham beBinah (“become wise

through understanding”).

173y X371 72032 12737 Havein beChochmah refers to the inclusion of
nRIN2 120 MY7207  Binah within Chochmah.

72972 WP X3 This inclusion endows Chochmah with the power

*7°7 X927 71’20 19 of Binah, enabling the abstract point of Chochmah

7120172337 to be developed through comprehension and
understanding.

X117 0¥vaW 0307 True, the essential nature of Chochmah is bittul and
519737 nrn22  alack of expansion and development.
,MVYDRNIT VTV

N2 Xonw an 1) This is why it is only a single point.
/13729 /% 7173
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XJ2n 03pn 22m1 Nevertheless, because Chochmah includes Binah,

mvuwanig "% Chochmah also allows for the possibility that the

/30 712°22 MaaT  abstract point of the concept be expanded, developed,
and understood through Binah.

Were there not to be an inclusion of Binah within Chochmah, a concept perceived
by Chochmah would never be able to be developed beyond the abstract. It would
remain a mere seminal point. It is the inclusion of Binah within Chochmah, havein
beChochmah in the terminology of Sefer Yetzirah, that endows Chochmah with
the tendency to take a concept beyond its abstract core, thus enabling it to be
developed by Binah.

Having explained the expression havein beChochmah, the Rebbe Rashab proceeds
to explain the expression chacham beBinah.

N129o07 X371 7°22 001 Chacham beBinah refers to the inclusion of
,i122 7203 Chochmah within Binah.

X°771 12 037 X971 Even though the nature of Binah is expansion and
*12°72 MILWBENT NP1N22  amplification, developing a concept to the extent that
/12 072077 *12°7) @°V79 it can be grasped through a multitude of details and

explanations,

75 A2 W2 03pn Yon  nevertheless, it possesses the power of Chochmah
X W2 NIWY? nnond  that endows it with the potential to transform yesh
into ayin.

In this context, yesh refers to the comprehension of the specific details of a concept.
When a person grasps a concept in its details, he feels “I have it” The concept thus
becomes a yesh, a defined something.

Ayin refers to the abstract conception of the idea. As the Rebbe Rashab proceeds
to explain, chacham beBinah, the inclusion of Chochmah within Binah, enables a
person to appreciate an abstract conception of the concept as it arises from all its
details. After seeing the entire picture with all its components, he gains an insight
into its fundamental motivating point.
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N%%21 MWD Y2W X311 The result of the entire process of logical under-
'R 779232 72 10X standing becomes crystalized into a single point,

n¥nnd DTIPI X7 the nekudas hatamtzis, the core point in which
3 333 927 [his] entire comprehension is concentrated.!

22 n2°%W X371 The person looks beyond? all the individual details
0°72073731 0°v723  and explanations,

0%y 0DIN DR °2 and, instead, grasps the essential concept,
2207 V7

5;(';7-1?9[( oey X311 the essence of the idea (in the abstract, as it is crys-
('R 779P312) talized and concentrated into a single point).

INIR 7°27W M3 This comes as a result of the process of understand-
0°V797 °12°7 7P ing it from the many details and explanations,
13 01200

77 N2 927 As is discussed regarding this matter in another
JnR 0IpR2 source.!

Thus chacham beBinah, the inclusion of Chochmah within Binah, endows a person
with the potential to see how all the particular details of a concept jell together
and be grasped as a single abstract point.

Thus, the point of Chochmah represents the concept before it is analyzed, while
the point within Binah comes as the result of the analytical process.

The Rebbe Rashab now returns to explaining the concept begun in ch. 23 — that the
form of the letter yud reflects the function of the Sefirah of Chochmah. He shows
how there are three aspects to the form of the letter yud and explains how they
correspond to three dimensions of the functioning of Chochmah.

1. The explanations in the main text are sourced in Toras Chayim, beginning of Parshas Noach; also in the
maamarim entitled HaShamayim Mesaprim, 5666, the series of maamarim entitled Yom Tov shel Rosh HaShanah,
5666, p. 336; UBayom HaShemini Atzeres, 5667, the series of maamarim entitled Yom Tov shel Rosh HaShanah, 5666, p.
490; Ani LeDodi, 5669 Sefer HaMaamarim 5669, p. 11; VeChol HaAm Ro’im, 5699 Sefer HaMaamarim 5669, p. 188.

2. "Looks beyond” is being used as a translation of the Hebrew term shelilas, which literally means “negation.”
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12 W2 7792W 12 1771 It has been previously mentioned that the yud is
;77173 03V1 1°%92 '2 comprised of two protrusions and the body of
the yud itself.

X117 730p3 7Ip37 The lower protrusion represents havein
1202727 123y beChochmah,’®

YR MPWVIT RN i.e., the tendency of Chochmah towards Binah.
12 1713723

nrna X7 922 71727 Generally speaking, the three levels of the yud refer
,207 1°2-1027-102  to the levels of Kesser, Chochmah and Binah, as
they are included within Chochmabh.

As explained in Tanya,* each one of the Ten Sefiros includes all the ten. Thus, it
is appropriate to speak of Kesser, Chochmah and Binah within Chochmah. The
inclusion of Kesser (— rather than Daas —) as one of the Ten Sefiros is discussed at
length in Kabbalah® and Chassidus.®

3. In this footnote, the Rebbe attempts to reconcile the explanation of havein beChochmah and chacham beBinah stated in
the main text with the explanation of those expressions in other sources in Chassidus.

That havein beChochmah is represented by the lower protrusion of the letter yud is also stated in Pardes 19:2
and 27:13; Pri Etz Chayim, Shaar HaTefillin, beginning of ch. 16; Shaar HaKavanos on tefillin, at end of the
second exposition; Shaar Maamarei Rashbi, beginning of Parshas Vayikra. It is similarly stated in Torah Or
and Toras Chayim at the beginning of Parshas Lech Lecha, and likewise in other sources in Chassidus.
However, in many places it is explained that havein beChochmah refers to the letters vav and daled which
follow the letter yud and make up the word yud as it is spelled out yud (), vav (1), daled (7). Note Pri Etz Chayim,
loc. cit.; Etz Chayim 15:4; Mevo Shearim, Shaar 4, 2:7; Shaar HaHakdamos, the second exposition on the four
letters of the name Havayah; and other places. See also Mishnas Chassidim, Tractate Tikkun Tefillin 2:1-2,
which cites both allusions.

It is possible that the resolution of this seeming contradiction is dependent on the two interpretations found in
Chassidus, as to whether the concept of havein beChochmah and chacham beBinah relates to the inner aspects
of Chochmah and Binah (as stated in Shaarei Orah, in the maamar entitled Yaviu Levush Malchus, ch. 64 p.
148; Shaar HaYichud, ch. 26 p. 21a,b; also note Imrei Binah, Shaar HaKerias Shema, beginning of ch. 60, p. 56c,
the maamar entitled Behaaloscha, 5673 the series of maamarim entitled BeShaah Shehikdimu, 5672, Vol. 1, p. 269), or
if it relates only to their external aspects (note the maamar entitled Bayom HaShemini Atzeres, 5667, the series
of maamarim entitled Yom Tov shel Rosh HaShanah, 5666, p. 373). However, the resolution of this seeming contradic-
tion does not appear to be understood in this manner in Toras Chayim, beginning of Parshas Noach. It may be
suggested that the different sources each refer to a different aspect of the interrelation of Chochmah and Binah:
one refers to the inclusion of Chochmah and Binah within each other, while the other refers to the tendency of
Chochmabh itself to be drawn down into Binah. Note the maamar entitled Amar R. Yehoshua ben Levi: BeChol
Yom, 5688, ch. 4, Sefer HaMaamarim 5688, p. 124. This matter requires further study.

4. Tanya, ch. 3.
5. Etz Chayim, Shaar 23, ch. 8, Shaar 27, ch. 1; Kehilas Yaakov, erech da; et al.
6. Likkutei Torah, Vayikra, pp. 39d, 46¢, Bamidbar, pp. 49c¢, 50a, et al.
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The upper protrusion represents the Kesser of
Chochmabh.

This is a point without the form of a letter at all,
as mentioned previously (ch. 23).

The body of the yud, its wide portion, represents
the level of “Chochmah within Chochmah,”

i.e.,, the point of Chochmah as it is contained
within revealed intellect, in a form that is some-
what defined.

The lower protrusion is the “Binah of Chochmah,”

i.e., the power to conduct the point of Chochmah
to an expanded and amplified state within Binah,
enabling its comprehension and understanding.

Having explained that the three aspects of the form of the yud correspond to
three dimensions within Chochmah, in the lines that follow in the parentheses,
the Rebbe Rashab proceeds to explain that the attribute of chacham beBinah, the
inclusion of Chochmah in Binah is also reflected in the form of the letter hei, which
is identified with the Sefirah of Binah.

w2 13022 001 173vY) (It could be said that chacham beBinah is repre-
NIRIY 779773 KITW 12 sented by the yud” which forms the left leg of the
12W PRI A2 0 letter hei.

7. Note Torah Or, at the end of the explanation appended to the maamar entitled HaMagbihi (Parshas Mikeitz,
p. 40).
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This could be understood as representing the
concentrated core point that follows after one’s
understanding of a concept in its length and breadth,
which are represented by the vertical line on the right
side of the letter hei and the horizontal line that forms
its roof.

Alternatively, it is also possible to say® that when
writing the form of the hei of G-d’s name Havayah,

one must first write a yud and then extend it to
form the “roof” of the letter hei.

It is possible that this yud at the beginning of the
letter hei represents chacham beBinah.)

Summary:

Havein beChochmah is the tendency of Chochmah
to enable a concept to be developed and comprehend-
ed with thorough and amplified understanding.

Chacham beBinah is the tendency of Binah to be
crystalized in the abstract nekudas hatamtzis, the
concentrated core point of the idea.

8. This opinion is found in the writings of the AriZal cited in footnote 3. In Etz Chayim 19:8, however, it is
stated that chacham beBinah is represented by the yud in the letter hei as it is spelled out (hei, yud). (See also

Shemen Sasson on Etz Chayim 15:4.)

These two opinions may perhaps be reconciled in the same way as in footnote 3. That is, each refers to a different
aspect of chacham beBinah: the incorporation of Chochmah within Binah (represented by the yud in the letter hei as it is

spelled out); and the tendency of Binah towards inclusion in the concentrated core point (represented by the yud which

begins the roof of the letter hei).
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90T 1°2-7020-1D2  resent respectively the levels of Kesser, Chochmabh,
and Binah as they exist within Chochmabh.

71220017 (Just as the tendency of havein beChochmah finds
.(R”7I3 N7I82  expression in the actual form of the letter yud, i.e., in
its lower point, the tendency of chacham beBinah
finds expression in the actual form of the hei, either
in the yud that represents the beginning of the “roof”

of the hei or in its left foot.
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® POINTS TO PONDER ®

4 Missing the Forest for the Trees
My speeches are always dramatic with deeply relevant messages for
my audience. But I always get stuck in the closing remarks and I can
never drive the point home. How can I recapture the vision with a
poignant takeaway message?

4+ A Point With Some Flair
The letter Yud depicts the seminal point of discovery and creativity.
But it's artistic shape is a lot more nuanced and dynamic than a point
or dot. What is the full story of the Yud?

+ What insight can you glean from Heichaltzu chapter 25?2
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