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PUBLISHER'S FOREWORD

The present chapter continues the themes developed in the preceding one,
focusing on the letters of G-d’s name Havayah and the Sefiros of the world of
Atzilus that they represent. In particular, this chapter highlights the function of
the yud of that name of G-d which is identified with the sefirah of Chochmabh.

Chochmah represents a unique transitional stage. On one hand, it is simple
and undefined to the degree that it can serve as a medium to draw down the
transcendent light that exists above it. On the other hand, it is already the first
stage of defined existence. From it can be developed the length, breadth, and
depth of the structured frame of reference that the sefirah of Binah cultivates.

In explaining the transition that Chochmah brings about, Chassidus — in many
sources, and in this maamar as well - brings an analogy from a teacher who
tries to communicate an abstract idea he conceived to a student on a much low-
er plane of understanding. When learning that concept, we have to appreciate
that the analogy is almost as difficult to comprehend as the concept it is trying
to exemplify. We are not speaking about an ordinary teacher. Of course, every
teacher has to think how to communicate his ideas to the students. He has to
go beyond his own individual, subjective way of thinking and find words and
concepts that his students will relate to. However, it cannot be said that most
teachers are presented with the challenge of bridging the gap from one frame
of reference to another. Yes, they are speaking to students who do not have all
the information that they do, and the students’ intellectual faculties may not
be the same as their own. Nevertheless, there is no radical difference between
the two groups; their intellectual levels are comparable. Each one understands
the way the others’ mind functions.

The teacher and the students described in the analogies cited by Chassidus
operate in two entirely different frames of reference. The teacher is capable
of seeing the concepts in a totally abstract form, while the students can only
appreciate the ideas when they are presented in an analogy, as they are applied,
or as they exist in relation to other concepts. The grasp of the idea in an intan-
gible, entirely theoretical form is beyond them. And it is precisely the realm
of that type of understanding in which the teacher operates. This is why the
transition between the two is so challenging.
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The sefirah of Chochmah brings about precisely this type of transition. That is
the point which this chapter is focused on - the role Chochmah plays in bridg-
ing the radical gap between the fundamental simplicity of the levels above it
and the structured existence of the levels below it.

Sichos In English
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* We will 1”192 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.
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The previous chapter began explaining the letters of G-d’s name Havayah and fo-
cused on the first letter of that name, the yud. The yud, identified with the power
of Chochmabh, refers to the initial stage in the process of transferring light and
effluence from a higher realm to a lower realm.

In the present chapter, the Rebbe Rashab continues to develop the explanation of
the power of Chochmabh. Since Chochmakh is an intellectual power, the Rebbe Rash-
ab explains the workings of that sefirah within the context of the comprehension

and transmission of an intellectual concept.
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The initial process through which an intellectu-
al concept comes into revelation from the simple
and transcendent levels above Chochmah and is drawn
down within the point of the Yud, Chochmah
involves two stages:

In the first, the concept is still constrained and
concealed within itself

i.e., at this stage, it cannot be developed and
expanded into a form that enables it to be under-
stood with the length or breadth necessary for it
to be grasped by the recipients.

The revelation at this stage is merely an undevel-
oped point which flashes in one’s mind

that has yet to be crystallized into letters or words

that would enable it to be grasped and under-
stood in its length and breadth.!

1. See ch. 5 above, where similar concepts are explained in brief.
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This concept can be understood from the example
of a man of great intellectual power.
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Original and very profound insights continually
flow forth in his mind.
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However, he cannot reveal or explain them in a
way that others could actually comprehend them.

Although these ideas shine clearly in his own
mind,

nevertheless, they are not settled or grasped even
within the intellectual faculties of his mind;

instead, they merely hover above them,
like an elusive lightning flash.

The concepts are not yet defined and envisioned
by him even in the form of a defined point.

For himself, this degree of comprehension is
sufficient;

2. At the outset - and in the summary - the Rebbe Rashab mentions two aspects of the point of Chochmah: one for the
person himself, in his initial stage of conception, and the second, as he grasps the concept on the level of Chochmah. As
the main text states here, the first level is not a defined point. It is called a point only in relation to the simple form of the
concept before it shines forth in a person’s mind..
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he knows the concept in his own mind

and it could be said that it is revealed to him.
Although the person cannot put the idea into words,
he feels he knows it.

However, in its present state, the concept cannot be
revealed to others

unless it first takes the form of a defined “point”
which can be grasped. As will be explained below, the
defined point refers to the lower levels of Chochmabh.

In the lengthy parenthetic statement to follow, the Rebbe Rashab clarifies the dif-
ference between the meaning of the term “grasped” as used vis-a-vis the powers
of Chochmah and Binah respectively.
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(When the previous explanation in this chapter
referred to “grasping,” the intent was “grasping” a
concept within the context of the power of Chochmah.

This is drastically different from the manner in
which the power of Binah grasps a concept.

When a concept is grasped through the power of
Binah,

the idea is grasped and comprehended in man-
ifold detail,

each detail being individually defined.

By contrast, when a concept is grasped with the
power of Chochmah

the matter is merely grasped as an encompassing
point,
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As mentioned above, Chochmabh is the first stage in the transmission of effluence
from a loftier level where it is undefined. At that loftier level, the light of the ef-

fluence is more powerful. Chochmah is a medium through which that light can
come into a defined realm.

The Rebbe Rashab is using the process of conceptualizing an intellectual idea as
an analogy for us to understand the spiritual concepts described, for a similar
process is involved in conceiving an abstract idea. Fundamentally, the idea exists
in a simple state above the person’s understanding. Chochmah brings the idea from
that state to a point where a person can begin to comprehend it.

Tp}‘] Therefore, because Chochmabh is a transitional level,
even when a concept can be considered as defined and
limited vis-a-vis Chochmabh,

177y 223 IR it is not yet limited in the same way as detailed
W30 M2 understanding is. That is achieved through the
power of Binah.

The Rebbe Rashab explains the difference between Chochmah and Binah by com-
paring analogies used to describe them.

3. The series of maamarim entitled Yom Tov shel Rosh HaShanah, 5666, p. 275; Sefer HaMaamarim 5679, p. 624, et al.
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Due to the abstract manner in which it operates,
Chochmah is therefore called* “water,” while
Binah is called “a firmament.”

Water, being fluid,’ can take on many forms.

The fact that an entity is not defined and can take on many forms indicates that
it shares a closer relationship with the fundamental simplicity of G-d’s light. In
this way, water serves as an analogy for the power of Chochmah, which is also

fundamentally undefined.
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To cite another parallel: a father’s seminal drop - It
contains the genetic code from which the form of the
body of the child to be born is based, in that drop.
Nevertheless, the form of the child has not as of yet
become entirely defined and is subject to change,

as the Talmud® states: “Until forty days after con-
ception, prayer can effect a change in the gender
of the fetus.”

In contrast, the firmament is congealed water’

that remains in one place, without undergoing
change.

This can be compared to the stage in gestation after
the fortieth day,

4. See Siddur im Dach, p. 70a on the verse, Hallelu... BiRekiya Uzo; Likkutei Torah, Vayikra, Parshas
Tazria, the maamar entitled Kamiflegi BiMesivta DiRekiya, ch. 2, p. 23d.

5. Eruvin 46a.

6. Berachos 60a; Tosafos on Sanhedrin 22a; see also Tikkunei Zohar, Tikkun 52 (p. 87a).

7. Zohar |, p. 77a.
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when the fetus has become formed in the moth-
er’s womb

and its features can no longer be altered.

Similarly, when a concept has been understood
and grasped comprehensively in all its details,

at that stage, it has become truly limited and
defined.

and will not change from the way it has been
defined and understood.

However, as an idea still exists in the point of
Chochmabh,

it can still assume many different forms.

To refer to a similar concept: abstract ideas and formulas can be applied in differ-
ent fields of thought, some even appearing contradictory to the other. In a similar
way, the point of Chochmah can lead to different and even paradoxical concepts.
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Thus, the manner in which a concept exists in “the
point of Chochmah” cannot be described as having
been grasped when compared to the manner in
which it is grasped by the power of Binah.

For when a concept is grasped by the power of
Binabh, it is actually defined and limited.

This limitation does not yet exist in the power of
Chochmah, as mentioned.
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Nevertheless, in comparison to the levels above
it, however, the “point” of Chochmah can be
termed as “grasped.”)

By comparing Chochmah and Binah in the lengthy parenthetic explanation, the
Rebbe Rashab has clarified the second and lower level of Chochmah.

NIn23 AR 7 070
TDIX *D3 2731 Y
D2RRT 7R 8D

Through the power of Chochmah, the concept has
already taken on an intellectual form in the
manner that is necessary for it to be comprehended
by the recipients.

Although at this stage, the recipients will be unable to comprehend it, the teacher
has crystallized in his mind the idea that he could communicate to the recipients.
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Thus, the point of Chochmah represents a lower rung;
it is an intellectual light proportionate to the
recipients’ capacities.

By contrast, the flow of intellect mentioned
above i.e., the initial flash

is not at all at the level of the recipients.

It is the “ayin of Chochmah,” or “the wonders of
Chochmah” (pliyos Chochmah),

which is still in a lofty state, above being revealed
and enclothed in the mind® of Chochmabh;

8. Although we have translated moach haChochmah as "the mind of Chochmah" to highlight that it is fundamentally a spir-

itual potential, the literal meaning is “the brain of Chochmah.” Chassidus explains that Chochmah is actually connected to
the right hemisphere of the brain. Thus, the words of the maamar may be intended to be understood in the literal manner.



D" -1X5nn 12

X7 /91T ATIPIT M2 PAR IV 1903 Maw N na 73% g tspoiann
P71 AT M9 2237 PR /PI ANTR OXY,ANO07 Mn 0252 7193 na3 Raw
1°32 MYNAY IWORW 71 (IR *DY IIPX2 RIW 71 17 ,19°3 O122 573 10
*D% 311 °952 *12°32 NPYOW ATIPI N2 XOAW /ONT 77IRI2 /27 1A RIT 1D
WHn YOW NIRPYM N33 APRW 3TIPIT N2 RITURT CITHAT D 90T W

P12 N1N23 0% 0D
37 AR PIART

MaYnT n73
7Y N

TTIPIT NPT 23X
MBI

19} NP3 X3 X7
207 1IN °902

IR NX7R) AN XY
P27 1927 7237

X7 > OipR 221
219°3 N2 12 03

99°¥2 XY 71 170
WORY 7 [DIXT DY
/33 722 nivann?

27 72 XM
ARITT IPPIR

7RI NPT XY
Inin 9232 »1932 N
RPN bRy

NP2 XK IPTIRM
NPHA APRY TR0
Wnn Yo nIxoen

Jnin *%o3 xopna

rather it is like a lightning flash which merely
hovers

without yet being settled or revealed.

By contrast, the intellectually defined point of
Chochmah

is revealed in the mind of Chochmabh.

Although it is called ayin relative to Binah,

Nevertheless, it too is revealed

— insofar as it has become defined in a form that
can later be revealed in Binah.

This level is the second aspect of the point
of Chochmah, i.e., the dimension of the point of
Chochmabh that is relevant to the recipient and can be
developed within his frame.

It is a point of intellectual content that is revealed
in the vessels of the mind and is already relative to
the power of Binah.

The first level is a point that is not yet an intel-
lectual entity that may be actually grasped by the
vessels of the mind to the point that can be thor-
oughly comprehended.
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9. Tehillim 92:6.

It may be said that this is referred to in the verse,’
“How very deep are Your thoughts!”

“Thought” is Chochmah;

“How very deep are Your thoughts” refers to the
depth of Chochmabh, the level of “the wonders of
Chochmah,”

which flow from the koach hamaskil, the subcon-
scious source of intelligence that lies deep within the
soul, bringing about insights to be grasped by the
power of Chochmah.

“The wonders of Chochmah,” though flashing within
a persons mind, are still at the level of ayin and
concealment.

They can be referred to as the Kesser, “crown,”
of Chochmah, that is incomparably beyond the
grasp of Binah.

Summary:

This chapter focuses on two levels in the revelation
of the “point” of Chochmah:

The first level is the initial revelation in a person’s mind.
When the intellectual idea flows in his mind, it is
like a lightning flash, simple, elusive, and undefined,
but yet grasped within his mind to the extent that he
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feels he knows it. At this level, he cannot communicate
it to others; he cannot even put it into words in his
own mind.

0BNIT "7;1';7 79°%  The second level of Chochmah is when a concept has
n°%92 17912 been defined with an intellectual form that can be
grasped as a general point. It has crystallized in the
person's mind and he can begin to develop it. Never-

theless, it is

7132 12 XYW 1)  (not comparable to Binah, which involves grasp-
(0’0792 RY’DN ing a concept in its details). Thus, the point of
Chochmah is an intermediate level, undefined when

speaking within the context of the recipients, but

defined speaking about the teacher’s own perception.
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® POINTS TO PONDER ®

4+ Loss of Words
At my morning cup of coffee I come up with wonderful innovations
to perfect my business, but when I try sharing them, I find myself at a
loss of words. Is this indicative that all my ideas are just hot air?

4+ Non-Linear Thinking
My chavrusa is the ultimate linear thinker. His thought process is
methodical, step by step and always comes to developed logical
conclusions. I just don't relate to it and feel that’s it’s too constructing.
Am I just being lazy?

+ What insight can you glean from Heichaltzu chapter 22?
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