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SECTION 494 The Order of Prayers
on the Festival of Shavuos (1-20)

The fiftieth day of the counting of the

omer is the festival of Shavuos,! which
the Sages® referred to as Atzeres, as it is writ-
ten,® “You shall count 50 days* and you shall
offer... and you shall proclaim that very day
as [one] declared holy”

According to the fixed reckoning of the
months that is observed at present,’ Nissan
is always a full month® and the month of Iyar
is always lacking.” [Hence,] the festival [of
Shavuos] will always be [celebrated] on the
sixth of Sivan, for the days of the counting [of
the omer] begin on the sixteenth of Nissan.?
Thus, the 50 days will include the fifteen days
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1. As the Alter Rebbe proceeds to
explain, the festival of Shavuos
differs from the other festivals,
in that the Torah does not men-
tion a specific date on which that
festival is celebrated. Rather, the
Torah states that Shavuos is cel-
ebrated on the fiftieth day of the
counting of the omer. (See sec.
600:1, footnote 6 there.)

2. Targum Yonasan, Pesikta Zutrasi,
Bamidbar 28:26. One reason why
Shavuos is referred to as Atzeres
is because as Rashi (Bamidbar
29:35) states, atzeres is related
to the word atzur, which means
“restrained” or “held back.”
Hence, the name Atzeres implies
a day when the Jews are atzurim,
“restrained” or “held back” from
labor. All of the other festivals
are distinguished by the unique
mitzvos associated with them.
By contrast, the only thing that
sets Shavuos apart from ordi-
nary weekdays is the prohibition

against performing labor. (See
Kedushas Levi, Derush LeShavuos.
See also sec. 429:2, where the
Alter Rebbe mentions this point.)

3. Vayikra 23:16, 21.

4. Despite the fact that this
verse seems to command us to
count 50 days, in actual fact,
only 49 days are counted. This
discrepancy can be understood
as follows: According to Kabba-
lah, each of the 49 days of the
omer corresponds to one of
our emotional character traits.
Each person has the capacity to
refine these character traits and
improve himself. Hence, these
49 days can be counted. The fif-
tieth day, however, corresponds
to the revelation from the Sefirah
of Binah, which is a spiritual level
that is normally beyond one's spi-
ritual reach. Hence, we cannot
count this day. However, after
one performs the Divine service

demanded of him, by counting
the omer and refining the cha-
racter traits associated with that
counting, the fiftieth rung is reve-
aled from Above. (See Likkutei
Torah, Shir HaShirim, p. 24c.)

5. The Alter Rebbe is referring
to the practice of setting Rosh
Chodesh according to a fixed
calendar. This calendar was insti-
tuted by Hillel II, in the year 4119
(358-359 CE).

6. Lunar months either have 29
or 30 days. The Alter Rebbe is
explaining that Nissan always has
30 days, and Rosh Chodesh lyar
is always two days. Hence, the
first day of Rosh Chodesh lyar is
always the thirtieth day of Nissan.

7. The Alter Rebbe is explaining
that lyar always has only 29 days,
and hence, there is only one day
of Rosh Chodesh Sivan.

8. See sec. 489:3.
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SECTION 493:8-SECTION 494:1 The Order of Prayers on the Festival of Shavuos

from the sixteenth [of Nissan] until the end of
that month, 29 days of Iyar, and six days of Sivan.
Therefore, we refer to Shavuos as “the season of
the Giving of our Torah,” because the Torah was
given to the Jews on the sixth of Sivan.

By contrast, in the era when the new moon
was consecrated based on the testimony of wit-
nesses sighting [the new moon], it was possible
that the month of Nissan would also be lacking,’
and the festival of Shavuos, which is the fiftieth
day of the omer, would be [celebrated] on the
seventh of Sivan. And [similarly,] if [not only
Nissan, but] Iyar was also a full month," the fes-
tival of Shavuos, which is the fiftieth day of the
omer, would be [celebrated] on the fifth of Sivan.!!
Although [these dates] are not the anniversary of
the Giving of Torah, that is not of consequence.
[The rationale is that] Scripture did not designate
this festival as the anniversary of the Giving of
Torah, nor [did it] establish [the festival] on a
specific day of the month. Rather, [the festival]
was ordained [to be celebrated] on the fiftieth day
of the omer. It is only that according to the fixed
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9. When the day of Rosh Chodesh
was determined by the testimony
of witnesses, it was possible for
the witnesses to have sighted the
new moon on the night between
the 29th and 30th days of Nis-
san. In such an instance, the court
would have declared the 30th day
of Nissan as the first day of lyar.

10. A lunar month is never more
than 30 days. Thus, this scenario
would have occurred if the new
moon was not sighted on the
night between the 29th and 30th
days of lyar. In this instance, the
court would not have declared
the 30th day of lyar as the first
day of Sivan.

11. Rosh HaShanah 6b mentions
these possibilities.

As the Alter Rebbe proceeds to
explain, Shavuos is not celebrated
on a date that is mandated by the
Torah. Rather, the Torah mandates
that Shavuos be celebrated upon
completing the counting of the
omer. As explained in footnote 7
to sec. 489:1, the counting of the
omer is an individual matter. See
Likkutei Sichos, Vol. 3, p. 997ff.,
where the Rebbe explains that
this concept has contemporary
relevance for one who crosses
the International Date Line during
the counting of the omer. Such an
individual must continue count-
ing the omer according to his
personal count, even though this
count is different than that of the
local populace. Accordingly, since
the holiday of Shavuos does not

have a fixed date, but rather is
dependent on the completion of
the counting of the omer, such a
person must celebrate Shavuos
on a different day than the local
populace does. (See also the
Rebbe's Igros Kodesh, Vol. 3, Letter
no. 494; \Vol.17, Letters no. 6298,
6415, and 6504, where this con-
cept is explained at length).

It should be noted that though
someone who is in this situation
should celebrate his personal
Shavuos, he should not perform
forbidden labors on the day the
local populace celebrates the
festival, so as not to create the
impression that he is not cele-
brating the festival.
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[calendar] followed at present, the fiftieth
[day] of the omer will always be on the sixth
of Sivan, which is the day the Torah was
given."

True, the sixth of Sivan is the fifty-first
day from the fifteenth of Nissan, the date the
Jews left Egypt, and the Torah was given on
the fifty-second day after the Exodus from
Egypt."” [This calculation is arrived at in the
following manner:] The Jews left Egypt on
a Thursday, as explained in sec. 430[:1]."*
The Torah was given “in the third month”
on Shabbos, on the sixth of Sivan.'? [That is
possible because, that year,] both Nissan and
Iyar were full months." Since the fifteenth of
Nissan was on Thursday, the first day of Iyar
was on Shabbos, sixteen days after [the Jews]
left Egypt. The first day of Sivan was on Mon-
day,'® 46 days after they left Egypt. The sixth
of Sivan, which fell on Shabbos, was thus 52
days after the Exodus from Egypt, which
[would correspond to] the fifty-first day of
the omer."” Nevertheless, [in our prayers and
Kiddush,] we refer to the fiftieth [day] of the
omer [i.e., the day we celebrate Shavuos] as
“the season of the Giving of our Torah,” since
our [fiftieth day of the omer] is the sixth of
Sivan, and the Torah was given on that day.
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12. Shabbos 86b. See also subsec-
tion 20, below.

13. Shabbos 86b-88a presents
three opinions regarding the
chronology of the events sur-
rounding the Giving of the Torah.
In this subsection, the Alter
Rebbe is presenting one of these
opinions. The Rebbe (see Likku-
tei Sichos, Vol. 3, p. 997, note 10)
explains why the Alter Rebbe

favors this opinion as opposed
to the others mentioned in Shab-
bos, loc. cit.; see also Machatzis
HaShekel, sec. 494.

14. In that source, the Alter Rebbe
states that in the year the Jews
left Egypt, the tenth of Nissan
fell on Shabbos. Since the Jews
left Egypt the fifteenth of Nissan,
the day they left was Thursday.

15. Shabbos 87b.

16. Ibid., 87a. See also subsection
20, below.

17. The year they left Egypt, the
Jews had not yet received the
mitzvah to count the omer. How-
ever, had the omer been counted
that year from the sixteenth of
Nissan as was subsequently
commanded, then that year the
sixth of Sivan would have been
the fifty-first day of the omer.
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SECTION 494:1-3 The Order of Prayers on the Festival of Shavuos

2 On the eve of all the other festivals, it is

customary to recite the Evening Service
of the festival early,'® while it is still day, for the
reason explained in sec. 267[:2]." Neverthe-
less, on the night of Shavuos, the Evening
Service must be delayed until the appearance
of the stars. [The rationale is that] if [the
prayers] were recited early and [the congrega-
tion] would accept the sanctity of the festival
in the Shemoneh Esreh while it was still day, it
would be as if they subtracted a slight amount
[of time] from the 49 days of the counting [of
the omer] that [must] precede this festival, and
the Torah stated,” “They shall be seven com-
plete weeks.”*!

For this reason, one should also not recite
the festive Kiddush while it is still day, even if
he recites it before the Evening Service.*?

3 There are many who follow the custom of

remaining awake the entire night [of Sha-
vuos] and occupying themselves in Torah
[study].” [Those who study all night] should
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18. This rule applies only to the
recitation of the Evening Service.
On the first nights of Pesach and
Sukkos, Kiddush, by contrast,
should be recited after nightfall,
as stated in sections 472:2 and
639:20 respectively.

19. In that source, the Alter Rebbe
writes: “Itis customary to recite the
Evening Service earlier than on
weekdays. This is a fitting practice,
so that one accepts Shabbos as
early as possible.” As mentioned in
the footnotes to that source, the
common practice in many Luba-
vitch communities is to neverthe-
less wait until nightfall to recite the
Evening Service during the week
and on Shabbos and festivals.

20. Vayikra 23:15.

21. The implication of this verse
is that the counting of the omer
must include these seven weeks
in their entirety. See sec. 489:3,
where the Alter Rebbe makes
similar statements.

In sec. 261:4, the Alter Rebbe
rules that it is a positive Scriptural
command to “add [time] from
the mundane realm to the realm
of holiness.” Furthermore, ear-
lier in sec. 261:4, the Alter Rebbe
explains that the time added from
the mundane to the realm of holi-
ness should be added at both the
onset and the end of the holy day.

That ruling does not represent
a contradiction to the statements

of the main text because, as Divrei
Shalom notes, in sec. 261:4, the
Alter Rebbe states that the addi-
tional time added from the mun-
dane to the holy primarily involves
the prohibition against labor.
Accepting the holiness of the day
in prayer or in Kiddush is another
matter entirely, as reflected by
the Alter Rebbe's statements in
sec. 261:3 and the Kuntreis Acha-
ron (note 3) to that section.

22. See sec. 267:3, where the
Alter Rebbe rules that one may
recite Kiddush even if he has not
yet recited the Evening Service.

23. This practice is mentioned
in the Zohar (Vol. |, p. 8a, Vol. lll,
p. 98a). There is a famous story
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occupy themselves primarily with [the study of]
the Oral Law.?* (If, however, [the time for one€’s wife
to] immerse® is [Shavuos] night, one should be
intimate [with her].?® See sec. 240.)%

Those [who remain awake all night] should be
careful not to recite the blessing Al netilas yadayim
[which is recited upon ritually washing one’s hands]
in the morning - see sec. 4[:13]* — and not to recite
the blessing over the tzitzis they wore [all] night - see
sec. 8[:27].* Whether one should recite the blessings
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about Rav Yosef Caro and his col-
leagues studying Torah all night
on Shavuos night that is related
in Maggid Meisharim and cited
by Shelah (see Shelah, Maseches
Shavuos).

24. This ruling follows the direc-
tive of the Zohar (Vol. llI, p. 98a).
However, the Zohar (Vol. |, p. 8a,)
also mentions that one should
spend Shavuos night studying
the Torah, the Prophets, Scripture,
the explanations of the verses,
and the secrets of the Torah. On
that basis, many people spend the
night reciting Tikkun Leil Shavuos,
which contains selections from
all these texts. The Rebbe states
that the custom of reciting Tikkun
Leil Shavuos was practiced by the
Lubavitcher Rebbeim (see HaMel-
ech BiMesibo, Vol. 1, p. 169-170).

25. The Alter Rebbe is referring to
awoman'’s immersion in the mkveh
to emerge from niddah impurity.

26. Otherwise, however, the kab-
balists (Shaar HaKavanos, Derush
Chag HaShavuos, et al.) state that
one should refrain from intimacy
Shavuos night.

27. This section is not extant in
the Alter Rebbe's Shulchan Aruch.

See Magen Avraham 240:3.

28. In that source, the Alter
Rebbe writes:

If a person remained awake all
night, he must wash his hands as
soon as day breaks... He should
wash his hands from a container,
without reciting a blessing, at
daybreak.

See, however, the Rebbe's Igros
Kodesh, Vol. 3, Letter no. 409,
where the Rebbe writes:

If one remains awake all night,
the directive to be given in pub-
lic is that the blessings Al netilas
yadayim and Elokai neshamah
should not be recited, as the
Alter Rebbe writes in his Siddur.
Certainly, one may listen to the
blessings recited by someone
who slept [and answer Amen with
the intention of thereby fulfilling
one's obligation]. (The directive to
be given privately is that [these
blessings] should be recited. |
heard this from my revered father-
in-law, the Rebbe Shlita.)

Based on this letter, the com-
mon practice among Lubavitch
chassidim who have stayed awake
all night is to visit the bathroom
and then recite all the Morning
Blessings at dawn, beginning with
the blessing Al netilas yadayim.

29. In that source, the Alter Rebbe
writes:

Whenever one wears a four-cor-
nered garment that is designated
to be worn by day and does not
remove it at night, but instead
leaves it on until the morning, he
is not required to recite a blessing
over it that morning. [The ratio-
nale:] Some authorities maintain
that one is required to attach
tzitzis to a daytime garment
even if one wishes to wear it at
night. At no point, then, was this
garment exempt from the obli-
gation of having tzitzis. Hence,
the night does not constitute an
interruption [since the previous
morning’s blessing]; rather, [the
entire period] is considered as
one extended day.

The Alter Rebbe does mention
that there are other authorities
who maintain that a blessing
is required in such a situation.
Therefore, he concludes:

In order to satisfy both opinions,
it is therefore preferable to recite
the blessing over another [four-
cornered] garment with the
intent of also covering the tzitzis
in which one slept.

The above applies to a person
who does not wear a tallis gadol.
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SECTION 494:3-4 The Order of Prayers on the Festival of Shavuos

over Torah [study] in the morning is ex-
plained in sec. 47[:7]; consult that source.*

On the first day of Shavuos, after com-

pleting Hallel (- all the laws of Hallel that
apply on this day are explained in sec. 488[:2-
4]3' -) two Torah scrolls are taken out, for the
reason mentioned in sec. 488[:6].3 From the
first scroll, five men read® from [the passage
beginning],** “In the third month after the
Exodus” in Parshas Yisro until the end of that
parshah, because it reflects the theme of the
festival, for the Torah was given on this day.*

The maftir reads the passage [begin-
ning];* “On the day [of the offering] of the
first [fruits]” from the second scroll. As the
Haftarah, he recites Yechezkel’s [vision of]
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However, one who wraps himself
in a tallis gadol before reciting the
Morning Service, should never
recite blessings over his tzitzis.
Instead, he should recite the
blessing over his tallis gadol, with
the intent of including his tzitzis
in that blessing.

30. In that source, the Alter Rebbe
presents two opinions regarding
one's obligation to recite these
blessings after remaining awake
all night, and concludes:
If one remains awake throughout
the entire night, according to the
first opinion there is no need for
him to recite the blessings [over
Torah study] at daybreak, as long
as he has not diverted his atten-
tion from his studies. According
to the latter opinion, one is
required to recite [these] bless-
ings at daybreak, like the other
Morning Blessings which are
customarily recited even though
their respective obligations have
not been incurred. A person who

desires to be free of doubt should
listen to another person reciting
the blessings over Torah [study],
if possible, and intend to fulfill his
obligation in this manner. If that
is not possible, he should recite
the blessings himself.

However, in Piskei HaSiddur,
the Alter Rebbe rules that a per-
son who remains awake all night
should recite the blessings over
Torah study at daybreak, just as
he recites all the Morning Bless-
ings. This is the common practice
among Lubavitch chassidim.

31.In that source, the Alter Rebbe
presents the laws regarding the
recitation of Hallel on the first two
days of Pesach.

32. That source states that the
passage reflecting the theme of
the day should be read from one
scroll, and the passage describ-
ing the sacrifices brought on that
day should be read from the sec-
ond scroll. One should not roll

one scroll from one reading to
the other so as not to delay the
congregation. See the Shulchan
Aruch of Rabbi Yosef Caro (Orach
Chayim 144:3).

33. Megillah 21a. The Alter Rebbe's
intent is that five men are given
aliyos. The Alter Rebbe refers to
the person receiving the aliyah as
“reading” the passage from the
Torah, because in the Talmudic
era, the person honored with an
aliyah would personally read his
aliyah from the Torah. This custom
is still practiced in some Sep-
hardic communities today.

34. Shmos 19:1.

35. Megillah 31a. See also the end
of subsection 1.

36. Bamidbar 28:26. The offering
of the first fruits could be brought
from Shavuos onward. Therefore,
the Torah refers to Shavuos as
Yom HaBikkurim, the day of the
first fruits.
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the [Divine] chariot,” because at Sinai, the Holy
One, blessed be He, was revealed with “myri-
ads upon myriads of angels.”*® It is customary to
conclude with the verse,* “And a wind bore me,”
even though it is not written in proximity to the
[vision of] the [Divine] chariot.*

It is customary in some places that this Haf-

tarah is read by a wise man of great stature.*
An allusion to this [practice can be derived from
the teaching],** “The [vision of] the Divine char-
iot should not [be expounded upon]... except to
a wise man, who can comprehend [such matters]
through his understanding”

Some follow the custom of [reading this Haf-

tarah] while standing. [The intent is] not
that only the reader [stands] - for, as initial pref-
erence, the reader should always stand when
reciting the Haftarah as a measure of respect for
the congregation - but rather that all of those
who read in a hushed tone together with the
reader*” should read [this passage] while stand-
ing, as a measure of respect for this [reading].*

niyaayaan n‘gs_ug q79 M-T:7¥N N0

TP Y 5 7 ONRIT M52
NIZT2 D2 NI N2 wNTRn
P R RNt nian
A8 20 ISR pIDE DiD?

“ITIRPYT 2¥N 593 ;N INY

o ninfpn nypee T
1READAN NN NTID 0O
T2 MY N3 272 D)
PN AN MD 12 DN KDY
3”2”ﬁmg‘-m

NOY SRR AN T v
T NP 7292 bond
"3t NREnn 533 Mpnns? Ty
w 52 AN NDN MaNT T3
ST DY WD ARIN NTRY
“IATIRD B T MNP

37. Megillah, loc. cit. See Likkutei
Sichos (Vol. 33, pp. 18ff.), where
the Rebbe explains in depth why
this passage is read as the Haf-
tarah for Shavuos.

38. Cf. Tehillim 68:18.
39. Yechezkel 3:12.

40. See Likkutei Sichos, loc. cit.,
p. 23. In that source, the Rebbe
explains that this verse empha-
sizes the great clamor generated
by the angels in the lower heav-
enly realms when they praise G-d,
in contrast to the calmer, quieter
praise recited by the angels in
the higher heavenly realms. By

concluding with this verse, the
Haftarah underscores that the
purpose of the Giving of the Torah
was to bring G-dliness into the
lower, earthly realms.

41, See sec. 284:8, where the Alter
Rebbe mentions this custom.

42. Chagigah 11b.

Tosafos Yom Tov (Megillah 4:10)
explains that reading this passage
as the Haftarah does not violate
this directive. The rationale is that
the reader is merely reading the
passage, and there is no concern
that the people will expound upon
these concepts. See also Likkutei

Sichos (loc. cit., pp. 19-20), where
the Rebbe discusses this matter.

43, See sec. 284:11, where the
Alter Rebbe writes: “There are
some who, for an esoteric reason,
do not rely on merely listening [to
the reader], but instead read the
Haftarah themselves and listen to
the blessings from the maftir.”

44. |t is not the Lubavitch cus-
tom to stand when reading this
passage along with reader. It is,
however, the Lubavitch custom
to stand when the Ten Com-
mandments are read (see Sefer
HaMinhagim Chabad, p. 44).
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SECTION 494:4-8 The Order of Prayers on the Festival of Shavuos

Those who follow the custom of chanting

[the hymn] Akdamus® after reading the first
verse of the Torah reading, should not be admon-
ished. [The rationale is that] there are authorities
who support their practice even though they are
making an interruption in the midst of the Torah
reading regarding a matter that is not necessary
for the Torah reading. Nevertheless, in places
where there is no [established] custom, it is pref-
erable to chant Akdamus before [the person
called up to the Torah as] kohen begins to recite
the blessing before the Torah reading.

Similarly, on the second day;, it is preferable
to begin [the hymn] Yatziv Pisgam before the
maftir recites the blessings before the Haftarah.
This is the practice currently observed in many
places.*

There are two types of melodies with which
the Ten Commandments are read:*” In the
first [melody], each of the commandments is read
as one verse, whether it is very long or very short.
For example, [the verses], Anochi, “Iam [G-d]...;
“You shall not have [other gods...],” “You shall

» «

not make [other gods...],” “Do not bow down [to

»

them]...;” “And performing kindness...,” are all
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45, Akdamus is a liturgical hymn
composed by Rabbi Meir bar
Yitzchak, a contemporary of
Rashi. Although it is the over-
whelming Ashkenazic custom
to recite this hymn on Shavuos,
the Lubavitch custom is not to
recite it (see Sefer HaMinhagim -
Chabad, p. 44).

Nevertheless, it is rumored that
the Rebbe would recite Akdamus
privately. Some chassidim posit
that the Rebbe may have done
so as a way of perpetuating the

custom followed in his father's
synagogue, where the customs
commonly practiced by Ukrainian
Jews were followed.

Although it is not the Lubavitch
custom to recite Akdamus,
this hymn is included in many
Lubavitch Siddurim. However,
Akdamus was not included in the
Siddurim printed in the Alter Reb-
be's lifetime (see Shaar HaKollel
40:17).

See Otzar Minhagei Chabad
(Vol. 2, pp. 302-3), where this

matter is discussed further.

46. The Alter Rebbe did not
include this hymn in his Siddur,
and it is not the Lubavitch cus-
tom to recite it.

47. These two melodies are
referred to as taam elyon and taam
tachton. The taam elyon results in
a more colorful and lyric reading.
See Chizkuni to Shmos 20:14 for
more details.

VIR TS LAY O TN M TN J30 P AN PIN (MR DN PRY) 44 7P 7730 — DURIeT 98D 0 MR 17D 5515m apw AN — PuaTpe
1IN APND 17T 3 NP0 1 1A YOG P PR R 7Y TR TN AT IRIN AINT N0 KA RS [ 0D AN DMBN P N D )P0
7177 DR M N AD PIENA AN AT LT, ns i Ak — (N-1 D) 19m5 8ama e L (M1 1 0MaT) pnnst nema i (-2 3 )

21N 'Y 'R AN MIGRNN 1109 ‘p AONN 3Mpn L(Mow D) MY MPw NPD 2P "D 1131 mMHN 3N



[read as] one verse. [ The rationale is that] “Anochi,
T am G-d...; and “You shall not have [other
gods...]; were related as one utterance”* There-
fore, the letter nun (2) of the word panai is vocalized
with a patach () and not with a kamatz (-) because
there is no esnachta® or sof passuk™ [after it].

Similarly, the verses Zachor, “Remember [the
day of Shabbos]...,” “Six days [shall you work...],
“The seventh [day]...,” and “For six days...,” are
all [read as] one verse. Therefore, the chaf of the
word chol that follows the word veasisa has a soft
sound”! [i.e,, it is not read as kol]. The two words
Lo tirtzoch are [read as] one verse. Therefore, the
tzadi (3) should be vocalized with a kamatz, for
it is the end of a verse. The taf has a hard sound
because the word lo is read with the cantillation
note tipcha, which creates an interruption.

Similarly, lo tinaf is [read as] one verse.
[Hence,] the tafhas a hard sound and the alefis
vocalized with a kamatz. Similarly, the taf of lo
tignov has a hard sound.

In the second [melody, the commandment

beginning], Anochi, “I am [G-d],” is read as
one verse. [ The words,] “You shall not have [other
gods...]” begins a second verse. According to this
approach, the nun of panai should be read with a
kamatz because the cantillation note on this word,
sof passuk, [indicates the end of a verse].

Similarly, [the commandment] Zachor, “Re-
member [the Shabbos]...,” is one verse, and [the
words,] “Six days [shall you work...,] is a second
verse. Therefore, the kaf of the word kol [that fol-
lows the word veasisa] has a hard sound [because
it follows a pausal cantillation].
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48. See Yalkut Shimoni, Yirmeyahu,
sec. 266. The other verses
mentioned are part of the com-
mandment, “You shall have no

th ds.”
other gods end of a verse.

49. An esnachtais the taam, i.e., can-
tillation note, that implies a pause.

50. A sof pasuk is the taam, i.e.,
cantillation note, that implies the

51.l.e. it should be read as if there
is no dot inside the letter, because
it follows an open syllable with no
pause intervening.
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SECTION 494:8-10 The Order of Prayers on the Festival of Shavuos

[The commandments] Lo sirtzach, lo sinaf, lo
signov, and lo saaneh are all [read as] one verse. There-
fore, the tafs, [which begins these verbs] all have soft
sounds [because they follow open syllables with no
pause intervening]. The tzadi of sirtzach should be vo-
calized with a patach [because its cantillation does not
denote a strong pause], and the alef of sinof should be
vocalized with a kametz because its cantillation note,
esnachta, [indicates a pause].

1 0 The reason for the two melodies is that the first

is structured according to the manner [in
which the commandments] are written [in the Torah].
For each commandment is a separate section.” From
[the verse beginning] Anochi, “I am [G-d],” until

[the words] “Do not take [G-d’s name in vain],” is

one closed section® and one commandment.*
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52. We have translated the

middle of the line in a Torah scroll.

Hebrew word parshah as “sec-
tion." Although the word parshah
is generally used to refer to one
of the 54 parshiyos in the Torah, in
this context, the Alter Rebbe uses
the term to refer to the sections
into which the writing in a Torah
scroll is divided. Each Torah scroll
contains 669 such sections. 290
are written in the form described

as an open section, or a parshah
petuchah, and 379 are written in
the form described as a closed sec-
tion, or a parshah setumah. See the
accompanying pictures of a Torah
scroll (fig. 1). See also Rambam,
Hilchos Sefer Torah, ch. 8, where
this subject is discussed in detail.

53. A “closed section,” parshah
setumah, always begins in the

Fig.1

See sec. 32:50-52.

54. Although Anochi, i.e., "I am
G-d," and “You shall not have
[other gods...]" are generally con-
sidered two commandments, as
mentioned in subsection 8 above,
at Sinai these two commandments
were related as one utterance.
Hence, in this context, they are



Therefore, it should be read as one verse. The
same applies [for the verses beginning with the
word] Zachor, “Remember the Shabbos...” until
Lo tirtzoch.® However, [the four verses] from
Lo tirtzoch until lo sachmod are written as four
closed sections, and they are four command-
ments. Therefore, they are read as four verses.

The second melody is structured accord-
ing to the way [the Torah] is read, [i.e.,
according to the way the Torah is generally
read, in which instance, the four command-
ments] from lo sirtzach until lo sachmod are
[considered as] only one verse.*® [Thus,] it is
[always] forbidden to fully interrupt one’s
reading in the middle of this verse, even if one
is reading [it] only as an individual.”” [The ra-
tionale is that] the division [of the] entire
[Torah] into separate verses is a halachah
transmitted to Moshe at [Mount] Sinai. It is
forbidden to interrupt in a place where Moshe
did not make an interruption at Sinai.*®
Since it is forbidden to fully interrupt the
reading between these four short sections,
therefore even when they are read together,”
they should be read in a melody that joins
them, making them a single verse. For in truth,
they are a single verse, since there is no verse
in the Torah that is shorter than three words.*
Similarly, [the reading from the words]
Anochi to [the words] Lo sisa,** and [the
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considered as one commandment.

55. All these verses are written
in one parshah petuchah, i.e., one
section that begins a new line.

56. |.e., according to this opinion,
even though the four command-
ments beginning from Lo sirtzach,
“Do not kill," are written as sepa-
rate sections in the Torah, since
they constitute only one verse

they must be read as such.
57. Taanis 27b; Megillah 22a.
58. Berachos 12b.

59. le, it is forbidden to make
a full pause after reading one
of these commandments, even
when the person intends to con-
tinue and read the remaining
one(s), as mentioned above.

60. Each of these four command-
ments are only two words each.
Hence, none of them can be an
independent verse.

61. The Alter Rebbe is referring
to the first two commandments.
Although they contain several
verses, they are written in the
Torah as one parshah.
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SECTION 494:10-11 The Order of Prayers on the Festival of Shavuos

reading] from [the word] Zachor until [the words]
Lo sirtzach are divided into several verses when
they are read. The intent is that an individual is
permitted to make a full pause in the midst of
the passages [beginning] Anochi and Zachor,
only [when he reaches] the end of a verse. When
[reading] communally as well, it is only forbidden
to stop [in middle of those passages] because of
people who enter or leave [in the middle of the
reading], as stated in sec. 138.%* [Otherwise, one
may stop in the middle of a section.] Therefore,
[these passages] are read in a melody that breaks
[them] into several verses, for in fact, they are sev-
eral verses when counting the [total] number of
verses [in the Torah].%

On Shavuos, however, it is customary to read
[the Ten Commandments] communally using the
first melody, [i.e.,] to read each commandment
as a single verse, [even when the commandment
contains several verses or only part of a verse. The
rationale is that since] the Ten Commandments
were given on that day, we read them in the same
manner they were given, each commandment con-
stituting a distinct verse.

There are some who follow the custom of al-
ways using the first melody when reading [the Ten
Commandments] communally, even on Shabbos
Parshas Yisro and Shabbos Parshas Vaeschanan.**
[According to this custom,] the second melody is
only used when a person reads [the command-
ments] privately.
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62. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See the Shulchan Aruch of Rav
Yosef Caro (Orach Chayim 138:1).
In that source, Rav Caro rules that
when a person receives an aliyah,
the baal koreh (i.e., the reader of
the Torah) must not stop less

than three verses from the end
of a section, lest those who leave
the synagogue at this point say
that the next aliyah contains less
than three verses. Similarly, when
a person receives an aliyah, the
baal koreh must not start less than
three verses from the beginning

of a section, lest those who enter
the synagogue at this point say
that the previous aliyah contained
less than three verses.

63. See Kiddushin 30a.
64. This is the Lubavitch custom.
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On the second day [of the festival observed

in the Diaspora], five men read from the
passage Kol habechor.®® The maftir reads from the
Torah passage beginning, “On the day [of the of-
fering] of the first fruits,” as on the first day [of the
holiday]. From the Prophets, he reads [the pas-
sage]:% “A prayer of Chabakuk,” until [the verse]:*
“To the conductor [to play] with my melodies.” In
some places, [the Haftarah is begun] from “G-d is
in His holy Temple.*®

It is customary to read Megillas Rus [i.e.,

the Book of Ruth] on Shavuos, since it is
“the season of the Giving of the Torah” [The
intent is] to teach that the Torah is given only
through hardship and deprivation, just as Ruth
[suffered] when she converted.® A blessing is
not recited over the reading of this scroll, as
explained in sec. 490([:17].7°

On Shavuos, it is customary to spread

[fragrant] grasses’” in the synagogue and

in homes as a remembrance of the joy of the
Giving of the Torah.

It is permitted to spread [these grasses]

even on the festival itself. Even if the grasses
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65. Devarim 15:19-16:17. Megillah
3Ta mentions reading this passage
on the second day of Shavuos.
The reason for its choice is that it
mentions all the festivals. See sec.
490:8-9, where the Alter Rebbe
explains that this passage is also
read on the last day of Pesach.

66. Chabakuk 3:1. Megillah 31a
mentions reading this passage on
the second day of Shavuos. This
reading was instituted because
many of its verses refer to the
Giving of the Torah at Sinai.

67. Chabakuk 3:19.

68. Ibid, 2:20. This
Lubavitch custom.

69. Yalkut Shimoni, Rus, sec. 596.

Another reason for Ruth being
read on Shavuos is that Shavuos
is the yahrzeit and also the birth-
day of King David, and Ruth was
his ancestor (see Shaarei Teshu-
vah 494:2).

is the

70. As mentioned in the footnotes
to that source, the Lubavitch cus-
tom is not to read Megillas Rus
communally. Nevertheless, the me-

gillah is included in its entirety in
Tikkun Leil Shavuos, which is recited
individually on Shavuos night.

71. In many communities, it is
customary to decorate the syna-
gogue with flowers. The Rebbe
once mentioned that the custom
mentioned in the main text was
observed in his home town of
Nikolayev (see HaMelech BiMes-
ibo, Vol. 1, p. 316). Nevertheless,
this custom is not observed in
770, nor in many other Lubavitch
synagogues (see Otzar Minhagei
Chabad, Vol. 2, p. 293).
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SECTION 494:12-16 The Order of Prayers on the Festival of Shavuos

are not fit to be eaten. They are not consid-
ered as muktzeh, since on the day before the
festival the person thought about spreading
them out on the festival. See sec. 308]:50,
55].”2 Nevertheless, if Shavuos falls [directly]
after Shabbos, one should not spread [these
grasses] out on Shabbos. True, it is permitted
to carry them. However, spreading out [the
grasses] on Shabbos for the sake of the festival
resembles preparing for a festival on Shabbos,
and it is forbidden to prepare anything for a
festival on Shabbos even if the matter does
not at all involve forbidden labor, as will be
explained in sec. 503[:3].7

1 5 It is customary to place trees in the

synagogue and in homes™ to recall
that we are judged with regard to the fruits
of trees on Shavuos,” and [thus,] people will
pray for them [to flourish].

1 It is customary in all places to eat dairy

foods on the first day of Shavuos.”
[This custom should be observed, for] the
customs observed by our ancestors have [the
power of ] Torah Law,”” [particularly so,] be-
cause many reasons were given for it.”®
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72. In these sources, the Alter
Rebbe rules that it is permitted
to carry branches on Shabbos,
provided that before Shabbos
they were designated to be used
on Shabbos. See also sec. 336:18.

73. See also sec. 455:11, where
the Alter Rebbe mentions this
prohibition.

74. This is not the Lubavitch cus-
tom (see Otzar Minhagei Chabad,
loc. cit.).

75. Rosh HaShanah 16a. See also
sec. 111:2, where the Alter Rebbe

also mentions this judgment.

76. There are some who eat dairy
foods on the second day of Sha-
vuos as well.

77. See sec. 180:6, sec. 432:11,
and sec. 452:4, where the Alter
Rebbe mentions this maxim.

78. The Rebbe offers numerous
reasons for this practice in his
sichos, including:

a) Upon receiving the Torah, the
Jews were obligated to observe the
laws of kashrus. As such, they were
unable to slaughter and cook meat

in their pots on Shavuos, because
their pots had been used for non-
kosher meat beforehand (see
Likkutei Sichos, Vol. 18, p. 365).

b) Before G-d gave the Jews
the Torah, the angels requested
that G-d give the Torah to them
and not to the Jews. Therefore, on
Shavuos, we try to show our superi-
ority over the angels by recalling the
angels’ visit to Avraham. The Torah
relates that during that visit, Avra-
ham served them milk and meat
together (Bereishis 18:1-8). There-
fore, on Shavuos, we make a point
to eat both dairy and meat meals,
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[Nevertheless,] it is also a mitzvah to eat meat
on all festivals, as will be explained in sec.
529[:4, 7].” Therefore, one must be careful
not to violate the prohibition against [eating]
meat and milk [during the same time peri-
od]. One should follow [the guidelines]
stated in Yoreh Deah, sec. 88 and sec. 89.%
Those who are accustomed to baking
bread kneaded with milk or butter should
be careful that when the oven is heated be-
fore they bake [this bread in it], it should be
heated thoroughly to the extent that sparks
emerge® from it. [This will] purge any sauce
from meat that might have been spilled on [the
ovens floor] at times and been absorbed in it.
([When heating the oven,] the coals must be
passed over the entire surface; see sec. 461[:1].)
Similarly, one should be careful to use a
new baker’s peel to remove this bread from
the oven. One should not remove it with the
same peel used to remove other breads that
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after waiting the required time-span
between the two (see Toras Men-
achem, 5743, Vol. 3, p. 1579).

c) Our Sages explain that the
verse (Shir HaShirim 4:11): "Milk
and honey are under your tongue,”
is referring to the mystic secrets
of the Divine chariot (Chagigah
13a). At the Giving of the Torah,
the entire Jewish people wit-
nessed these secrets. Hence, we
commemorate this revelation by
eating dairy foods on Shavuos
(see Sichos Chag HaShavuos 5731).

79. See sec. 242:2, where the
Alter Rebbe discusses eating
meat on Shabbos.

80. These sections are not extant in
the Alter Rebbe’s Shulchan Aruch.
See the Shulchan Aruch of Rav
Yosef Caro and the gloss of
Rama (Yoreh Deah 88:1-2). Those

sources mention that milk and
meat should not be served at the
same table.

In Yoreh Deah 89:1-4, Rav Yosef
Caro mentions the time that one
must wait between eating meat
and milk when one eats meat first.
He also mentions the safeguards
to be taken when one eats milk
first. The Lubavitch custom is to
wait six hours after eating meat
before eating dairy foods, and to
wait one hour after eating dairy
foods (other than hard cheese)
before eating meat. See the Reb-
be's Igros Kodesh (Vol. 20, Letter
no. 7704). That ruling is based
on Shelah (Maseches Shavuos, p.
180b), and Zohar (Vol. Il, p. 125a).

81. The Alter Rebbe is ruling that
the oven must undergo libbun
gamur, the more complete and

thorough process of libbun.

Divrei Shalom notes that from
sec. 451:13, it would appear that
since the meat had not mixed
with milk in the oven and thus the
oven was never forbidden, all that
would be necessary to kasher it
would be libbun kal, heating it to
the extent that the outer side of
the oven becomes so hot that a
hand would recoil from it (yad
soledes bo).

Divrei Shalom resolves this dif-
ficulty by explaining that in this
subsection, the Alter Rebbe is
speaking about an earthenware
oven, for which more stringent
rules apply. As the Alter Rebbe
explains in sec. 451:6-7, earth-
enware can only be kashered by
libbun gamur.

I 20 NN D S5 AN N ND NDR D 5‘1)’7'[3 3N P"DMD NRDN "D2Y1.A"PD RD 25,121 'Y NN 2PN ANT 15 .0W R 1D 1 AYD 1D

18



19

SECTION 494:16 The Order of Prayers on the Festival of Shavuos

were not [kneaded with] milk [or other dairy
ingredients. This restriction applies] even if one
desires to turn [the peel] over to its other side.
[The rationale is that] when one uses it to remove
the bread kneaded with milk from [the oven],
the flavor of milk will be absorbed throughout
[the peel].*?* Afterwards, when [the person] will
bake another [loaf of] bread to eat with meat,
and he will remove it [from the oven] with this
peel, the flavor of milk will be released from
[the peel] and absorbed in the bread’s (surface,
as stated in sec. 451[:56]).

True, if the person violated [these instructions
and removed both a bread kneaded with milk and
an ordinary bread with the same peel], it is per-
mitted to eat the [ordinary] bread with meat. [The
rationale for leniency is that the flavor of the milk
absorbed in the ordinary bread is] a secondary
flavor that is permitted (nat bar nat diheteira),® as
explained in Yoreh Deah, sec. 94.%* Nevertheless,
as an initial preference, it is forbidden to create
[a situation involving] a secondary flavor [that is
permitted], as explained in Yoreh Deah, sec. 95.%°

(The laws that apply to milk that was milked
on a festival will be explained in sec. 505[:5-6].
Consult that source.)®
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82.Divrei Shalom explains that since
the loaf contains milk or butter, it
is considered fatty, and the fat will
cause the dairy flavor absorbed
by the peel to spread through the
entire baker's peel. See Shulchan
Aruch of Rav Yosef Caro (Yoreh
Deah105:5). See also sec. 467:60.

83. l.e., the flavor of the dairy
bread was absorbed by the peel.
The peel then released that fla-
vor, and it was absorbed by the
ordinary bread. Hence, the flavor
absorbed by the ordinary bread
is considered a secondary flavor.

Furthermore, the flavor that has
been absorbed by the peel and
then absorbed by the ordinary
bread is a flavor that is permitted.

84. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See Rama (Yoreh Deah 94:5). See
also sec. 447:45, where the Alter
Rebbe explains this leniency:
[The rationale is that] any fla-
vor that is not released from the
actual substance of the food [but
rather from a secondary source]
is very weak. When [the second-
ary] flavor is absorbed in another

food while the [original] flavor is
still permitted to be eaten, it does
not have the power to cause [the
food that absorbs it] to become
forbidden at a later time.

85. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See Rama (Yoreh Deah 95:2) and
Sifsei Kohen (Yoreh Deah 95:3),
both of whom rule in this manner.

86. In that source, the Alter Rebbe
rules regarding milking cows on
festivals and benefiting from the
resulting milk.
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1 ’7 One who distributes fragrant herbs to the
congregation in the synagogue should be
careful not to distribute [the herbs] to [the con-
gregants] from Baruch Sheamar until after
Shemoneh Esreh. [The rationale is that] before
Baruch Sheamar or after Shemoneh Esreh, [the
congregants] may recite the [required] blessing
over the fragrance that reaches them. However,
from Baruch Sheamar until after Shemoneh Esreh,
[the blessing may not be recited because] it is
forbidden to interrupt [one’s prayers] through
speech [to recite the blessing at this time].* Thus,
[those receiving the herbs] will be deriving ben-
efit from the fragrance without first reciting a
blessing.®
True, it is permitted to make an interruption
between the [different] sections of [this part of the
service] even for the honor of another person.*
Nevertheless, it is forbidden to make an interrup-
tion to recite a blessing over the fragrance. [The
rationale is that] this blessing is not an obliga-
tion at all, for a blessing must be recited over a
fragrance only when one has the intent to smell
it. If, however, a fragrance reaches a person and
he does not intend to [smell it] but benefits from
it by force [of circumstance], he should not recite
a blessing, as stated in sec. 217.% If so, a person
who is in [the midst of prayer] in a place where
he is forbidden to interrupt, should not intend to
smell the fragrance, and [therefore] should not
interrupt [his prayers] to recite a blessing [over it].
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87. See sec. 51:4, where this prin-
ciple is stated.

88. In Seder Birkas HaNehenin 11:1
the Alter Rebbe explains: “The
blessing recited over a pleasant
fragrance must be recited before
one begins to smell it, just as a

blessing over food is recited before
one tastes [it], because it is forbid-
den to derive satisfaction from this
world without reciting a blessing.”

89. See sec. 51:5 and sec. 54:3,
where the Alter Rebbe presents
these laws.

90. This section is not extant in
the Alter Rebbe's Shulchan Aruch.
See Turei Zahav (Orach Chayim
217:1, 4), where similar rulings are
issued. See also Seder Birkas HaNe-
henin 11:3, 10, where the Alter
Rebbe rules in a similar manner.

PN D 3D 4127 P NN 2MPA AINT AP0 YRS 85T 30 7D D S5m0 NP 17D N3 S0 S5 P 17pD N Aaw Rod i oW
A7, (7 P70 NP 20 5D S5 K2M) 307 10 TR NIRRT N TR M X7 ND 303 10 D3 AN .TPDY NP TR 1 AN 0TS phan 8O

20



21

SECTION 494:17-19 The Order of Prayers on the Festival of Shavuos

1 It is forbidden to fast [because of] a [dis-
turbing] dream on the festival of
Shavuos.” [The rationale is that] it is the an-
niversary of the Giving of the Torah, and one
must eat and rejoice on it to show that the Jews
are at ease and appreciative of the day when
the Torah was given.”> Therefore, it does not
resemble other festivals and Shabbasos, on
which it is permitted to fast [because of] a [dis-
turbing] dream, as stated in sec. 288[:3].

1 9 It is forbidden to fast on the day follow-

ing Shavuos according to the
fundamentals of the law. [ The rationale is that]
it was a day [when sacrificial animals] were
slaughtered during the era of the Beis HaMik-
dash.®® On this day, the burnt-offerings brought
by the pilgrims [for the festival]** were offered,

i.e., [sacrifices] that could not be offered on the
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91. See Pesachim 68b.

92. Pesachim, loc. cit. The Alter
Rebbe is explaining that although
there is an obligation to rejoice on
every festival (see sec. 529:6),
there is a special obligation to
rejoice on the festival of Shavuos.
See Likkutei Sichos, Vol. 23, pp.
27ff., where the Rebbe discusses
this concept at length.

See also Likkutei Sichos, Vol. 28,
p. 32, where the Rebbe explains
that there are two elements to
the festival of Shavuos: a) the
Giving of the Torah, and b) the
acceptance of the Torah by the
Jewish people. The joy and satis-
faction the Jews show on Shavuos
reaffirms their acceptance of the
Torah. Hence, such rejoicing is an

integral element in the commem-
oration of the Giving of the Torah.

93. Chagigah 17a, 18a.

94, The Alter Rebbe uses the
term olos re'iyah, which we have
translated as “the burnt-offerings
brought by the pilgrims [for the
festivall” As Rambam (Hilchos
Chagigah 1:1) explains:
The Jewish people have been
commanded [to observe] three
positive commandments on each
of the three pilgrimage festivals.
They are:
a) to appear [before the Divine
presence], as [Shmos 23:17]
states: "All of your males shall
appear”;
b) to [bring] a festive offering,
as [Devarim 16:15] states: “You

shall bring a festive offering to
G-d your L-rd"; and

c) to celebrate [by bringing a
peace-offering], as [Devarim
16:14] states: “And you shall
rejoice in your festivals.”

The Torah's [charge to] appear
[before G-d] mandates that
one appear in the Courtyard of
the Beis HaMikdash on the first
day of a festival and bring with
him a burnt-offering.... One who
comes to the Courtyard of the
Beis HaMikdash on the first day
[of a festival] without bringing a
burnt-offering has not only failed
to perform a positive command-
ment, but has violated a negative
commandment, as [Shmos 23:15]
states: “You shall not appear in
My presence empty-handed.”
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festival itself. [The reason these sacrifices were
not offered on the festival] is that they were not
necessary for the preparation of food.”” [Forbid-
den labors were not performed on] the festival in
order to offer [these sacrifices], because it was
possible to offer them after the festival, since one
may compensate for [failing to offer them] on
Shavuos for a seven [day period beginning with
Shavuos].”

True, the above follows the rulings of the
School of Shammai, while according to the School
of Hillel, it is permitted to offer [these sacrifices]
even on the festival itself.”” Nevertheless, concern-
ing this matter the School of Hillel followed the
rulings [of the School of Shammai]. Many Jews
followed [this practice] and offered [these sacri-
fices] after the festival.”® For them, this day that
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95. The meat of these offerings
was entirely consumed by the fire
on the altar. Hence, none of the
meat was eaten.

96. As the Alter Rebbe notes,
these seven days begin from the
holiday of Shavuos itself. Thus,
there were actually only six days
on which these sacrifices could
be brought after Shavuos.

97. As mentioned in Beitzah 193,
20b, the School of Hillel derived
this concept from the verse (Vayik-
ra 23:41): "You shall celebrate [on
these holidays] a festival to G-d,”
which they understood as includ-
ing offering any sacrifice to G-d.

98. These statements have
aroused questions among many
authorities (see Sofrim USeforim,
p. 16), because Chagigah 17a,
18a does not mention that the
School of Hillel retracted their
opinion or conducted themselves
in accordance with the School of
Shammai's opinion.

In Likkutei Sichos, Vol. 28, p.
24ff., the Rebbe resolves this
issue based on the following pas-
sage in Beitzah 20a-b:

An incident occurred involving
Hillel the Elder, who brought his
burnt-offering to the Courtyard
of the Beis HaMikdash in order
to place his hands [on the ani-
mal's head on a festival]. The
students of Shammai the Elder
gathered around him and said to
him: What is the nature of this
animal [that you are bringing]?
[Hillel did not want to quarrel
with them in the Beis HaMikdash
and] said to them: It is a female,
and | have brought it as a peace-
offering... and they departed.

On that day [when the incident
became known and it appeared
that even Hillel had accepted
Shammai's view], the School of
Shammai gained the upper hand
over the School of Hillel, and they
sought to establish the halachah
in accordance with their opinion.

However, a certain Elder of the
disciples of Shammai the Elder
was there... who knew that the
halachah is in accordance with the
School of Hillel. He sent for and
brought all the sheep of Kedar
that were in Jerusalem, stood
them in the Courtyard of the Beis
HaMikdash, and said: "Anyone
who wishes to place his hands
[on the head of an animal] should
come and place his hands.”

On that day, the School of Hil-
lel gained the upper hand [over
the School of Shammail, and
they established the halachah in
accordance with their opinion,
and there was no one there who
disputed the matter in any way.

[Some time later,] there was
another incident involving a dis-
ciple from the School of Hillel,
who brought his burnt-offering to
the Courtyard of the Beis HaMik-
dash in order to place his hands
[on the animal’s head on a festi-
val]. A disciple from the School
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SECTION 494:19 The Order of Prayers on the Festival of Shavuos

followed the festival became like a festival itself
with regard to forbidding eulogizing [the dead]
and fasting [on this day].” Accordingly, even now,
when the Beis HaMikdash is destroyed, eulogies
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of Shammai found him and said
to him: “What is this placing of
hands?"”, [i.e., why do you place
your hands on the animal's head
and thereby violate the state-
ment of the School of Shammai?]
[The student of the School of Hil-
lel] rebuked him, replying: “What
is this silence?”, [i.e., why do you
not stay silent, for the halachah
was not established in accor-
dance with that opinion?]

The Rebbe explains that the
fact that the second incident
occurred shows that it was not
the widespread custom for peo-
ple to bring burnt-offerings for the
festival on the festival itself. For
were most people bringing their
burnt-offerings on the festival
itself, the disciple of the School
of Hillel would not have been
noticed among all the others who
were doing the same thing.

A further proof that the burnt-
offerings were not offered on the
first day of the festival is found in
Chagigah 18a:

An incident occurred when Alexa
diedinLod,andall of Israel gathered
to eulogize him. Rabbi Tarfon did
not allow them to do so because it
was the festival of Shavuos.
[The Sages ask:] Can it enter your
mind to say that it was a festival
day? Had it been a festival day,
would they have come? [Certainly,
they would not have assembled to
eulogize someone on the festival
itself.] Rather, say that they were
prohibited to eulogize because it
was the day [when sacrificial ani-
mals] were slaughtered.

On the basis of these two pas-
sages, the Alter Rebbe's statement
in the main text can be explained.
Although Shavuos is a day when,
as stated in subsection 18 above,
“one must eat and rejoice... to
show that the Jews are at ease
and appreciative of the day when
the Torah was given,” the people
would nevertheless refrain from
offering their festive burnt-offer-
ings on that day, for the meat of the
burnt-offerings was not eaten. The
rationale for this practice is that,
as a general rule, it is only permit-
ted to prepare food on a festival
that will be eaten on the festival.
Although bringing the festive
burnt-offering would add to the
person’s joy on the festival, since
the meat from the sacrifice would
not be eaten, people refrained
from bringing this offering on the
festival itself. Instead, they would
offer the festive peace-offerings on
the festival itself, for its meat could
be eaten, and offer their burnt-
offerings after the festival. As the
Alter Rebbe proceeds to explain,
a similar practice was developed
with regard to Pesach and Sukkos,
based on this practice of not bring-
ing burnt-offerings on Shavuos.

99. Chagigah 18a.

100. See Tosafos Rid to Chagigah,
loc. cit., which explains that seem-
ingly, the special status of the day
after Shavuos should apply only
in Eretz Yisrael, because the day
when sacrificial animals for the
burnt-offerings were slaughtered
was the seventh of Sivan, which is

the second festive day of Shavuos
observed in the Diaspora. The
eighth of Sivan, which is the day
after Shavuos in the Diaspora,
was not given any special status
in the era of the Beis HaMikdash.

In resolution, Tosafos Rid
explains that in the era of the Beis
HaMikdash, the people living in
the Diaspora observed Shavuos
for two days and refrained from
delivering eulogies and fasting on
the eighth of Sivan, because they
were unsure of when Shavuos
was to be celebrated. Although
we now have a set calendar, we
nevertheless continue to observe
their custom in the present era.

In Likkutei Sichos, Vol. 4, p. 1030,
the Rebbe explains that there was
never any question about the day
when Shavuos was to be cel-
ebrated since the celebration of
Shavuos is not dependent on the
date of the month, but rather on
the completion of the counting of
the omer (see subsection 1above).
Instead, the celebration of the
second day of Shavuos was insti-
tuted by the Sages only so as not
to make a distinction between the
festivals. However, as explained by
the Chasam Sofer (Orach Chayim,
Responsum 145), that distinction
elevates the status of the second
day of Shavuos celebrated in the
Diaspora - i.e, it is a festival not
because of a doubt, but because
of Rabbinic decree.

Onthis basis, the Rebbe explains
why fasting and eulogies are for-
bidden on the eighth of Sivan:

We are forbidden to fast because
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By contrast, the day after the last days
of Pesach and Sukkos were not days [when
sacrificial animals] were slaughtered, even
according to the School of Shammai. [The
rationale is that] the burnt-offerings brought
by the pilgrims were offered on the day after
the first day of the festival, which was Chol
HaMoed. Therefore, the prohibition against
fasting on [these days] stems merely from
custom and not from the fundamentals of

the law, as explained in sec. 429[:17].1%!

It is customary in these regions not to

fast and not to recite Tachanun from
Rosh Chodesh [Sivan]'®? until - and includ-
ing - the eighth of [the month],'” ie,
including the day following the festival [as
celebrated in the Diaspora] that is referred to
as Isru Chag.

[The rationale is that] directly after Rosh
Chodesh, Moshe began to prepare [the peo-
ple] to receive the Torah. [That year,] Rosh
Chodesh [Sivan] fell on Monday.'™* On
Tuesday, [Moshe] conveyed to them [G-d’s
words],'” “You will be a kingdom of priests
for Me” On Wednesday, [Moshe] related to
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it is the day on which the sacri-
fices for the pilgrimage festival
were offered... Seemingly, in the
Diaspora, when the day follow-
ing Shavuos is the eighth of
Sivan, one should be allowed to
fast..,, for the eighth of Sivan is
not the anniversary of the day
on which the sacrifices were
brought. There is no doubt about
this matter, and hence it should
be permitted to fast on that day.

Nevertheless, because our Sages
instituted the observance of the

second day of Shavuos, not
because of a doubt, but by virtue
of a definitive decree, that day is
considered as Shavuos, and the
day following it corresponds to
the day on which the sacrifices
were offered.

101. Although the day after these
festivals is considered Isru Chag,
and is marked with certain dis-
tinctions, it does not have the
same status as the day after
Shavuos.

102. It is prohibited to fast on
Rosh Chodesh according to the
fundamentals of the law; the
prohibition is not merely due to
custom. See sec. 288:3, and foot-
note 19 there.

103. The laws that are observed
throughout the month of Nis-
san (see sec. 429:9), are also
observed on these days.

104. Shabbos 87a. See also sub-
section 1, above.

105. Shmos 19:6.
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SECTION 494:19-20 The Order of Prayers on the Festival of Shavuos

them the [Divine] commandment to observe
a boundary [around Mount Sinai, saying],'*
“Guard yourselves lest you ascend the moun-
tain...” On Thursday, [Moshe] conveyed to
them the mitzvah of chastity, that they should
separate from their wives that day and the

following day, and “be prepared for the third
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day;

given.'®

This concludes sec. 494 and the Laws of

Pesach in their entirety.

i.e., Shabbos, on which the Torah was
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106. Ibid., 19:12.
107. Ibid., 19:10-11, 15.

108. Shabbos 86b.

In his Siddur, the Alter Rebbe
states that the custom is to refrain
from reciting Tachanun up to and
including the twelfth of Sivan.
In Likkutei Sichos (Vol. 38, p. 4),
the Rebbe explains that the Alter

Rebbe does not mention this cus-
tomin his Shulchan Aruch because
it is a Sephardic custom, and the
Alter Rebbe's Shulchan Aruch was
written according to Ashkenazic
custom. Furthermore, the Rebbe
notes that each of the first eight
days of Sivan has a measure of
distinction associated with them,
as the Alter Rebbe explains in the

main text. By contrast, those who
refrain from reciting Tachanun
between the ninth and the twelfth
of Sivan do so only because these
are days when the Shavuos sac-
rifices could be offered. However,
these days are not distinguished
in and of themselves.
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