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PUBLISHER'S FOREWORD

Singularity is a term receiving much attention in intellectual circles at present. In
mathematics, singularity refers to a point at which an object becomes undefined,
for example, infinite or not differentiable. Other definitions include a situation of
infinite density before quantum fluctuations and a configuration where subsequent
behavior cannot be predicted. The subject has intrigued the imagination not only
of scientists and mathematicians but of novelists, film producers, and musicians.

In the translation of the following chapter of Heichaltzu, when looking for a
translation of the term yachid, a word used to describe the unique oneness that
characterizes G-d’s Essence, we could not think of a better term than singularity.
Admittedly, it is not entirely appropriate, but no term can be. Indeed, this is the
uniqueness of G-d’s Essence - that it is not an entity that is knowable, nor can it
be described as unknowable in a simple sense. Rather, to use an expression coined
by the Rebbe Rashab at a later date, “He is what He is”

This unique singularity produces two seemingly opposite tendencies in existence:
a) multiplicity, that there appears to be an infinite variety of beings, and b) unity,
that all these different beings are united in G-d’s oneness.

In the chapter to follow, the Rebbe Rashab associates the potential for multiplicity
with G-d’s name Elokim and the thrust towards unity as a function of His name
Havayah. As he explains, Havayah and Elokim are not two separate forces, but
harmonizing elements of one motif, the revelation of the singularity of G-d’s Es-
sence, enabling unity to exist amidst multiplicity.

As mentioned previously, these chapters have to be seen as a continuation of the
emphasis on the unity that should exist between Jews on an individual and com-
munal level highlighted in the first seventeen chapters of Kuntreis Heichaltzu. The
explanations here provide the conceptual framework to support the axiom that
diversity need not lead to disunity. Instead, the existence of difference is the basis
for a true and complete understanding of unity.

Sichos In English

15 Elul, 5780
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* We will 0”192 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.
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In the previous chapters, it was explained that G-d’s name Elokim is identified
with the multiplicity that exists in our world and in the limited realms of spiritu-
al existence above it. In contrast, His name Havayah is identified with oneness.
Moreover, it was explained that there are also different levels within G-d’s name
Havayah itself. Nevertheless, the uniqueness of G-d’s name Havayah is that the
different levels exist in a state of oneness and unity.

oW 172 w133 3071 This, then, is the difference between the name
,0°P2% oW "1 Havayah and the name Elokim.

Both are expressions of G-dliness, though in differing ways. Havayah endows
existence with unity, while Elokim enables diversity.

17 nnRAT  In truth, Havayah and Elokim are entirely one.
0 RPD DRYXI

X X371 2728 0w Like the name Havayah, the name Elokim express-
7 OW 992 Wnn 70 es G-ds infinity.

DRYX oW 1R X2°»»1  Thus, the name Elokim in no way conceals the
™7 oW 7Y 922 °Ron  name Havayah.

D*130KPY 0°X71237 03W 7Y Accordingly, even the creations brought into
2778 oW 7' %Y being through the name Elokim

n’?pzj nrna2on  are characterized by absolute oneness. They are one
/12 n17nR7  with G-d and, in an ultimate sense - as can be perceived
through meditation - they are one with each other.

The unity that pervades existence despite the existence of multi-faceted diversity
is reflected in the particles that lie at the very basis of our existence, atoms. Atoms
are made up of many distinct elements. (Science is continually discovering more
and more subatomic particles.) Nevertheless, all these elements are united as a
single entity.!

1. See the Rebbe's Igros Kodesh, Vol. 13, Letter no. 4444,
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A similar pattern is seen in all existence, for example, the human body, the eco-
logical system within the world, and the harmonious movement of the planets
and stars. In all these and other examples, we see diversity coming together and

forming a unified whole.
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However, the name Elokim reveals an opposite
thrust than the name Havayah, leading to the diver-
sity within the created beings,

bringing about a manifold number of created beings
with many separate and distinctive characteristics.

The fact that these created beings have individual features and characteristics is
not a contradiction to G-d’s oneness.?

nrna NN 177 NHRIT
INYIY 00187 2127
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In truth, the ultimate source for this multiplicity is
not the limitations that have their source in G-d’s name
Elokim, but rather the potential for endless differen-
tiation and particulars that exists within G-d’s
Essence. His name Elokim is the medium through
which this differentiation is actually revealed. How-
ever, the potential for this differentiation exists within
His Essence.

To explain the above statement: Seemingly, the exis-
tence of endless and limitless multiplicity among
the created beings defies comprehension.

The fact that they are intrinsically finite

2. Here, the Rebbe Rashab is not focusing on the fact that there are created beings that feel their own identity; that

conception results from the concealment of G-dliness brought about by G-d's name Elokim. That is a further point. Here,

he is underscoring the very fact that created beings have unique characteristics. These distinguishing factors are given

expression through G-d's name Elokim, Nevertheless, their existence is not a contradiction to G-d's transcendent oneness.
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N¥°77 778 70 10 necessitates that there be an end and a limit to
,DNIR°817 2123 PR their number.

When an entity is limited, having a defined form, it can be counted. Accordingly,
there can only be a specific number of such entities. That number may indeed be
great, but it can be calculated and measured.

0°X3¥721 077 7°X1 How then can there be an infinite variety of dis-
7Y NIPYONT 1272 tinct beings with no end or measure at all?*
222 NIV TR 7K

730 1PRT 123V X In resolution, it can be explained that G-d, in His
infinity is absolutely perfect.

jay m?s'?t?tl 787 As aresult of that perfection,

127 9n¥Ya XP1 )7 He contains within Himself the potential® of creat-
WYY PR I YR X 7Y ing multiplicity without end or measure in a truly
130 PR Nrn22  infinite manner. Thus, the multiplicity we find in this

world is a reflection of G-d’s infinity.’

nrn232 92 957 98 However, the potential for all this endless multiplicity
N2 NITNRD  exists within Him in unity, in a state of absolute
Wnn 717 oneness. None of the particular potentials appears as

a separate entity.

3. See the maamar entitled Mayim Rabim, 5717 (Toras Menachem, Sefer HaMaamarim Melukat, Vol. 1, p. 329), where the
Rebbe explains that it appears that the implication is that in our physical world, there is an infinite number of defined
entities. This is a conceptual impossibility.

In an addition made at a later date, the Rebbe explains that the intent is that G-d has the potential to create - and, indeed,
is actually creating - an infinite number of spiritual worlds that contain defined entities. The possibility for such an infinite
creation of limited beings represents the paradox mentioned in the main text. However, in each world, there is a limited
amount of created beings.

4. "Potential” is being used to translate the Hebrew term yecholes. Generally, in our physical world, a potential is measurable
and thus is itself a defined entity. Here, the intent is a potential that is entirely abstract and transcendent in nature, being ut-
terly undefinable and beyond quantification, for the state of being we are describing is entirely above our frame of reference.
5. Were the multiplicity in creation to result solely from the limitation brought about by His name Elokim, the fact that it
leads to infinite variations would be difficult to comprehend. However, the fact that the potential for this variation lies in
the fundamental transcendence of G-d's Essence makes it possible to understand the possibility for such a phenomenon.
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To speak of multiplicity —

For within G-d Himself, it is inappropriate to speak
of the existence of any particular entities, qualities, or
dimensions, Heaven forbid, even as they are united
with each other.

and even that diverse elements exist in a state of unity

- within G-d’s Being would be a denial of G-d’s fundamental oneness.®

DIPNA3 KT OR 7D
713 URn T

Instead, He exists as absolute singularity, a state
of being that transcends all existence as we know it,
transcending all the definitions of being of which we

can conceive.

His singularity is all-inclusive, encompassing the potential for all forms of existence
that will emanate from His light.
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It cannot be said that this singularity negates the
capacity for multiplicity,

for His perfection must also allow for the possibil-
ity of multiplicity,

simultaneously, however, everything exists within
Him in absolute singularity.

(As is explained elsewhere,
this, specifically, is the concept of perfection,
that it entails the coexistence of opposites,

rather than a one-dimensional state of being.)

Created existence is, by nature, defined. Every entity exists only in the manner
in which it was brought into being and cannot extend beyond that fundamental
definition to coexist with something of an opposite tendency.

6. See the second of Rambam'’s Thirteen Principles of Faith (Rambam’s Commentary to the Mishnah, Sanhedrin, introduc-

tion to ch. 10.
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nrn22 92 orx oinX  Within Him, however, the seemingly opposite
037w 01 0°20  potentials,* multiplicity and oneness, do not exist in
a state of opposition, Heaven forbid:

Wnn 'R 07°3W OX 2 rather, both these seeming opposites exist as one,
simultaneously.

25172 1M1 X2 11927)  (Mortal intellect cannot understand the nature
LRI 79 PR ﬁJ’WU'? and the explanation of the co-existence of two
apparent opposites.

Elsewhere,” the Rebbe Rashab develops this concept further, explaining that in
addition to implying the potential for endless expansion, the term Ein Sof, the
Infinite, implies a total and utter lack of definition, “not being [defined] in terms
of limitation, nor in terms of infinity; there is nothing that He is, and there is noth-
ing that He is not, and, consequently, He contains [the potential for] everything”

We, as created beings, can never fully understand this perfect oneness because
it reflects a state of being utterly above the frame of reference in which we exist.
However, we can gain some conception of it through yedias hashelilah, “negative
reasoning,” a deductive process in which we look at our own existence and pos-
tulate that the manner in which G-d exists is utterly different.

In another source,® the Rebbe Rashab states that G-d’s infinite light is “utterly
simple, beyond the realm of distinctions. For whatever exists in the realm of dis-
tinctions is defined and particular and therefore cannot include everything. [That
potential exists only within G-d’s] Essence which is absolutely simple, transcending
everything, and therefore, possessing the potential for everything to be included
in its [absolute] singularity”

17X 197K 717 7932 Y91 This is a situation in which the saying,’ “If T under-
121070 1PAYTY stood Him, I would be Him,” applies.

7. The series of maamarim entitled Yom Tov shel Rosh HaShanah, 5666, p. 223 in the new printing.
8. Sefer HaMaamarim 5658, p. 51.

9. Sefer Halkkarim 2:30; Midrash Shmuel 6:7; Moreh Nevuchim 1:58; Toras Shalom, Sefer HaSichos, p. 1991L., in
the later printing, p. 191ff.
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We understand that He exists as simple transcendent oneness, for if He was a
defined, limited entity, He would not be G-d. On the other hand, if His simplicity
did not allow for multiplicity, He would be defined as simple transcendence and
be circumscribed by that definition, thus, limiting Him.
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Accordingly, there are two potentials within G-d’s
Essence.

He possesses the potential for multiplicity,

yet the potential for all these manifold expressions of
being exists in the state of unity that characterizes
His absolute singularity.

We may say, then, that the revelation of this
uniquely paradoxical state of being within creation
comes about through the function of both G-d’s
name Havayah and His name Elokim.

The name Elokim reveals multiplicity —

i.e., that there be a limitless multiplicity of created
beings with no end and measure.!

And the name Havayah reveals oneness,

that all the particular levels of existence,

both the realms that emanated from His light and
the created beings that were brought into existence,
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The two terms used by the Rebbe Rashab refer to two levels of existence: one in

which G-dly attributes exist, but do not feel separate from Him - they are referred

to as emanations — and a second referred to as creations, entities who feel separate
and have a sense of self-identity.

D°9%30m3 D> INRNND
177 I NeNa3

0°vID MY
WD IR 77

n

TN NN NPIY
/1D MINYYaY

2IN2W 71 7297 717 0D 73
JI0R 237 113 YR Y

A7 M AIRYT
02 97 100

IR Yy 7Y
33 IR NP
Dipn2 IRaNI YIT2
NehipkoRZploiyiniuiehs

become unified and included in the oneness of
G-d’s absolute singularity.

All the manifold particulars exist in a state of abso-
lute oneness.

Thus, G-d’s name Elokim reveals His potential to bring
about multiplicity and

His name Havayah reveals the singularity within
His Essence, enabling it to permeate all existence.

Based on the above, it is possible to better under-
stand the meaning of the verse," “Hear, O Israel...,
Havayah is echad, ‘One””

It would seem to have been more appropriate to
say Havayah yachid, using the term that refers to this
absolute singularity and thus

implies a greater degree of unity than the word
echad.

The difference between these terms is well known
and is discussed elsewhere.!

Echad, “one,” could be seen as the first number in a sequence. Thus, it reflects a

oneness that leaves room for the conception of other entities. Yachid implies sin-

gular uniqueness, that there is nothing else similar to the entity described.

10. Devarim 6:4.

11. Torah Or, beginning of Parshas Vaeira p. 55b, ¢; Likkutei Torah, Parshas Balak Bamidbar, p. 70a, b; Imrei
Binah, Shaar HaKerias Shema, ch. 8, p. 20a; and elsewhere.
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This is an apt description of G-d, for He alone is True Existence, the only entity
Who “is” in an absolute sense. To quote Rav Yosef Albo (Sefer Halkarim, Maamar
Sheni, ch. 1.), “His existence must be, i.e., His existence is from Himself and is not
the result of any other cause which preceded it” This cannot be said about any
other entity that exists, not in this world, and not in any of the spiritual realms.

NRRAT RIT 73¥7 I8 However, in truth, the term echad, as used in this
T2 NPN2 X AT IOR context, reflects the state of yachid.

IR W2 MR 11 2yW  Concerning this, the verse states,”? “There is a
2 ... 73 X1 One (08), and with Him, there is no other”
The Rebbe Rashab is interpreting this verse according to the understanding of
the Midrash.”* However, he is expanding that understanding. The Midrash could
be interpreted as teaching merely that G-d has no partner in creation. The Rebbe
Rashab is explaining that the intent is to understand the verse in its most literal
sense — there is nothing else but Him.

3973 IR IPRY  The intent is that when G-d is described as echad, “one,”
the intent is not “one” in the sense of a numeric
progression,

NITNRNT K21 nor does it reflect the unification of diverse par-
10 0°v723 ticular elements into a whole consisting of many
particulars. This cannot be said.

D°VIB7W N°77 °2  Since the particulars result from the potential for
nINYYaw »1297 07 multiplicity that exists within G-d’s Essence, their
individual identities cannot be perceived.

nI%an77 X7 37 0Wa1  The name Havayah reveals the oneness, the singu-
NInZYaw 773 n°’n2  lar uniqueness, within G-d’s Essence,

N2 RI7 72 0% As such, the term echad, as used here, reflects the sin-
Unm 712 gular uniqueness of yachid.

12. Koheles 4:8. In a literal context, the verse could be translated otherwise.
13. Devarim Rabbah 2:32; Koheles Rabbah 4:7.
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The verse nevertheless says “Havayah echad” —
precisely because the unity of the name Havayah

is manifest when the particular levels of the “ema-
nated” and “created” beings are revealed,

and then united by the name Havayah, as stated
above.

In the Shema, before saying, Havayah echad, “Havayah is one,” we say Havayah
Elokeinu, “Havayah is our Elokim.” The sequence indicates that the oneness re-
vealed by G-d’s name Havayah comes after the multiplicity brought about by His
name Elokim. Even as these particular elements of existence come into being — not
as a potential within G-d’s Essence, but as distinctive entities, G-d’s name Havayah

establishes oneness among them.
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This, then, is why the phrase “Havayah echad” is
used.

If the term yachid had been used,

it could not have been known that it encompasses
the revelation of particular entities.

Instead, one might think that it is referring to G-d’s
Essence, as it exists in and of itself.

The Torah, therefore, states, “Havayah echad,” to
show

that even after the particular “emanated” and
“created” beings" have been revealed,

resulting in a multitude of specific forms of existence,

14. See pages 10 and 11 regarding the use of these two terms.
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0°I0RNM 07 10 they are nevertheless all unified and endowed with
092 0°9720m7  oneness by G-d’s name Havayah,
bt DWU:

nrnaa m’a_b to the extent that they are characterized by the state
12 Wnn 1 of absolute singularity referred to as yachid.

G-d in His Essence is described as yachid, singularly unique. However, a superficial
conception of that description would imply that He exists unto Himself, and that
all other existence is, as it were, separate from Him. G-d’s name Havayah resolves
that misconception, showing that even after the particular elements of existence
were brought into being, they are not separate from Him, nor even unified with
Him as significant entities, but rather subsumed in His singularity, to the extent
where their existence is not felt at all. All that is felt is Him. The fact that in fact
the created beings feel their own identity is a misconception that comes as a result
of the influence of G-d’s name Elokim.

JXP  Summary:

12777 X1 730 IR G-d’s infinity contains within itself the potential for
multiplicity,

J°12 N°022 92 RI7)  nevertheless, this potential for multiplicity does not
bring about separation because it exists within G-d
in a state of absolute singularity.

n9an P98 oW The name Elokim reveals the multiplicity within
1277 0°X7232  the creations,

T NIRRT — I 0% while the name Havayah is identified with the one-
ness that characterizes the singularity referred to as
yachid.

DITNR I0R 17 The phrase “Havayah echad” reflects the unity of all
T Nn22 0°K7237  created beings, how in essence, they are permeated
by the singularity of yachid.
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® POINTS TO PONDER ®

4 E Pluribus Unum

“From many, One!” How can 2+2=1?

4+ All Or Nothing?
Is G-d all encompassing, which implies that all of reality is included
within Himself; or is he above and beyond any form of existence? Or
can it be both?

4 What insight can you glean from Heichaltzu chapter 20?
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