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A TREATISE ON AHAVAS YISRAEL
BY THE REBBE RASHAB
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PUBLISHER'S FOREWORD

In this chapter, the Rebbe Rashab continues the explanation of the yud of G-d’s
name Havayah and the sefirah of Chochmah that it represents.

He clarifies that there are two dimensions to the point of Chochmah: the first,
its function as it appears as an undefined, elusive flash within the mind of the
person conceiving it, and the second, the way it has been crystallized in the
person's mind to the extent that he can begin to develop it.

These two dimensions reflect the uniqueness of the sefirah of Chochmah: that
itis a transitional stage. Its higher dimension connects to the simple, transcen-
dent realms above it, drawing down effluence from them within the realm of
limitation. And its lower dimension connects to the sefirah of Binah, where
the effluence is brought down and becomes manifest with length, depth, and
breadth.

In this chapter, the Rebbe Rashab begins the development of the theme of the
subsequent chapters — that Chochmah and Binah are opposites and yet function
in perfect synergy because of a higher light that joins them together. In this
way, he develops the spiritual basis for the concept of unity that he explained
in the initial chapters of this maamar.

Sichos In English

6 Tishrei, 5781

* We will 0”12 be publishing weekly installments of the maamar. If you would like
to receive these texts, contact us via email sichosinenglish@gmail.com or WhatsApp
917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit or a
simcha by contacting us at sichosinenglish@gmail.com.
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In the previous two chapters, the Rebbe Rashab began the explanation of the yud
of G-d’s name Havayah and the sefirah of Chochmah that it represents. It was
explained that Chochmah represents a transitional point, the initial stage in the
process of transferring effluence and light from a higher realm to a lower realm.

Since Chochmabh is fundamentally an intellectual power, the Rebbe Rashab used
the analogy of understanding and communicating an abstract intellectual idea. It
was stated that there are two dimensions to the point of Chochmah: the first, its
function as it appears as an undefined, elusive flash within the mind of the person
conceiving it, and the second, the way it has been crystallized in the person’s mind
to the extent that he can begin to develop it.
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1. Cf. the maamar beginning BaYom HaShemini Atzeres, 5667, the series of maamarim entitled Yom Tov
shel Rosh HaShanah, 5666, p. 372ff.].

2. See the series of maamarim entitled Yom Tov shel Rosh HaShanah, 5666, loc. cit.,, which identifies this higher level of
Chochmah with the upper point of the yud. This point connects Chochmah to the simple and undefined levels above it.
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As described at length in the previous chapter, at this stage, the concept cannot be
considered as revealed or understood. It is just that when compared to its previous
stages that are totally undefined, at this stage, the concept flashes into the person’s

conscious mind, enabling him to begin his intellectual appreciation of it.
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The second level represents

the manner in which the concept takes on at least
a minimal degree of form, that of the letter yud (°).

Though a small letter, its form reflects a certain degree
of expansion, having some breadth

and two protrusions, one above and one below.

Its breadth may be seen as representing the point of
Chochmah which has already descended to a state
of a revealed concept in the intellectual capacities
of a person’s mind

and which can lead to comprehension.

It is not until the concept is amplified and fleshed out in length, breadth, and
depth through the power of Binah that it can be described as being comprehended.
However, in this second stage of Chochmabh, it has reached a state that it can be

processed by the power of Binah.
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The lower protrusion of the yud’

indicates a tendency that leads to the expansion
indicated by the following letter of G-d’s name Havayah
— hei, which is identified with the sefirah of Binah,

3. See Torah Or and Toras Chayim, beginning of Parshas Lech Lecha.
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4. See ch. 22.

i.e., it reflects the potential of Chochmah to be
comprehended through Binah.

Binah is fundamentally antithetical to the entire
concept of Chochmah.

Chochmah is identified with ayin (“nothingness”)
and concealment.

As mentioned above,

the ayin, i.e., the undefined simplicity, of Chochmah
signifies utter concealment.

Moreover, even the expansive element of

Chochmah

is still only a point,

one in which the entire intellectual concept is
grasped merely as a general point, unable to be
thoroughly comprehended.

Even this level is considered ayin in comparison to
Binah.

It is not limited and structured to the same degree as
Binabh is. 1t is still amorphous and undefined,

to the extent that it can still assume varying forms
like water which is fluid, as mentioned above.!
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The faculty of Binah, on the other hand, is specif-
ically identified with expansion, the amplification
and development of a concept

into many particulars and actual limitation,
enabling it to be comprehended thoroughly.

This is the fundamental difference between
Chochmah and Binah:

Chochmah grasps every idea in a general manner,
without expanding or amplifying it.

By contrast, Binah grasps every concept in an
expanded form, specifically as it is amplified into
its many particulars.

(For further details see the maamar entitled
U’Veyom HaBikkurim, 5654, Sefer HaMaamarim
5654, p. 286ff.)

Thus, Chochmah and Binah are opposites.

They are united by the lower protrusion of the
yud, which represents the tendency of Chochmah
towards Binah.

The matter, i.e., the potential for a concept conceived
by the power of Chochmah to descend and be com-
prehended by the power of Binah, can be understood®

5. See Pri Etz Chayim, Shaar HaTefillin ch. 16; Etz Chayim 15:4; Torah Or and Toras Chayim, loc. cit.;
Likkutei Torah, Devarim, Parshas Seitzei, the explanation appended to the maamar entitled Velo Ava, p.
39b; Biurei HaZohar, end of Parshas Vaeira, p.39b ff.; Imrei Binah, Shaar HaKerias Shema, ch. 55, p.
53b ff; the maamar entitled, Amar R. Yehoshua ben Levi: BeChol Yom..., Sefer HaMaamarim 5688, p.122.
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according to the expressions in Sefer Yetzirah:*
Havein beChochmah (“Understand through
wisdom”) and Chacham beBinah (“Become wise
through understanding”).

Seemingly, since Chochmah and Binah are so fundamentally different, the gap
between them would appear unbridgeable, that there is no possibility for an in-
terrelation between them. In actual fact, however, we see that these two powers
function synergistically. The Rebbe Rashab explains their interrelation by analyzing
the expression from Sefer Yetzirah quoted above.
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Seemingly, it would be more appropriate to say,
“Become wise through wisdom” and “under-
stand through understanding.” It would appear that
exercising the power of Chochmah, “wisdom,” would
enable one to attain that quality. And similarly, exer-
cising the power of Binah would seem to be the path
to attain that quality.

However,

the wording of these quotations teach that Choch-
mah and Binah are inclusive of each other.

There is a dimension of Binah within Choch-
mah, making it possible to “Understand through
wisdom”;

and there is a dimension of Chochmah within
Binah, making it possible to “Become wise through
understanding.”

Here, the Rebbe Rashab introduces and gives the germ of the explanation of the
quote from Sefer Yetzirah. He explains it in detail in ch. 25.

6. Sefer Yetzirah 1:4.
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Summary:

Two levels of Chochmah: a point without form, and
a point with the form of the letter yud.

Chochmah and Binah represent concealment and
amplification - respectively.

They are joined by the lower protrusion of the
yud.

.[¥N 'Y 17070 TwHR] 17090 X7 YRR YA 77T YA (an
1272 57 M R7IN ARY (0

,09] 1R XDY 7177 M2 XZN /D N7IR2 .00 17101 R7IN .77 170 W 7Y 170D 1°2°DN W 17YD AR (0
09> 952 9727IR 7177 .72°R1 171D WP W 7°2 MR .[T?°RI 2,02] XIRI D7D 1777 NN L[TPOXI R

Paabial .['|‘7’R1 2 'Y n”DIN 1”10] 177350

g DY 11 7V SWINRT VINTR RN (I (126
.'['7’&1 197 ’Y 371N 1”0 (127
77 R7D (128



D" -1X5nn 10

® POINTS TO PONDER ®

4 Detail Oriented
I abhor the process but love the energy of new projects. How do I
learn the art of detail oriented implementation?

4 Men are from Chochmah, Women are from Bina
Men are obsessed with creation and innovation, and women are all
about the specifics and the steps. Are marriages destined to perpetual
conflict and misunderstanding?

+ What insight can you glean from Heichaltzu chapter 23?
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