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Introduction

ccording to Scriptural Law, the shofar should be sounded even when Rosh Hashanah
Afalls on Shabbos and, indeed, was sounded on such a day in the Beis HaMikdash and

its surroundings. Nevertheless, at present, we do not sound it on Shabbos because the
Sages instituted a safeguard, forbidding the observance of the mitzvah lest an unlearned person
desire to hear the sounding of the shofar, not know how to sound it himself, and carry it in the
public domain to a colleague to sound it for him.'

Approximately 250 years ago, the Alter Rebbe posed the following question:? Is it appropriate
to bypass a mitzvah of such great spiritual import due to concern over the mere possibility that
an unlearned person might violate the Shabbos prohibitions? In resolution, he explains that the
spiritual quality of Shabbos generates an arousal in the spiritual realms comparable to that of
sounding the shofar. Hence, the Sages felt justified in instituting that safeguard.

Every one of the later Lubavitcher Rebbeim discussed this question raised by the Alter Rebbe
and his explanation, each in his own style. For example, we find the series of maamarim entitled
Yom Tov shel Rosh HaShanah, 5666, where the Rebbe Rashab delivered a series of maamarim
addressing this matter over a period of three years. Moreover, the teaching of the Alter Rebbe
also spread beyond the Lubavitch movement and was shared by chassidim from other follow-
ings. A Gerer chassid once expressed the concept in a pithy Yiddish that translation can hardly
communicate: Der Rav hut ufgeton az di malachim vus kumen arois fun di cholent zeinen di zelbe
vos kumen arois fun di shofar. “The Rav” - this is the way Polish chassidim would refer to the
Alter Rebbe - “brought out the insight that the angels produced by the Shabbos cholent are the
same as those produced by the shofar”

In the sichah that follows, the Rebbe focuses on the application of the above concepts in our
Divine service. What is the spiritual service involved in sounding the shofar? How does refrain-
ing from doing so express the service of G-d? And why, when Rosh HaShanah fell on Shabbos,
was the shofar nevertheless sounded in the Beis Hamikdash?

The core of his answer revolves around the concept that not sounding the shofar on Shabbos
is not mere passivity. On the contrary, it reflects our consciousness of a higher reality and desire
to align ourselves with it. With this understanding, the sounding of the shofar in the era of the
Beis HaMikdash takes on a different significance, indicating one’s willingness to act as a partner
in an even loftier reality than that of Shabbos.

Aside from the fact that Rosh Hashanah falls on Shabbos this year, these concepts have taken
on a further relevance to many, because the situation in the world at large forced many of us
into passivity. The streets of major cities remained empty for weeks and much of our ordinary
day-to-day activity was — and still is being - restrained. It is our hope that in the coming year we
will be given a chance to act vigorously as partners in G-d’s greater plan, bringing the world to
its ultimate purpose - that it become a dwelling for Him.

With wishes for a Kesivah vachasimah tovah - that we all be inscribed for a year of revealed
goodness and blessing, including the greatest blessing, the coming of Mashiach.

1. Rosh HaShanah 27a. 2. Likkutei Torah, Devarim, p. 56aff.



3 SEFER HASICHOS |

ROSH HASHANAH

Celebrating Rosh Hashanah on Shabbos

When the Shofar is not Sounded

1. With regard to “the festival of Rosh HaShanah
that falls on Shabbos™ - the day on which the upcom-
ing Rosh HaShanah, which receives blessing on this
Shabbos,? will be celebrated - the Mishnah states,' “The
shofar would be sounded in the Beis HaMikdash, but
not in other places in the region.”

There is a well-known question: How is it possible
to bypass the positive commandment® to sound the
shofar on Rosh HaShanah?

The sounding of the shofar is a fundamental dimen-
sion of Rosh HaShanah, as our Sages state,* “The mitzvah
of the day is the sounding of the shofar” The reason for
this emphasis is that the theme of Rosh HaShanah is the
coronation of G-d as King. Thus, the Gemara quotes
G-d as saying,” “On Rosh HaShanah, recite before Me
verses that emphasize My Kingship... so that you crown
Me as King over you,” and the Gemara continues,* “With
what? With the shofar,” indicating that the sounding of
the shofar brings about the coronation of G-d as King.
This is also one of the reasons for the sounding of the
shofar given by Rav Saadia Gaon® who states: “This is
the practice of kings at the initiation of their kingship.
Trumpets and horns are sounded in their presence to

1. Rosh HaShanah 4:1. See Ram-
bam, Hilchos Shofar 2:6fF. Rabbah,
one of the leading Sages mentioned
in the Babylonian Talmud, explains
(Rosh HaShanah 29b):

to learn how to sound it, and
[perhaps] carry it four cubits in
the public domain.

Nevertheless, the restrictions of

that decree did not apply in the Beis
HaMikdash, its surroundings, or any
place where an established Jewish
court whose judges had been grant-
ed the unique semichah initiated by
Moshe held sessions.

Everyone is obligated to sound
the shofar [on Rosh HaShanah],
but not everyone is expert in
sounding the shofar. [Therefore,
the Sages instituted] a decree
[that the shofar should not be
sounded on Shabbos], lest one
take [a shofar] and go to an expert

2. The Zohar, Vol. 11, p. 63b, states that
all the days of the coming week are
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blessed from Shabbos. As explained
in Likkutei Sichos, Vol. 37, p. 109, this
also includes the following Shabbos.

3. Bamidbar 29:1.

4. Rosh HaShanah 26b in the Mish-
nah, 27a in the Gemara; Rambam,
loc. cit., 1:2.

5. Rosh HaShanah 16a; 34b.

6. Cited by Rav David Avudra-
ham, Taamai HaTekiyos, Halnyan
HaRishon.
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make it known and let it be heard everywhere that their
kingship has begun.”

Thus, the question arises: How is it possible for there
to be a celebration of Rosh HaShanah, the coronation of
G-d as King, which is accomplished by sounding the sho-
far, when the shofar is not sounded?

In many chassidic discourses’ it is explained that
when Rosh HaShanah falls on Shabbos, the coronation
of G-d as King comes about through the spiritual influ-
ence of Shabbos in and of itself; therefore, there is no need
for the sounding of the shofar. Every year, the coronation
of G-d as King is accomplished by the sounding of the
shofar because it arouses His desire for kingship by draw-
ing down and revealing His pleasure in His kingdom. As
a result of the pleasure the Jewish people’s acceptance of
His Kingship arouses, G-d is motivated, as it were, to re-
new the existence of the world and rule over it.

On Shabbos, as a result of the unique spiritual quality
of the day, G-d’s pleasure is drawn down and revealed on
His own initiative, as it were. With regard to the first Shab-
bos, it is written® that G-d “ceased work and rested,” taking
pleasure in His creation.’ Similarly, so too, each week, this
pattern is repeated and, at the commencement of Shab-
bos, Divine pleasure in His creation is aroused. Therefore,
there is no need for the Jewish people to perform an
action and sound the shofar to arouse G-ds pleasure; it
comes about as a matter of course. To use wording coined
by our Sages,'* Shabbos is “already sanctified from Above
in an ongoing manner;” in contrast to the festivals whose

7. See Likkutei Torah, Devarim, p. from His work which, in and of

56a f; Siddur im Dach, Shaar HaTe-
kiyos, p. 240c ft.; Toras Menachem,
Sefer HaMaamarim Melukat, Vol. 1,
p- 51ff., and the sources mentioned
there

8. Shmos 31:17.

9. When a person rests, he regains
the energy he invested in his labor
and, as a result, feels satisfaction. So
too, with the onset of Shabbos, the
attributes G-d invested in creation
returned to their source; He rested

itself, generated pleasure.

Moreover, after a person finishes
working and rests, in that state of re-
pose, his inner self is able to surface.
Although initially, his resting only
involves his energies returning to
their source within him, afterwards,
he undergoes a transition and
achieves a higher level of tranquility
and inner peace; he is at ease with his
inner self. Moreover, when looking
back at his activities, he is able to see
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his inner self reflected in the work
that he performed. All this generates
a loftier sense of satisfaction and
tranquility than mere rest. Similar
concepts apply in the analog Above
(Likkutei Torah, Vayikra, p. 42¢ ff.,
Devarim, pp. 57a-b; the series of
maamarim entitled Yom-Tov shel
Rosh HaShanah, 5666, p. 543ft.; the
series of maamarim entitled BeShaah
SheHikdimu, 5672, Vol. 2, p. 11001t.;
Toras Menachem, 5742, p. 2257).

10. Beitzah 17a.
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sanctification is brought about by the Jewish people.'' To
highlight this distinction, in our prayers on the festivals
we bless G-d for “sanctifying Israel and the festive sea-
sons.” (Similarly, on Rosh HaShanah, we bless Him for
“sanctifying Israel and the Day of Remembrance.”) By
contrast, Shabbos is “sanctified in an ongoing manner;”
it is inherently holy. There is no need for any action on the
part of the Jewish people to sanctify it."?

Even so, notwithstanding the influence of Shabbos, in
the Beis HaMikdash, the shofar would be sounded, “be-
cause there are many, indeed, infinite dimensions of
Divine pleasure”®® In the Beis HaMikdash, since it was
possible to evoke a loftier dimension of Divine pleasure
than that which is drawn down on Shabbos, the shofar was
sounded' to draw down this most sublime pleasure.'* By
contrast, in other places in the region it was impossible
to call forth this unique sublime pleasure through the ac-
tions of the Jewish people;'® it was only possible to elicit
the dimension of Divine pleasure that is inherently gener-
ated by Shabbos. Hence, the shofar was not sounded.

11. Berachos 49a. The sanctification
of the festivals is dependent upon
the sanctification of the new month
by the Sanhedrin, Israel’s highest
court. In the Talmudic era, the Sages
would sanctify each new month
based on the testimony of witnesses
who sighted the new moon. (Several
centuries after the destruction of the
Second Beis HaMikdash, under the
guidance of Hillel II, the Sanhedrin
established a fixed calendar, sanc-
tifying all the coming months until
the reestablishment of the Sanhedrin
in the era of Mashiach.)

12. Therefore, Jews are required to
“observe the Shabbos,” i.e., align
themselves with its holiness (Shmos
31:16). Nevertheless, the Jews
amplify the holiness of the Shabbos
by “calling Shabbos ‘a delight™
(Yeshayahu 58:13) and by “taking
pleasure in the Shabbos” (Shabbos
118a). See Toras Menachem, Sefer
HaMaamarim Melukat, Vol. 1, p.
53ff., and the sources cited there.

13. Likkutei Torah, Devarim 57b.

14. Similarly, when Rosh HaShanah
fell on Shabbos, the shofar would be
sounded in any place where there
was an established Jewish court
whose judges had been granted the
unique semichah initiated by Moshe
and continued in an unbroken chain
until after the era of the Second Beis
HaMikdash (Rosh Hashanah 4:1;
Rambam, loc. cit., 2:9). Note, that

it is well-known that the shofar
would be sounded in the court of
Rabbeinu Yitzchak Alfasi on Rosh
HaShanah which fell on Shabbos
(Rabbeinu Nissim, Ritva, et al.,

to Rosh HaShanah, 29b.; Maggid
Mishneh, Rambam, loc. cit.).*

*See Toras Menachem, 5745, Vol.
1, page 475, where the Rebbe
offers several explanations why
Rabbeinu Yitzchak Alfasi and the
judges of his court permitted the
sounding of the shofar on such

a day.

15. In Likkutei Torah, Devarim, p.
57¢, the Alter Rebbe describes the
pleasure aroused by the shofar with
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an analogy of the pleasure a father
receives when he sees his son who
comes from a far-removed place.
This pleasure touches the inner
dimension of the father’s - in the
analog, G-d’s - being. This is a high-
er dimension of pleasure than G-d
derives from His creation.

16. In the era of the Second Beis
HaMikdash the Jewish people had
undergone a significant spiritual
descent, making it impossible to
draw down these loftier levels of
Divine pleasure. “Therefore, the
Sages enacted several decrees and
safeguards in that era” (Likkutei
Torah, Devarim, 57c). “For as is
well-known from the Gemara, the
majority of the decrees, stringen-
cies, and safeguards instituted by
our Sages were enacted specifically
in the era of the Second Beis Ha-
Mikdash” (ibid.). This includes also
the decree explained by Rabbah to
bypass the positive commandment
to sound the shofar on Rosh HaSha-
nah when that day falls on Shabbos.
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Can Man'’s Initiative be Replaced?

2. Nevertheless, further clarification and explanation
is still necessary:

One of the fundamental dimensions of Rosh HaSha-
nah - in addition to the coronation of G-d as King - is
that His coronation is meant to be accomplished through
the Divine service of the Jewish people, as indicated by
G-d’s request, “Recite before Me verses that highlight My
Kingship... so that you crown Me as King over you;” i.e.,
through their Divine service, the Jews bring about G-d’s
coronation.

This concept is connected with the well-known expla-
nation'” why Rosh HaShanah is celebrated on the first of
Tishrei, the anniversary of the day Adam, the first man,
was created, even though it was the sixth day of creation.
Seemingly, since in our prayers, we refer to Rosh HaShanah
as “the day of the beginning of Your work, a commemo-
ration of the first day,” it would have been appropriate to
celebrate Rosh HaShanah on the 25th of Elul, the anni-
versary of the first day of creation. Nevertheless, Rosh
HaShanah is celebrated on the first of Tishrei because, at
the beginning of creation, G-d’s creative energy was drawn
down into all existence since “He desires kindness.”'®
However, at the present time, the renewal of existence is
dependent upon an arousal from below that is achieved
by man’s Divine service in accepting G-d as King and thus,
reawakening His desire for a world where His sovereignty
would be manifest.

Adam, the first man, evoked such an arousal from
below on the day he was created, crowning G-d as King
by saying,"” “G-d has reigned. He has garbed Himself
in grandeur” He proceeded to reveal G-d’s sovereignty

By contrast, in the era of the First
Beis HaMikdash, when the Jews
functioned on a higher spiritual
rung, they were able to draw down
the loftier level of Divine pleasure
even in other places in the region
(ibid.; the other maamarim cited

in footnote 7). Accordingly, during
that era, the shofar was sounded
universally on such a day.

17. See the maamarim entitled Zeh
HaYom, 5741 (Toras Menachem,
Sefer HaMaamarim Melukat, Vol.
1, p. 29ff.), and Zeh HaYom (ibid.,
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Vol. 1, p. 411f.) and the sources
cited there. (See Lessons in Sefer
HaMaamarim, Festivals, Vol. 1. P.
1ff., where this maamar is translated
and explained.)

18. Michah 7:18.
19. Tehillim 93:1.
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over existence, telling all the created beings in the
world,” “Come, let us prostrate ourselves and bow; let
us kneel before G-d, our Maker”

The name Adam is applied to mankind as a whole,
and particularly, to the Jewish people. His soul includ-
ed the souls of all the Jewish people, and within every
Jew is contained a spark of his soul.”? Each year, the
anniversary of his creation is designated as Rosh Ha-
Shanabh, for the Jews emulate the act he performed when
created and crown G-d as King over themselves and,
thereby, extend His kingship over the entire world.

Based on the above, clarification is necessary: How
is it possible that the shofar not be sounded on Rosh
HaShanah when it falls on Shabbos? True, Divine plea-
sure is drawn down on His initiative, as a result of the
inherent influence of Shabbos. Nevertheless, by bypass-
ing the sounding of the shofar, G-d’s coronation through
the Divine service of the Jewish people - a fundamen-
tal element of Rosh HaShanah - will be lacking.

In resolution, it can be explained that refraining
from sounding the shofar implies more than remaining
passive. It constitutes part of the totality of the Divine
service within man’s soul® associated with sounding
the shofar. It is not that the Divine service associat-
ed with sounding the shofar is not carried out when
Rosh HaShanah falls on Shabbos.** Instead, as will be
explained, on such a day, the Divine service usually as-
sociated with sounding the shofar is accomplished by
not sounding the shofar. Moreover, this type of Divine
service possesses an advantage over the Divine service

20. Ibid. 95:6. See Pirkei D’Rabbi
Eliezer, ch. 11.

21. Yevamos 61a.

22. Likkutei Torah, Devarim, p. 47b.

23. Similar concepts apply with
regard to all the mitzvos. In addi-
tion to the actual performance of
the mitzvos, every mitzvah has its
spiritual theme in man’s Divine
service, the intent inspiring its ob-
servance. Thus, Rambam writes (at

the conclusion of Hilchos Temurah),
“Most of the Torah’s laws are sole-
ly... intended to correct a person’s
character traits and structure his
conduct as a whole.”

Rambam specifically highlights this
concept concerning sounding the
shofar, stating (in Hilchos Teshuvah
3:4), “Even though sounding the
shofar on Rosh HaShanah is a
Scriptural decree, it contains an
allusion, “Wake up you sleepy ones
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from your sleep and you who slum-
ber, arise...”

24. In any event, it is impossible to
say that the Divine service associated
with sounding the shofar is lacking
when Rosh HaShanah falls on
Shabbos. This is reflected by the fact
that even on such a day, the Shofros
verses are recited, indicating that the
Divine service associated with the
shofar is incumbent upon man on
such a day. See section 9, below.
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carried out when the shofar is actually sounded when
Rosh HaShanah falls during the week.

(We must say so, because it is obvious that the holi-
ness of Shabbos does not, Heaven forbid, detract from
the level of Divine service achieved on Rosh HaShanah.
Instead, the opposite is true; Shabbos enhances the lev-
el of Divine service achieved on Rosh HaShanah.)

Beyond this level, there is an even loftier level of Di-
vine service that was carried out in the Beis HaMikdash,
where the shofar was actually sounded even when Rosh
HaShanabh fell on Shabbos, as will be explained in sec. 71f.
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When a Nation Pays Homage

3. The above concepts can be understood by clarify-
ing the theme of man’s Divine service when sounding
the shofar and that involved in the observance of
Shabbos.”®

As reflected by G-d’s request, “Crown Me as King
over you... With what? With the shofar,” the Divine
service associated with sounding the shofar is one of
bittul, self-nullification.?® As is well known,? the cor-
onation of a king is brought about by the bittul of his
nation. When they subjugate themselves in homage
before the king, devoting their wills and their souls to
him, he is aroused with a desire for kingship.

Similarly, the Divine service of Shabbos is associat-
ed with bittul. As explained in Chassidus,*® on Shabbos,
a Jew “ceases work and rests, as one who stands with
bittul in the king’s presence.” During the week, G-dly

25. With regard to the concepts that
follow, see also the communal letter
sent out on 25 Elul, 5749, printed in
Likkutei Sichos, Vol. 39, p 422ft.

26. For this reason, it is specifically
an animal’s horn that is used to
sound the shofar. Animals possess
a greater degree of bittul than
humans, as obvious from the fact
that a young boy can control an
entire herd of animals. Using such

a horn - indicative of an approach

not motivated by the mind - arouses
a degree of bittul that transcends
knowledge.

Moreover, the shofar blast itself is
a simple sound, stemming from
the inner will of the heart that
transcends knowledge (Likkutei
Torah, loc. cit., p. 56b; see also the
maamarim cited in footnote 7, et
al.).

Self-nullification is an inadequate
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translation for the term bittul. Bittul
does not mean becoming less of one-
self, but rather subsuming one’s own
identity to something greater and
identifying with that greater entity.

27. See the extensive explanations
in Sefer HaMaamarim 5665, p. 2fF.,
Sefer HaMaamarim 5703, p. 6ff. See
also the sources cited in footnote 7.

28. Derech Mitzvosecha, mitzvas
milah, sec. 5, p. 8a, et al.
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light is not revealed. Hence, man’s identity is evi-
dent and is expressed in the activities he performs.
By contrast, Shabbos is a day inherently endowed
with holiness by G-d, as it is written,” “He sanctified
it” On that day, every Jew feels that he is “standing
in the presence of the King,” as it were. In such a sit-
uation, one cannot raise his hand to act, for making
even the slightest independent gesture in the king’s
presence is equated with an act of rebellion.*

On this basis, it is possible to understand the
lofty nature of the bittul experienced when Rosh Ha-
Shanabh falls on Shabbos. Although every Shabbos is
associated with bittul, as explained, it is understood
that the bittul of Rosh HaShanah through which
G-d is coronated as King is more consummate than
the bittul of Shabbos.>' Nevertheless, the bittul of
Shabbos enhances®? the bittul of Rosh HaShanah.
Thus, when Rosh HaShanah falls on Shabbos, the
bittul is comparable to “the Shabbos of Shabbos,”*
or “[the ascent of ] Shabbos on Shabbos,”** elevating
it above the bittul of an ordinary Shabbos or of Rosh
HaShanah that falls during the week.
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Going Beyond Who We Are

4. It is possible to explain the superiority of
the bittul of Rosh HaShanah that falls on Shabbos
over that of Rosh HaShanah in an ordinary year by
comparing it to the first Shabbos which followed di-
rectly after the first Rosh HaShanah, the sixth day
of creation, which fell on Friday.

Although on the sixth day of creation, Adam, the

29. Shmos 20:11.

30. See Pesachim 57b, Chagigah 5b,
cited in Derech Mitzvosecha, loc. cit.

31. As is well known, the bittul ex-
perienced throughout the year is on
a lower level of spiritual expression
than the exercise of one’s inner
powers of intellect and emotion. Or-
dinarily, bittul reflects a lower level
of kabbalas ol. The person carries

out G-d’s will even though his heart
and mind are not fully aligned with
his actions. By contrast, the bittul of
Rosh HaShanah involves the inner
dimension and essence of the soul,
tapping an aspect of the soul that

is deeper than that of intellect and
emotion (Sefer HaMaamarim 5702,
p.8,etal.).

32. In the original, the Rebbe is bor-

W7 21027 NPyn NP W 7
MY WX *237 NQW oNY M
MAYNRIT NPT 777 Y - Ono
WP JWHIN MOD0I ANy
Ay’ WY ora JwRI] mwa
N2V 27, PWR2

Aryny WY oiaw °p Py X

rowing the wording of our Sages,
Zevachim 91a.

33. Shmos 31:15, et al., translated
according to the context in which it
is used by the Rebbe here. See Likku-
tei Torah, Devarim, p. 70b, et al.

34. Bamidbar 28:10, translated ac-
cording to the context in which it is
used by the Rebbe here. See Likkutei
Torah, Bamidbar, p. 45a, et al.
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first man, brought about bittul throughout the cre-
ation as a whole, by saying, “Come let us prostrate
ourselves and bow...,” that bittul was not complete.
Firstly, it was a bittul based on a rationale: Adam
instructed the created beings to “bow before G-d”
because He is “our Maker” The awareness of that
fact leads to a logical consequence - that it is neces-
sary to be batel to Him. Furthermore, the expression
of homage to G-d initiated by Adam came about
through an activity - prostration. When an activi-
ty — even an activity like prostration that expresses
one’s bittul - is involved, the identity of the one who
prostates himself is felt.

When Rosh HaShanah falls on Shabbos, Shabbos
augments the bittul of the day, bringing a person to
the point that his bittul to the King is so compre-
hensive that he is unable to do anything, not even
prostrate himself. While standing in the presence of
the King, a person is encompassed by consummate
bittul to the extent that he is incapable of any action.

To clarify the concept - in general, bittul is ex-
pressed in two ways:

a) A person negates his own identity and ded-
icates his soul and will to G-d to the extent that
in his entirety, he is nothing but “a servant of the
King,* like a servant whose entire existence is as an
extension of his master’s.”® Nevertheless, since the
servant performs a service to express his bittul, the
servant’s identity is felt.

b) While standing in the presence of the King, the
person’s existence is not felt at all to the extent that it
would not be appropriate to say that there is a person
who negates himself to the King, for nothing exists
aside from the King. This is consummate bittul.

35. See Shevuos 47b, which explains

the positive dimension of such bittul,  intent is not that the servant ac-
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sources cited there). Moreover, the
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acquires the object (see Rashba’s
commentary to the passage cited).

stating, “The servant of the king is
a king”

quires the object and then his mas-

ter acquires it from him, but rather
he is considered nothing more than

an extension of his master, and thus,
from the very outset, his master

See the extensive explanation of the
parallel to this concept in our Divine
service in the series of maamarim
entitled Yom Tov shel Rosh HaSha-
nah, 5666, p. 326ft.

36. For this reason, “Whatever a
servant acquires is acquired by his
master” (Kiddushin 23b; see the
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This concept can be explained further by compar-
ing it to a well-known explanation regarding mesirus
nefesh. There is one type of mesirus nefesh that a) stems
from the understanding that one is mandated to sac-
rifice his life for G-d’s sake,*” and b) involves a person
who is aware that he is sacrificing his life for G-d’s
sake; he is conscious of the sacrifice he is making.*®

There is a loftier expression of mesirus nefesh, one
in which the person’s dedication is so all-encompassing
that it is not appropriate to speak of him “giving over
his soul;” he is not at all conscious of his own soul. He
does not feel the independent existence of a soul that
is being dedicated to G-d; all that is felt is G-d alone.

It can be said that, in an ultimate sense, such bit-
tul and mesirus nefesh is even loftier than the level of
yechidah.” As indicated by the name yechidah, the
bittul and mesirus nefesh stemming from that level of
the soul involves an act, to borrow a phrase from the
liturgy,” yechidah leyachdach, “one nation, its oneness
affirming Your oneness.” When the yechidah affirms
G-d’s oneness, its identity is felt. Above the yechidah,
exists the essence of the soul that cannot be named at
all,* because it is not an independent entity to be de-
scribed with a name or title, for the essence of the soul
is subsumed in consummate bittul.
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When Action is Not Called For

5. Based on the above, it is possible to explain the
distinction between the bittul experienced on Rosh Ha-
Shanah when it falls during the week (which is expressed

37. To cite a parallel: Parshas with G-d in a complete and utter
Nitzavim (Devarim 30:20) speaks of ~ way.
“loving G-d... because He is your

life,” i.e., love motivated by a reason. 40. The Hoshanos of the third day

of Sukkos. See Likkutei Torah,

38. See Likkutei Sichos, Vol. 20, p. Devarim, pp. 25a, 27a, et al. Those

73, translated in Selections from
Likkutei Sichos, Bereishis, p. 176fF.,
which explains similar concepts.

39. The term yechidah refers to the
loftiest of the five names of soul,
referring to the soul as it is bonded

sources speak of the soul’s inherent
desire to return and unite with

G-d, implying that there is a sense
of separation that the soul seeks to
overcome. The loftier aspect spoken
about in the main text implies that
there is no separation whatsoever;
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the soul has no identity apart from
G-d.

41. To refer to a well-known Mid-
rashic expression (Bereishis Rabbah
14:9): “It (the soul) is called by five
names.” Thus, even yechidah is only
a name, a specific title, for the soul
itself which is above being named
(see Sefer HaMaamarim 5696, p. 56,
and the sources mentioned there).
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through sounding the shofar) and the bittul experi-
enced on Rosh HaShanah when it falls on Shabbos
(which is expressed by not sounding the shofar):

Sounding the shofar is an activity through
which one nullifies himself to G-d, crowning Him
as King over himself and over the entire world in a
manner similar to the proclamation of Adam, the
first man, “Come, let us prostrate ourselves...”
The implication is that there is a person with an
identity who nullifies himself to G-d and crowns
Him as King over the entire world. Thus, his iden-
tity is felt.

However, when he reaches a level where his
entire existence is batel - i.e., he does not have
to nullify his existence, because he is inherently
batel - it is not befitting to sound the shofar and
proclaim one’s bittul to G-d, saying, “Come, let us
prostrate ourselves...,” for there is no existence
outside of G-d.

Moreover, the inappropriateness of the act of
bowing comes not only because of the inner stance
of the one bowing down, but also because of the
very act of bowing. As mentioned in sec. 3 above,
when a person stands in a king’s presence, he
would not** even lift his hand, make any gesture,
or perform any activity, even one like sounding the
shofar which reflects bittul. Such an action is also
considered an inappropriate gesture.” In the pres-
ence of the King, nothing else exists; there is only
the King.

From the above, it is understood that even when
Rosh HaShanah falls on Shabbos, G-d is crowned
as King through the Divine service of the Jewish
people. However, in that instance, their Divine ser-
vice is not expressed through deeds and actions,

42. The intent is that the person’s
identity is subsumed in bittul to the
extent that he is unable to perform
any action. It is not that he con-
sciously has to refrain from doing so.

43. To cite a parallel: In another

is explained that “when consid-
ering G-d’s awesome greatness
and exaltedness as it truly is, all
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source (Heichaltzu, 5659, ch. 13), it
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service performed by man, however
genuine it may be, is absolutely of
no significance at all. Indeed, it can
be likened to sin.” (See the maamar
entitled Veyikan'u ami, 5651.)
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not even the act of prostration - that is comparable to
the bittul brought about by sounding the shofar - but
rather through their being so utterly batel to the extent
that they cannot even sound the shofar.
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Does G-d Acknowledge Man's Importance?

6. It is possible to say that these two expressions of
bittul - an act through which one nullifies himself and
an inherent bittul expressed by utter stillness - are con-
nected with the two ways through which G-d’s light is
revealed:

There is one level of Divine light that enclothes itself
in the world, brings it into being, grants it vitality, and
sustains it. From the standpoint of that level of Divine
light, the world - and man - exist. Man’s purpose is to
nullify his existence and that of the world to the G-dly
light that brings them both into being, grants them vi-
tality, and sustains their existence. However, from the
standpoint of G-d’s light that transcends the world,
nothing else exists outside of Him; all existence is ut-
terly and totally batel.

This same distinction can be made between the
weekdays and Shabbos. On weekdays, the revelation of
G-d’s light involves tzimtzum, “contraction,” and a de-
scent to this worldly plane to bring into existence and
grant vitality to all the individual entities brought into
being during the six days of creation, as we say in our
prayers,* “in His goodness, He renews every day, the
work of creation continuously.” Thus, this light engen-
ders the perception that the world is a distinct entity
whose identity must be nullified.*

By contrast, on Shabbos, a different reality sets in.
“G-d ceased (vaychal Elokim)... and rested... from
all the work which He had performed”* G-d’s name
Elokim refers to the G-dly light that serves as the di-
rect source to bring into being and grant vitality to

44. The blessing Yotzer or recited in

the Morning Service. by undergoing tzimtzum so that it

can enclothe itself in them indicates

45. The very fact that G-d’s light

adapts itself to the level of the worlds
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that the worlds possess a degree of
importance in relation to this level
of G-dly light.
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existence. Thus, the phrase vaythal Elokim can also be
translated as “Elokim ceased” On Shabbos, the veiling
and self-limiting influence that results from G-d’s name
Elokim “ceases” and the Divine light that sustains the
world ascends and is included in its source.

As a result, the worlds - i.e., the entire framework
of created existence — ascends to its root and source in
G-dliness. In Kabbalistic terminology, this means that
the created worlds of Beriah, Yetzirah, and Asiyah as-
cend to the realm of Atzilus,*® the world of oneness. In
that realm, the sefirah of chochmah® shines forth and is
revealed. Chochmah is characterized by consummate
bittul. It is subsumed in the perception that “G-d alone
exists; there is nothing other than Him>°

Based on the above, it can be said that when Rosh
HaShanah falls during the week, in an apparent sense,
the Divine service of that day involves man becoming
batel to the G-dly light that shares a relationship with
the world so that the world can be brought into being
and G-d can rule over it. Therefore, this degree of bittul
is expressed through activity on man’s part - sounding
the shofar, an act through which his identity is felt.

By contrast, when Rosh HaShanah falls on Shabbos,
man’s bittul, even in a revealed sense, is related to the
level of G-dliness that transcends the world. In rela-
tion to this level, the world does not exist.’! Therefore,

46. Bereishis 2:2, included in the
Kiddush recited Friday night.

47. Likkutei Torah, Bamidbar, p. 72a.
Similarly, G-d’s “resting on Shabbos”
can be understood as an analogy
that seeks to illustrate how the
creative energy invested in existence
returns to its source on Shabbos, like
a person who “gets back to himself”
after working hard on a particular
project (ibid., Vayikra, p. 43c).

48. See Sefer HaMaamarim 5665, p.
11, Sefer HaMaamarim 5703, p. 40.

49. The simple translation of
chochmah is “wisdom.” However,

as explained in Chassidus (see
Heichaltzu, 5659, ch. 5, et al.), choch-

mah does not refer to wisdom in a
simple sense, but rather the ability
to transcend one’s understanding
and appreciate novel frontiers which
makes it possible to grasp a new
concept. Thus, it is identified with
bittul, rising above oneself.

50. The marginal note in Tanya,
ch. 35.

51. Note the clarification in the se-
ries of maamarim entitled Yom Tov
shel Rosh HaShanah, 5666, p. 332,
regarding the explanation given in
many sources (Toras Shmuel, 5626

p. 55; ibid., 5632, Vol. 2, p. 349, et
al.) that the world truly exists and is
not a figment of imagination. Those
sources cite Sanhedrin 7:11 that rules
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that although there are practitioners
of magic who merely produce
illusions, there are also those who
actually perform black magic and
can be held liable for performing

a deed.* The fact that Torah Law
makes a distinction between the two
and considers one to have actually
performed a deed indicates that the
world is a true entity and not merely
an illusion, for if it were merely an il-
lusion, there would be no difference
between the two. Nevertheless, this
explanation applies only in relation
to the G-dly light, the ayin, that is
the direct source that brings into
being the yesh, existence in our
world. However, with regard to the
essence of G-d’s infinite light, “there
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mans bittul is expressed by refraining from action,
not sounding the shofar, in expression of consum-
mate bittul.

It is possible to say that a similar concept applies
also to man’s Divine service of drawing down and
revealing G-d’s kingship through the expression of
bittul (the coronation of G-d as King.) When Rosh
HaShanah falls on Shabbos, the consummate bittul
expressed by not sounding the shofar draws down
a loftier dimension of G-d’s kingship than is drawn
down by the act of sounding the shofar when Rosh
HaShanah falls during the week.
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When Utter Bittul Leads to a Yes and Not a No

7. Nevertheless, based on the above explanations,
it is necessary to clarify why in the Beis HaMikdash,
the shofar was also sounded when Rosh HaShanah
fell on Shabbos. Seemingly, in the state of utter bittul
that prevails on such a day and in such a place, there
is no one to sound the shofar for all existence comes
to a standstill. However, the fact that the shofar was
sounded in the Beis HaMikdash appears to indicate
that there does exist a person who is nullifying his
existence and taking action to crown G-d as King.
Seemingly, he is not in a state of utter and complete
bittul.

The following explanation can be given to re-
solve that apparent contradiction: The very fact which
makes it necessary to clarify that an entity transcends
its existence indicates that the entity being described
as transcendent has not utterly transcended its in-
dividual existence.”® By contrast, when an entity is

is no [other] existence whatsoever.”
See also the Rebbe’s Hadran al Ha-
Rambam, 5735, footnote 50, which
discusses these concepts.

Scriptural prohibition involves
the performance of an action, he
is not liable for punishment by a
Jewish court.

* Unless a person’s violation of a 52. To explain by analogy: When
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a person stands at attention in the
presence of a king — even when he
does so instinctively, without having
to consciously bring himself to
attention - he feels his identity and,
therefore, he must be absolutely still.
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entirely beyond the framework of individual existence,
it is not appropriate even to speak of its transcendence.

To explain by referring to a somewhat similar con-
cept: In Tanya,” the Alter Rebbe writes of a person,
“who says of a lofty and profound concept [that it is
so deep] that it cannot be touched with one’s hands.
Whoever hears this will mock him, because the sense
of touch refers and applies only to physical objects,
which may be grasped by the hands.”

Similarly, in the present context, the fact that a per-
son standing in the presence of the king does not lift
his arm to do anything - he does not even prostrate
himself to the king - i.e., his own existence is nullified
entirely and he ceases all activity, actually indicates that
his individual identity is not entirely eclipsed.”* He still
shares a connection to the realm of individual exis-
tence; it is only that finding himself in the presence of
the king, his identity is expressed through the fact that
his being is wholly nullified.

By contrast, one who has absolutely no sense of his
own existence at all does not even think of nullifying or
negating his existence; he is focused exclusively on the
king. In such an instance, when the king desires that a
specific action be performed, he does not hesitate even
for a moment before doing it because he does not think
of himself at all, not even of the negation of his exis-
tence. He acts solely in order to enable the will of the
king to be fulfilled.

It is self-evident that such a person’s actions are car-
ried out spontaneously, as a matter of course. In this
vein, our Sages speak® of a person bowing when recit-
ing Modim as an instinctive response. Moreover, this
response is so ingrained within the person that he is not
even aware that he is instinctively bowing.

53. Tanya, Shaar HaYichud VehaE-
munah, ch. 9.

seen as a sign of underdeveloped
Divine service - that despite the fact,
that the person lacked the awareness
to bow as a full-hearted act, his body
nevertheless did so instinctively. In
Chassidus, however, the instinctive

54. See Talmud Yerushalmi, Be-
rachos 2:4, cited by Tosafos, Shabbos
118b, et al. Significantly, in those
sources, the instinctive bowing is
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response is highlighted as an expres-
sion of the person’s Divine service
becoming thoroughly internalized
within his being. See also Likkutei
Dibburim (in English translation),
Vol. 2, p. 209.
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On this basis, it is possible to understand why the
shofar was sounded in the Beis HaMikdash when Rosh
HaShanah fell on Shabbos.

Even when a person’s existence is entirely nulli-
fied, the very fact that he ceases activity as a result of
his nullification indicates that he shares a connection
to the realm of individual existence. As long as he is
in this intermediate state, he cannot perform the act
of sounding the shofar. Any and every service or act
- even one that expresses bittul - represents a contra-
diction to absolute bittul.

However, in a place that transcends the concept of
individual existence entirely, so much so that it is not
even appropriate to speak of nullifying one’s existence,
there is no necessity to refrain from activity (thus nul-
lifying one’s existence). Instead, a person can act and
perform deeds. This does not represent a contradic-
tion to his bittul, because the bittul that characterizes
such a person is not one that nullifies his individual
existence, but rather one that transcends the entire
concept of independent existence entirely.

This is a state of absolute oneness with G-d, an ex-
pression of the fact that fundamentally, “Israel and the
Holy One, blessed be He, are entirely one.”> Accord-
ingly, since sounding the shofar on Rosh HaShanah is
a mitzvah of the Torah, this act is performed, but the
individual existence of the person sounding the sho-
far is not at all felt. Instead, he is like one who bows
instinctively, without even being aware that he is bow-
ing as an instinctive response. It is as if the sounding of
the shofar is performed on its own accord.*

Above Infinity

8. Sounding the shofar in the Beis HaMikdash
when Rosh HaShanah falls on Shabbos as an expres-
sion of bittul that entirely transcends the concept of

55. See Zohar, Vol. I11, p. 73a. 1, p. 16, where the Rebbe recalls the
verse (Zechariah 9:14). “The great
shofar will be sounded” and explains

that a passive form is used without

56. See Toras Menachem, Sefer
HaMaamarim Melukat, p. 95, Vol.
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mentioning who will be sounding
the shofar because the revelation of
“the great shofar” emanates from

a source in G-dliness totally above



IR WRY [ DR e

individual existence - above even the nullification
of individual existence - is brought about by a cor-
responding revelation of G-dly light that transcends
the entire concept of existence. This light cannot be
described as transcendent in an ordinary sense. To use
the phraseology employed by Chassidus, it is shelilas
hachiyuv, transcending defined existence, and shelilas
hashelilah, transcending transcendence;®” “there is
nothing that it is, and there is nothing that it is not”

The G-dly light that is revealed on Shabbos rep-
resents G-dliness that transcends the world. Through
its revelation, the existence of the worlds as indepen-
dent entities is nullified, enabling them to ascend to
Atzilus, as explained in sec. 6, above. Nevertheless,
the fact that on the first Shabbos, G-d “ceased all His
work”® — and mirroring G-d’s pattern, the Jews cease
their work every Shabbos - negating and nullifying the
world, indicates that this level of G-dly light shares a
connection to the realm of existence.” Indeed, this
concept applies even regarding the bittul of chochmah
of Atzilus, which is subsumed in the perception that
“G-d alone exists; there is nothing other than Him.”
Saying “there is nothing other than Him” indicates that
there is a necessity to negate the existence of some-
thing else. Similarly, this concept also applies regarding
the term ein sof, generally translated as “infinite,”* but
literally meaning “without end,” i.e., negating an end,
implying the negation of a connection to the frame-
work of existence that is defined by time and space.®

definition. As a result, although man
will be sounding the shofar, his iden-
tity will be subsumed to the extent
that it will be felt that the shofar is
being sounded from Above.

60. The concept also applies to the
translation of the Hebrew term,

ein sof, “infinite” “Infinite” implies
the negation of finiteness, i.e., it is
used to refer to the negation of the

. . boundaries of our existence.
57. See footnote 65, which explains

this term. 61. Similar concepts apply to the
description of G-d as yachid, “sin-
gularly unique.” True, it is a loftier

descriptive term than echad, “one”

58. Bereishis 2:3.

59. To refer back to the analogy

used in footnote 52, on Shabbos, the
world’s spiritual state resembles that
of a person who instinctively stands at
attention in the presence of the king.

being the first in a sequence, while
yachid implies unique distinction.

- because “one” can be interpreted as

Nevertheless, it is a descriptive term,
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implying that it has a connection to
other beings, for every description
implies a comparison with other
entities. With regard to one’s own self,
there is no need for any description.

Furthermore, we find the expres-
sion, Yechido shel olam, “the One
Who is unique in the world,”
indicating that the descriptive term
yachid shares a connection to the
world, and also, to the dimension of
the world (2%, olam, in Hebrew)
that relates to the word oy3, heel-
em, “concealment.”
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There is a loftier form of being, one that transcends
the framework of what is above and what is below:
G-d’s Essence that transcends all description and defi-
nition. He transcends all existence and transcends even
transcendence. He manifested this dimension of His
Being in the Beis HaMikdash,%* as can be understood

3 <«

from the verse,”® “Even the heavens and the celestial

heights cannot contain You, and yet this House can”**

Therefore, in the Beis HaMikdash, the shofar was
sounded when Rosh HaShanah fell on Shabbos be-
cause from the standpoint of G-d’s Essence which
transcends any possibility of description and defini-
tion - and which was manifest in the Beis HaMikdash
- it is not necessary to nullify the existence of man or
the world, for the transcendence of His Essence is of
such an absolute nature that it is above the nullification
of the existence of other beings.® On the contrary, it
arose in His will to reign over our limited world and
for His coronation as King of the world to be brought
about specifically through the act of sounding the sho-
far, thus giving place to other existence.
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Seeing the World through the Torah's Glasses

9. To use different wording and, in doing so, to reveal

62. As mentioned above, footnote 14,
the shofar was also sounded when
Rosh HaShanah fell on Shabbos in
every place where a court whose
judges possessed the semichah dating
back to Moshe held sessions. This
also relates to the concept stated in
the main text, that sounding the sho-
far on Rosh HaShanah when it falls
on Shabbos is possible only where
G-d’s presence is manifest, because
“from the destruction of the Beis
HaMikdash onward, the ‘four cubits
of halachah,” the laws of the Torah,
are the only sanctuary and dwelling
place where the singular uniqueness
of the Holy One, blessed be He, is
manifest (Tanya, ch. 34)” Thus, the
place where judges decide Torah Law
is a Beis HaMikdash in microcosm.

63. I Melachim 8:27.

64. This verse, recited by King
Shlomoh at the dedication of the
First Beis HaMikdash is usually un-
derstood as a rhetorical statement,
“The heavens... cannot contain
You, how much less this House.” See
Likkutei Sichos, Vol. 21, p. 148, and
the sources mentioned there, where
the interpretation mentioned in the
main text is presented.

65. The term the main text uses
when describing G-d’s transcending
transcendence is shelilas hashelilah.
That term has two implications:

a) It is not appropriate to say that
He transcends entities that are
incomparably lower than Him,
because He has no connection to

NP PV - NN 1713020

them at all, just like it is not rel-
evant to say that an intellectual
concept cannot be touched (see
the beginning of sec. 7, above).

b) He cannot be defined as being
“transcendent” in the simple
sense, because He cannot be
defined in that or any way. This
allows for the possibility of the
existence of entities that are
incomparably lower than He; to
quote a well-known expression
(the series of maamarim entitled
Yom Tov shel Rosh HaShanah,
5666, p. 168): “there is nothing
that He is, and there is nothing
that He is not, and, consequently,
He contains the potential for
everything?”
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a deeper understanding: As is well-known, the differ-
ence between the mitzvos and the Torah® is that the
mitzvos are commandments instructing man how
to conduct himself in this world. Thus, the mitzvos
recognize the existence of man and of the world
and their purpose is to direct man how to act in the
world. As such, man and the world possess a certain
measure of importance in relation to them.

By contrast, the Torah is G-d’s “hidden treasure,”*’
above the world entirely.*® Accordingly, the Torah’s
laws, i.e., the mitzvos as conceived by the Torah, do
not focus on the existence of man or the world in
their own right, but rather, as they are relevant within
the context of the Torah. From the Torah’s perspec-
tive, man and the world exist only in order that the
laws of the Torah can actually be fulfilled.

To illustrate the distinction between the Torah and
the mitzvos by using the example of the sounding
of the shofar:® From the standpoint of the mitzvah
of sounding the shofar, which is G-d’s command to
man, both man and the world exist and it is neces-
sary for man to crown G-d as King over himself and
the world by sounding the shofar. Accordingly, the
existence of man and the world are significant. How-
ever, from the standpoint of the Torah, the opposite
is true. That act is performed solely because it arose
in G-d’s will that His coronation as King of the world
be brought about by sounding the shofar. The exis-
tence of man and the world are not significant in and
of themselves; they exist only as intermediaries to en-
able G-d’s will to be fulfilled.

It is possible to say that sounding the shofar in the
Beis HaMikdash on Rosh HaShanah when it falls on
Shabbos reflects the Torah’s conception of sounding

66. See the elaborate explanation of
this concept in Sefer HaSichos 5748,
Vol. 1, p. 213, and footnote 80,
there, and, ibid., Vol. 2, p. 666ft.

67. Shabbos 88b.

Torah existing before the world.

69. See Likkutei Sichos, Vol. 6, p.
122 (translated in Selections from
Likkutei Sichos, Vol. 2, pp. 282-283)
that illustrates by analogy how it is

68. See also Shabbos, op. cit., and . ; . e
possible to view a single situation

Sotah 21a, et al., which speaks of the
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from entirely different perspectives.

70. See Ramban, Shmos 25:1, which
states “[G-d’s] primary desire in [the
construction of] the Sanctuary was
[for] a place where the Divine pres-
ence would rest, i.e., the Ark”
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the shofar, its sounding is conceived not as a mitzvah to
be fulfilled by man, but as the Torah’s truth, an absolute
spiritual reality. (The connection between the Torah and
the Beis HaMikdash is reflected in the fundamental di-
mension of the Beis HaMikdash - the Ark,”° in which
were placed the Tablets of the Ten Commandments and
the Torah scroll written by Moshe, i.e., the Ark was identi-
fied with the Torah.)” From the Torah’s standpoint, there
is no contradiction between sounding the shofar and the
ultimate conception of bittul because, in this instance, the
existence of man - the one who sounds the shofar - is not
felt at all. All that is felt is the fulfillment of G-d’s will -
that He be coronated by sounding the shofar.

There is a parallel to this concept even in the present
age: the recitation of the verses of Shofros. These verses
which speak of the sounding of the shofar are recited even
when Rosh Hashanabh falls on Shabbos,” i.e., the focus is
on the Torah’s conception of sounding the shofar. Our
recitation follows the motif,” “My tongue will repeat
Your word,” i.e., “the Torah is ‘Your word, my tongue is
merely responding, repeating what You say,””* reflecting
the consummate state of bittul, that “Israel, the Torah,
and the Holy One, blessed be He, are entirely one.”>

Making the Abstract Actual

10.7 There is another fundamental concept relevant
to the points mentioned above: When we study and
contemplate very lofty concepts like those mentioned
previously - concepts that are so elevated that describing

71. This also relates to the concept
explained in footnotes 14 and 62,
that the shofar was sounded on
Rosh HaShanah that fell on Shabbos
wherever there was a court with
judges possessing the semichah ex-
tending back in an unbroken chain
to Moshe, the one who received the
Torah. This indicates an emphasis
on bittul, a bittul comparable to
that of Moshe, who was no more
than a medium for G-dliness, to the
extent that “the Divine presence
spoke from his throat” (see Zohar,

Vol. 111, p. 232a). See also Torah Or,
p. 68c.

72. See Or HaTorah, Devarim, Vol.
5. p. 2114, which states:

From the time of the destruc-
tion of the Beis HaMikdash
and onward, the Holy One,
blessed be He, has no place in
the world [where His presence
is manifest] except the ‘four

cubits of halachah’ (Berachos 8a);

the Torah is also His Sanctuary.
Therefore, [just like the shofar
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was sounded in the Beis HaMik-
dash when Rosh HaShanah fell
on Shabbos,] the Shofros verses

- verses from the Torah - are also
recited when Rosh HaShanah
falls on Shabbos.

73. Tehillim 119:172.
74. Torah Or, p. 67b.

75. In the original, this section ap-
pears as section 11. We omitted a sec-
tion that deals primarily with blessing
the upcoming month of Tishrei on
the Shabbos that precedes it.
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them as “lofty” is inappropriate because they are
above all possible definitions and descriptions - we
must be conscious that even so, “action is most es-
sential”’® Indeed, if with regard to other matters of
Torah, the general principle “action is most essen-
tial” applies, how much more so, is this true with
regard to such lofty matters.

There is a practical directive from the above that
every member of the Jewish people should seek to
put into practice: Each person must try and bring
himself - as appropriate for his own individual lev-
el - to a state that he carries out all the aspects of
the Torah and its mitzvos without any self-aware-
ness. He should not feel that he is studying Torah or
observing mitzvos. Instead, his observance should
be instinctive, as a natural expression of who he is,
fulfilling the Torah and its mitzvos spontaneously,
without feeling his personal identity, or even that he
is transcending his identity. Rather, his observance
should be motivated by the inherent awareness that
G-d and the Jewish people “are entirely one.”

To cite an archetypal application with regard to
the mitzvah of tzedekah’ - an encompassing mitz-
vah: A person should give tzedekah without feeling
that he is the one giving,” but rather that the act of
tzedekah is being performed as a matter of course,
as it were; that there is no “giver;” all there is, is the
act of tzedekah.
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76. Avos 1:17.
77. See Tanya, ch. 37, et al.

78. A person must endeavor to
advance and reach the approach
mentioned in the main text even
when he already gives to charity in an

exemplary manner, i.e., even though
he feels that he is the one giving
tzedekah, he gives in a gracious man-
ner. Moreover, he knows that he is
not only giving, he is also receiving,
indeed, receiving more than he
gives, as our Sages say (Vayikra 348,

et al.), “More than the giver does for
the poor person, the poor person
does for the giver” Even though
these are desirable modes of giving
tzedekah, the main text encourages

a person to elevate his giving to an
entirely higher standard.
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With the Yomim Noraim & ¢
here, and Sukkos and iep & - iy
Simchas Torah around the 4 (_/ } { p) ,/ 2
corner, we are gearing up to ‘ [ s gl 3
begin the new cycle of the gy YT I T
weekly Torah portion. i | ‘ } 1 2 Xl i
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Get your own learning
companion with the widely
acclaimed volume of
“Selections from Likkutei BEREISHIS MPWRI3
Sichos - Bereishis”!

The second volume in the
series - on Chumash Shmos - SELECTIONS FROM

A LIKKUTE]
SICHOS

ou zﬁﬂﬁffﬁihtﬁfflw
PURCHASE ONLINE AT
SIE.ORG/LS
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