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 שלום אליעזר בן העניא רבקה רות, מנחם מענדל בן העניא רבקה רות,
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סימן תצד סֵדֶר תְּפִלַּת חַג 
הַשָּׁבוּעוֹת וּבוֹ כ' סְעִיפִים:

בְּיוֹם חֲמִשִּׁים לִסְפִירַת הָעמֶֹר הוּא  א
עֲצֶרֶת ב, 3  הַנִּקְרָא  חַג הַשָּׁבוּעוֹת א, 1 
"תִּסְפְּרוּ  שֶׁנֶּאֱמַר  חֲכָמִים, ג, 2  בִּלְשׁוֹן 
וְגוֹ' ד וּקְרָאתֶם  וְהִקְרַבְתֶּם  חֲמִשִּׁים יוֹם4 

בְּעֶצֶם הַיּוֹם הַזֶּה מִקְרָא קדֶֹשׁ וְגוֹ'". ה
וּלְפִי חֶשְׁבּוֹן קְבִיעוּת הֶחֳדָשִׁים הַמָּסוּר 
בְּידֵָינו5ּ שֶׁחדֶֹשׁ נִיסָן הוּא מָלֵא לְעוֹלָם6 
וְחדֶֹשׁ אִיּרָ הוּא חָסֵר לְעוֹלָם ו, 7 – יהְִיהֶ 
חַג זהֶ בְּשִׁשָּׁה בְּסִיוָן, שֶׁהֲרֵי ימְֵי הַסְּפִירָה 
מַתְחִילִין מִט"ז בְּנִיסָן, ז, 8 אִם כֵּן ט"ו יוֹם 

 SECTION 494 The Order of Prayersא
on the Festival of Shavuos (1-20)

1 The fiftieth day of the counting of the 
omer is the festival of Shavuos,1 which 

the Sages2 referred to as Atzeres, as it is writ-
ten,3 “You shall count 50 days4 and you shall 
offer… and you shall proclaim that very day 
as [one] declared holy.”

According to the fixed reckoning of the 
months that is observed at present,5 Nissan 
is always a full month6 and the month of Iyar 
is always lacking.7 [Hence,] the festival [of 
Shavuos] will always be [celebrated] on the 
sixth of Sivan, for the days of the counting [of 
the omer] begin on the sixteenth of Nissan.8 
Thus, the 50 days will include the fifteen days 

1

1. As the Alter Rebbe proceeds to 
explain, the festival of Shavuos 
differs from the other festivals, 
in that the Torah does not men-
tion a specific date on which that 
festival is celebrated. Rather, the 
Torah states that Shavuos is cel-
ebrated on the fiftieth day of the 
counting of the omer. (See sec. 
600:1, footnote 6 there.)

2. Targum Yonasan, Pesikta Zutrasi, 
Bamidbar 28:26. One reason why 
Shavuos is referred to as Atzeres 
is because as Rashi (Bamidbar 
29:35) states, atzeres is related 
to the word atzur, which means 
“restrained” or “held back.” 
Hence, the name Atzeres implies 
a day when the Jews are atzurim, 
“restrained” or “held back” from 
labor. All of the other festivals 
are distinguished by the unique 
mitzvos associated with them. 
By contrast, the only thing that 
sets Shavuos apart from ordi-
nary weekdays is the prohibition 

against performing labor. (See 
Kedushas Levi, Derush LeShavuos. 
See also sec. 429:2, where the 
Alter Rebbe mentions this point.)

3. Vayikra 23:16, 21.

4. Despite the fact that this 
verse seems to command us to 
count 50 days, in actual fact, 
only 49 days are counted. This 
discrepancy can be understood 
as follows: According to Kabba-
lah, each of the 49 days of the 
omer corresponds to one of 
our emotional character traits. 
Each person has the capacity to 
refine these character traits and 
improve himself. Hence, these 
49 days can be counted. The fif-
tieth day, however, corresponds 
to the revelation from the Sefirah 
of Binah, which is a spiritual level 
that is normally beyond one’s spi-
ritual reach. Hence, we cannot 
count this day. However, after 
one performs the Divine service 

demanded of him, by counting 
the omer and refining the cha-
racter traits associated with that 
counting, the fiftieth rung is reve-
aled from Above. (See Likkutei 
Torah, Shir HaShirim, p. 24c.)

5. The Alter Rebbe is referring 
to the practice of setting Rosh 
Chodesh according to a fixed 
calendar. This calendar was insti-
tuted by Hillel II, in the year 4119 
(358-359 CE).

6. Lunar months either have 29 
or 30 days. The Alter Rebbe is 
explaining that Nissan always has 
30 days, and Rosh Chodesh Iyar 
is always two days. Hence, the 
first day of Rosh Chodesh Iyar is 
always the thirtieth day of Nissan.

7. The Alter Rebbe is explaining 
that Iyar always has only 29 days, 
and hence, there is only one day 
of Rosh Chodesh Sivan.

8. See sec. 489:3.

א רמב"ם הל' תמידין ומוספין פ"ח ה"א. טור ושו"ע ס"א. ב רמב"ם שם. ג ראה פסחים סח, ב. ר"ה ו, רע"ב. ועוד. וראה ברכי יוסף סק"א. ד ויקרא כג, טז. 
ה שם כא. ו ראה רמב"ם הל' קדוש החדש פ"ח ה"ה. טור סי' תכח. ז כדלעיל סי' תפט ס"ג. ח שו"ת הריב"ש סי' צו. פר"ח ס"א. ח"י סק"א. ט כרבנן שבת 

בוּעוֹת סימן תצד:א סֵדֶר תְּפִלַּת חַג הַשָּׁ
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שֶׁמִּט"ז עַד סוֹף הַחדֶֹשׁ וְכ"ט יוֹם שֶׁל 
אִיּרָ וְשִׁשָּׁה ימִָים בְּסִיוָן הֵם חֲמִשִּׁים 
יוֹם. לְפִיכָךְ אָנוּ אוֹמְרִים בְּשָׁבוּעוֹת: 
"זְמַן מַתַּן תּוֹרָתֵנוּ", ח שֶׁבְּשִׁשָּׁה בְּסִיוָן 

נִתְּנהָ הַתּוֹרָה לְישְִׂרָאֵל. ט
מְקַדְּשִׁין  שֶׁהָיוּ  בִּזְמַן  אֲבָל 
הֶחֳדָשִׁים עַל פִּי הָרְאִיּהָ הָיהָ אֶפְשָׁר 
לִהְיוֹת גַּם חדֶֹשׁ נִיסָן חָסֵר,9 וְהָיהָ חַג 
הַשָּׁבוּעוֹת, שֶׁהוּא יוֹם חֲמִשִּׁים לָעמֶֹר, 
גַּם חדֶֹשׁ  הָיהָ  וְאִם  בְּסִיוָן.  בְּשִׁבְעָה 
אִיּרָ מָלֵא,10 הָיהָ חַג הַשָּׁבוּעוֹת, שֶׁהוּא 
יוֹם חֲמִשִּׁים לָעמֶֹר, בַּחֲמִשָּׁה בְּסִיוָן. י, 11 
אֵין  מַתַּן תּוֹרָה –  בְּיוֹם  שֶׁאֵינוֹ  אַף 
חַג  תָּלָה  לֹא  שֶׁהַכָּתוּב  כְּלוּם,  בְּכָךְ 
בְּכַמָּה  וְלֹא  תּוֹרָה,  מַתַּן  בְּיוֹם  הַזֶּה 
לָעמֶֹר,  בַּחֲמִשִּׁים  רַק  לַחדֶֹשׁ,  ימִָים 

from the sixteenth [of Nissan] until the end of 
that month, 29 days of Iyar, and six days of Sivan. 
Therefore, we refer to Shavuos as “the season of 
the Giving of our Torah,” because the Torah was 
given to the Jews on the sixth of Sivan.

By contrast, in the era when the new moon 
was consecrated based on the testimony of wit-
nesses sighting [the new moon], it was possible 
that the month of Nissan would also be lacking,9 
and the festival of Shavuos, which is the fiftieth 
day of the omer, would be [celebrated] on the 
seventh of Sivan. And [similarly,] if [not only 
Nissan, but] Iyar was also a full month,10 the fes-
tival of Shavuos, which is the fiftieth day of the 
omer, would be [celebrated] on the fifth of Sivan.11 
Although [these dates] are not the anniversary of 
the Giving of Torah, that is not of consequence. 
[The rationale is that] Scripture did not designate 
this festival as the anniversary of the Giving of 
Torah, nor [did it] establish [the festival] on a 
specific day of the month. Rather, [the festival] 
was ordained [to be celebrated] on the fiftieth day 
of the omer. It is only that according to the fixed 

9. When the day of Rosh Chodesh 
was determined by the testimony 
of witnesses, it was possible for 
the witnesses to have sighted the 
new moon on the night between 
the 29th and 30th days of Nis-
san. In such an instance, the court 
would have declared the 30th day 
of Nissan as the first day of Iyar.

10. A lunar month is never more 
than 30 days. Thus, this scenario 
would have occurred if the new 
moon was not sighted on the 
night between the 29th and 30th 
days of Iyar. In this instance, the 
court would not have declared 
the 30th day of Iyar as the first 
day of Sivan.

11. Rosh HaShanah 6b mentions 
these possibilities.

As the Alter Rebbe proceeds to 
explain, Shavuos is not celebrated 
on a date that is mandated by the 
Torah. Rather, the Torah mandates 
that Shavuos be celebrated upon 
completing the counting of the 
omer. As explained in footnote 7 
to sec. 489:1, the counting of the 
omer is an individual matter. See 
Likkutei Sichos, Vol. 3, p. 997ff., 
where the Rebbe explains that 
this concept has contemporary 
relevance for one who crosses 
the International Date Line during 
the counting of the omer. Such an 
individual must continue count-
ing the omer according to his 
personal count, even though this 
count is different than that of the 
local populace. Accordingly, since 
the holiday of Shavuos does not 

have a fixed date, but rather is 
dependent on the completion of 
the counting of the omer, such a 
person must celebrate Shavuos 
on a different day than the local 
populace does. (See also the 
Rebbe’s Igros Kodesh, Vol. 3, Letter 
no. 494; Vol. 17, Letters no. 6298, 
6415, and 6504, where this con-
cept is explained at length).

It should be noted that though 
someone who is in this situation 
should celebrate his personal 
Shavuos, he should not perform 
forbidden labors on the day the 
local populace celebrates the 
festival, so as not to create the 
impression that he is not cele-
brating the festival.

פו, ב. י רב שמעיה ר"ה ו, ב.
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אֶלָּא שֶׁלְּפִי חֶשְׁבּוֹן הַמָּסוּר בְּידֵָינוּ לְעוֹלָם 
יהְִיהֶ יוֹם חֲמִשִּׁים לָעמֶֹר בְּשִׁשָּׁה בְּסִיוָן 

שֶׁהוּא יוֹם מַתַּן תּוֹרָה. יא, 12
וְאַף שֶׁשִּׁשָּׁה בְּסִיוָן שֶׁלָּנוּ הוּא יוֹם נ"א 
מִט"ו בְּנִיסָן שֶׁבּוֹ יצְָאוּ ישְִׂרָאֵל מִמִּצְרַיםִ, 
וְהַתּוֹרָה נִתְּנהָ בְּיוֹם נ"ב לְצֵאתָם מִמִּצְרַיםִ,13 
שֶׁהֲרֵי בַּחֲמִשָּׁה בְּשַׁבָּת יצְָאוּ מִמִּצְרַיםִ יב כְּמוֹ 
שֶׁנִּתְבָּאֵר בְּסִימָן ת"ל, יג, 14 וְהַתּוֹרָה נִתְּנהָ 
"בַּחדֶֹשׁ הַשְּׁלִישִׁי" בְּיוֹם הַשַּׁבָּת, יד שֶׁהוּא 
שִׁשָּׁה בְּסִיוָן,12 שֶׁחדֶֹשׁ נִיסָן וְאִיּרָ הָיוּ אָז 
שְׁניֵהֶם מְלֵאִים,15 וְכֵיוָן שֶׁט"ו בְּנִיסָן הָיהָ 
חֲמִישִׁי בַּשַּׁבָּת הָיהָ יוֹם רִאשׁוֹן שֶׁל אִיּרָ 
בְּשַׁבָּת, דְּהַינְוּ ]י"ז[ יוֹם לְצֵאתָם מִמִּצְרַיםִ, 
וְיוֹם רִאשׁוֹן שֶׁל סִיוָן הָיהָ בְּיוֹם ב',16 דְּהַינְוּ 
]מ"ז[ יוֹם לְצֵאתָם מִמִּצְרַיםִ, וְשַׁבָּת הוּא 

לְצֵאתָם  יוֹם  נ"ב  דְּהַינְוּ  בְּסִיוָן,  שִׁשָּׁה 
מִמִּצְרַיםִ, שֶׁהוּא יוֹם נ"א לָעמֶֹר17 – אַף 
עַל פִּי כֵן אָנוּ אוֹמְרִים: "זְמַן מַתַּן תּוֹרָתֵנוּ" 
בַּחֲמִשִּׁים לָעמֶֹר, כֵּיוָן שֶׁהוּא לָנוּ בְּשִׁשָּׁה 

בְּסִיוָן, וּבְשִׁשָּׁה בְּסִיוָן נִתְּנהָ הַתּוֹרָה:

[calendar] followed at present, the fiftieth 
[day] of the omer will always be on the sixth 
of Sivan, which is the day the Torah was 
given.12

True, the sixth of Sivan is the fifty-first 
day from the fifteenth of Nissan, the date the 
Jews left Egypt, and the Torah was given on 
the fifty-second day after the Exodus from 
Egypt.13 [This calculation is arrived at in the 
following manner:] The Jews left Egypt on 
a Thursday, as explained in sec. 430[:1].14 
The Torah was given “in the third month” 
on Shabbos, on the sixth of Sivan.12 [That is 
possible because, that year,] both Nissan and 
Iyar were full months.15 Since the fifteenth of 
Nissan was on Thursday, the first day of Iyar 
was on Shabbos, sixteen days after [the Jews] 
left Egypt. The first day of Sivan was on Mon-
day,16 46 days after they left Egypt. The sixth 
of Sivan, which fell on Shabbos, was thus 52 
days after the Exodus from Egypt, which 
[would correspond to] the fifty-first day of 
the omer.17 Nevertheless, [in our prayers and 
Kiddush,] we refer to the fiftieth [day] of the 
omer [i.e., the day we celebrate Shavuos] as 
“the season of the Giving of our Torah,” since 
our [fiftieth day of the omer] is the sixth of 
Sivan, and the Torah was given on that day.

12. Shabbos 86b. See also subsec-
tion 20, below.

13. Shabbos 86b-88a presents 
three opinions regarding the 
chronology of the events sur-
rounding the Giving of the Torah. 
In this subsection, the Alter 
Rebbe is presenting one of these 
opinions. The Rebbe (see Likku-
tei Sichos, Vol. 3, p. 997, note 10) 
explains why the Alter Rebbe 

favors this opinion as opposed 
to the others mentioned in Shab-
bos, loc. cit.; see also Machatzis 
HaShekel, sec. 494.

14. In that source, the Alter Rebbe 
states that in the year the Jews 
left Egypt, the tenth of Nissan 
fell on Shabbos. Since the Jews 
left Egypt the fifteenth of Nissan, 
the day they left was Thursday.

15. Shabbos 87b.

16. Ibid., 87a. See also subsection 
20, below.

17. The year they left Egypt, the 
Jews had not yet received the 
mitzvah to count the omer. How-
ever, had the omer been counted 
that year from the sixteenth of 
Nissan as was subsequently 
commanded, then that year the 
sixth of Sivan would have been 
the fifty-first day of the omer.

יא ריב"ש שם. פר"ח שם. ח"י שם. וראה אג"ק חי"ז ע' קנח, ולקו"ש ח"ג ע' 1000-997, בענין העובר את קו התאריך בימי הספירה. וראה שלחן המלך ח"ב ע' 
קלז-ט. יב ראה לקו"ש ח"ג ע' 997 הערה 10. שלחן המלך ח"ב ע' קלט. יג ס"א, וש"נ. וראה לקו"ש חי"ז ע' 63 בשוה"ג להערה 46. יד שבת שם: דכולי עלמא 
בשבת ניתנה תורה. *יד אוצ"ל: י"ז )ולקמן מ"ז(. או אוצ"ל )בשניהם(: לעומר. טו סעיף ב. טז ט"ז ריש הסי'. ח"י סק"א בשם אחרונים. יז ויקרא כג, טו. וראה 

בוּעוֹת סימן תצד:א-ג סֵדֶר תְּפִלַּת חַג הַשָּׁ
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אַף עַל פִּי שֶׁבְּכָל עַרְבֵי יוֹם טוֹב  ב
נוֹהֲגִין לְהַקְדִּים תְּפִלַּת עַרְבִית שֶׁל 
יוֹם טוֹב18 מִבְּעוֹד יוֹם מִטַּעַם שֶׁנִּתְבָּאֵר 
בְּלֵיל  מָקוֹם  מִכָּל  רס"ז, טו, 19  בְּסִימָן 
לְאַחַר  לְהִתְפַּלֵּל טז  מְאַחֲרִין  שָׁבוּעוֹת 
וִיקַבְּלוּ  יקְַדִּימוּ  שֶׁאִם  הַכּוֹכָבִים,  צֵאת 
יוֹם  מִבְּעוֹד  בִּתְפִלָּה  טוֹב  יוֹם  קְדֻשַּׁת 
– הֲרֵי זהֶ כְּמוֹ שֶׁחִסְּרוּ מְעַט מִמ"ט ימְֵי 
וְהַתּוֹרָה  הַזֶּה,  חַג  שֶׁלִּפְניֵ  הַסְּפִירָה 
תְּמִימתֹ  שַׁבָּתוֹת  "שֶׁבַע  אָמְרָה: יז, 20 
תִּהְייֶנהָ". יח, 21 וּמִזּהֶ הַטַּעַם אֵין לְקַדֵּשׁ גַּם 
כֵּן קִדּוּשׁ הַיּוֹם מִבְּעוֹד יוֹם יט אַף קדֶֹם 

תְּפִלַּת עַרְבִית: כ, 22

כָּל  נעֵוֹרִים  לִהְיוֹת  הַרְבֵּה  נוֹהֲגִין  ג
)וּמִכָּל  בַּתּוֹרָה כא, 23  לַעֲסקֹ  הַלַּילְָה 
מָקוֹם, אִם הוּא לֵיל טְבִילָה25 – ישְַׁמֵּשׁ 

2 On the eve of all the other festivals, it is 
customary to recite the Evening Service 

of the festival early,18 while it is still day, for the 
reason explained in sec. 267[:2].19 Neverthe-
less, on the night of Shavuos, the Evening 
Service must be delayed until the appearance 
of the stars. [The rationale is that] if [the 
prayers] were recited early and [the congrega-
tion] would accept the sanctity of the festival 
in the Shemoneh Esreh while it was still day, it 
would be as if they subtracted a slight amount 
[of time] from the 49 days of the counting [of 
the omer] that [must] precede this festival, and 
the Torah stated,20 “They shall be seven com-
plete weeks.”21

For this reason, one should also not recite 
the festive Kiddush while it is still day, even if 
he recites it before the Evening Service.22

3 There are many who follow the custom of 
remaining awake the entire night [of Sha-

vuos] and occupying themselves in Torah 
[study].23 [Those who study all night] should 

18. This rule applies only to the 
recitation of the Evening Service. 
On the first nights of Pesach and 
Sukkos, Kiddush, by contrast, 
should be recited after nightfall, 
as stated in sections 472:2 and 
639:20 respectively.

19. In that source, the Alter Rebbe 
writes: “It is customary to recite the 
Evening Service earlier than on 
weekdays. This is a fitting practice, 
so that one accepts Shabbos as 
early as possible.” As mentioned in 
the footnotes to that source, the 
common practice in many Luba- 
vitch communities is to neverthe-
less wait until nightfall to recite the 
Evening Service during the week 
and on Shabbos and festivals.

20. Vayikra 23:15.

21. The implication of this verse 
is that the counting of the omer 
must include these seven weeks 
in their entirety. See sec. 489:3, 
where the Alter Rebbe makes 
similar statements.

In sec. 261:4, the Alter Rebbe 
rules that it is a positive Scriptural 
command to “add [time] from 
the mundane realm to the realm 
of holiness.” Furthermore, ear-
lier in sec. 261:4, the Alter Rebbe 
explains that the time added from 
the mundane to the realm of holi-
ness should be added at both the 
onset and the end of the holy day.

That ruling does not represent 
a contradiction to the statements 

of the main text because, as Divrei 
Shalom notes, in sec. 261:4, the 
Alter Rebbe states that the addi- 
tional time added from the mun-
dane to the holy primarily involves 
the prohibition against labor. 
Accepting the holiness of the day 
in prayer or in Kiddush is another 
matter entirely, as reflected by 
the Alter Rebbe’s statements in 
sec. 261:3 and the Kuntreis Acha-
ron (note 3) to that section.

22. See sec. 267:3, where the 
Alter Rebbe rules that one may 
recite Kiddush even if he has not 
yet recited the Evening Service.

23. This practice is mentioned 
in the Zohar (Vol. I, p. 8a, Vol. III, 
p. 98a). There is a famous story 

לעיל סי' תפט ס"ג. יח ט"ז שם. ח"י שם. יט מ"א ריש הסי' ד"ה בליל, בשם עמק הברכה ליקוטים חג השבועות ע' רסד, ומשאת בנימין חידושי דינים או"ח אות ד. 
כ ראה לעיל סי' רסז ס"ג. וראה העו"ב תשצט ע' 47. רשימות שיעורים )פסחים( ע' ריא. כא מ"א שם ד"ה איתא, בשם הזהר ח"א ח, א. ח"ג צח, רע"א. ח"י שם.
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מִטָּתוֹ, כב, 26 עַיּןֵ סִימָן ר"מ כג, 27(, וְעִקַּר 
הָעֵסֶק יהְִיהֶ בְּתוֹרָה שֶׁבְּעַל פֶּה. כד, 24

וּצְרִיכִים הֵם לִזָּהֵר שֶׁלֹּא לְבָרֵךְ 
עַיּןֵ  בַּבּקֶֹר" כה  ידַָיםִ"  נְטִילַת  "עַל 
סִימָן ד', כו, 28 וְשֶׁלֹּא לְבָרֵךְ עַל הַטַּלִּית 

בַּלַּילְָה כז בּוֹ  לָבוּשׁ  שֶׁהָיהָ   קָטָן 
עַיּןֵ סִימָן ח'. כח, 29 וְאִם יבְָרְכוּ בִּרְכַּת 

occupy themselves primarily with [the study of] 
the Oral Law.24 (If, however, [the time for one’s wife 
to] immerse25 is [Shavuos] night, one should be 
intimate [with her].26 See sec. 240.)27

Those [who remain awake all night] should be 
careful not to recite the blessing Al netilas yadayim 
[which is recited upon ritually washing one’s hands] 
in the morning – see sec. 4[:13]28 – and not to recite 
the blessing over the tzitzis they wore [all] night – see 
sec. 8[:27].29 Whether one should recite the blessings 

about Rav Yosef Caro and his col-
leagues studying Torah all night 
on Shavuos night that is related 
in Maggid Meisharim and cited 
by Shelah (see Shelah, Maseches 
Shavuos).

24. This ruling follows the direc-
tive of the Zohar (Vol. III, p. 98a). 
However, the Zohar (Vol. I, p. 8a,) 
also mentions that one should 
spend Shavuos night studying 
the Torah, the Prophets, Scripture, 
the explanations of the verses, 
and the secrets of the Torah. On 
that basis, many people spend the 
night reciting Tikkun Leil Shavuos, 
which contains selections from 
all these texts. The Rebbe states 
that the custom of reciting Tikkun 
Leil Shavuos was practiced by the 
Lubavitcher Rebbeim (see HaMel-
ech BiMesibo, Vol. 1, p. 169-170).

25. The Alter Rebbe is referring to 
a woman’s immersion in the mkveh 
to emerge from niddah impurity.

26. Otherwise, however, the kab-
balists (Shaar HaKavanos, Derush 
Chag HaShavuos, et al.) state that 
one should refrain from intimacy 
Shavuos night.

27. This section is not extant in 
the Alter Rebbe’s Shulchan Aruch. 

See Magen Avraham 240:3.

28. In that source, the Alter 
Rebbe writes:

If a person remained awake all 
night, he must wash his hands as 
soon as day breaks… He should 
wash his hands from a container, 
without reciting a blessing, at 
daybreak.
See, however, the Rebbe’s Igros 

Kodesh, Vol. 3, Letter no. 409, 
where the Rebbe writes:

If one remains awake all night, 
the directive to be given in pub-
lic is that the blessings Al netilas 
yadayim and Elokai neshamah 
should not be recited, as the 
Alter Rebbe writes in his Siddur. 
Certainly, one may listen to the 
blessings recited by someone 
who slept [and answer Amen with 
the intention of thereby fulfilling 
one’s obligation]. (The directive to 
be given privately is that [these 
blessings] should be recited. I 
heard this from my revered father-
in-law, the Rebbe Shlita.)
Based on this letter, the com-

mon practice among Lubavitch 
chassidim who have stayed awake 
all night is to visit the bathroom 
and then recite all the Morning 
Blessings at dawn, beginning with 
the blessing Al netilas yadayim.

29. In that source, the Alter Rebbe 
writes:

Whenever one wears a four-cor-
nered garment that is designated 
to be worn by day and does not 
remove it at night, but instead 
leaves it on until the morning, he 
is not required to recite a blessing 
over it that morning. [The ratio-
nale:] Some authorities maintain 
that one is required to attach 
tzitzis to a daytime garment 
even if one wishes to wear it at 
night. At no point, then, was this 
garment exempt from the obli-
gation of having tzitzis. Hence, 
the night does not constitute an 
interruption [since the previous 
morning’s blessing]; rather, [the 
entire period] is considered as 
one extended day.

The Alter Rebbe does mention 
that there are other authorities 
who maintain that a blessing 
is required in such a situation. 
Therefore, he concludes:

In order to satisfy both opinions, 
it is therefore preferable to recite 
the blessing over another [four-
cornered] garment with the 
intent of also covering the tzitzis 
in which one slept.

The above applies to a person 
who does not wear a tallis gadol. 

כב מ"א שם ד"ה ואיתא, בשם כתבים )פע"ח שער חה"ש פ"א הגהה ב(. ח"י סוף סק"א. כג סימן זה בשוע"ר לא הגיע לידינו, וראה מ"א שם סק"ג. כד זהר 
ח"ג שם. וראה שם ח"א ח, א. ומנהג חב"ד לומר "תיקון ליל שבועות" )ללא התפילות והבקשות( – ראה המלך במסיבו ח"א ע' קסט-קע. שם ע' שטו. 
אוצר מנהגי חב"ד חה"ש ע' רצה-ו. וראה עוד שם ע' רצז בקשר לאמירת התיקון בליל ב'. כה מ"א ריש הסי' ד"ה ועיין. כו סי"ג. וכ"ה בסידור סדר הנטילה. 
וראה בנסמן שם מנהג חב"ד. כז מ"א שם. כח סעיף כז. כט סוף ס"ז. ל סעי' ב-ד. לא טור ושו"ע ס"א. לב סעיף ו. לג כדלעיל שם ס"ה. לד שמות יט, א. 

בוּעוֹת סימן תצד:ג-ד סֵדֶר תְּפִלַּת חַג הַשָּׁ
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בְּסִימָן מ"ז, כט  נִתְבָּאֵר  הַתּוֹרָה בַּבּקֶֹר – 
עַיּןֵ שָׁם:30

גְּמַר  אַחַר  שָׁבוּעוֹת  שֶׁל  א'  בְּיוֹם  ד
זהֶ  בְּיוֹם  הַהַלֵּל  דִּיניֵ  )וְכָל  הַהַלֵּל 
ב'  מוֹצִיאִין  תפ"ח ל, 31(  בְּסִימָן  נִתְבָּאֵר 
בְּסִימָן  שֶׁנִּתְבָּאֵר  מִטַּעַם  סִפְרֵי תּוֹרָה לא 
תפ"ח. לב, 32 וְקוֹרִין בְּסֵפֶר תּוֹרָה א' חֲמִשָּׁה 
גַּבְרֵי לג, 33 בְּפָרָשַׁת יתְִרוֹ:34 "בַּחדֶֹשׁ הַשְּׁלִישִׁי 
לְצֵאת" לד עַד סוֹף הַסִּדְרָה, לה שֶׁהוּא עִנְינָוֹ 
שֶׁל יוֹם שֶׁבּוֹ נִתְּנהָ הַתּוֹרָה. לו, 35 וְהַמַּפְטִיר 
קוֹרֵא בְּסֵפֶר תּוֹרָה ב' בְּפָרָשַׁת פִּנְחָס:36 
"וּבְיוֹם הַבִּכּוּרִים וְגוֹ'". לז וּמַפְטִיר בַּנּבִָיא 

over Torah [study] in the morning is ex-
plained in sec. 47[:7]; consult that source.30

4 On the first day of Shavuos, after com-
pleting Hallel (– all the laws of Hallel that 

apply on this day are explained in sec. 488[:2-
4]31 –) two Torah scrolls are taken out, for the 
reason mentioned in sec. 488[:6].32 From the 
first scroll, five men read33 from [the passage 
beginning],”34 “In the third month after the 
Exodus” in Parshas Yisro until the end of that 
parshah, because it reflects the theme of the 
festival, for the Torah was given on this day.35

The maftir reads the passage [begin-
ning],”36 “On the day [of the offering] of the 
first [fruits]” from the second scroll. As the 
Haftarah, he recites Yechezkel’s [vision of] 

However, one who wraps himself 
in a tallis gadol before reciting the 
Morning Service, should never 
recite blessings over his tzitzis. 
Instead, he should recite the 
blessing over his tallis gadol, with 
the intent of including his tzitzis 
in that blessing.

30. In that source, the Alter Rebbe 
presents two opinions regarding 
one’s obligation to recite these 
blessings after remaining awake 
all night, and concludes:

If one remains awake throughout 
the entire night, according to the 
first opinion there is no need for 
him to recite the blessings [over 
Torah study] at daybreak, as long 
as he has not diverted his atten-
tion from his studies. According 
to the latter opinion, one is 
required to recite [these] bless-
ings at daybreak, like the other 
Morning Blessings which are 
customarily recited even though 
their respective obligations have 
not been incurred. A person who 

desires to be free of doubt should 
listen to another person reciting 
the blessings over Torah [study], 
if possible, and intend to fulfill his 
obligation in this manner. If that 
is not possible, he should recite 
the blessings himself.

However, in Piskei HaSiddur, 
the Alter Rebbe rules that a per-
son who remains awake all night 
should recite the blessings over 
Torah study at daybreak, just as 
he recites all the Morning Bless-
ings. This is the common practice 
among Lubavitch chassidim.

31. In that source, the Alter Rebbe 
presents the laws regarding the 
recitation of Hallel on the first two 
days of Pesach.

32. That source states that the 
passage reflecting the theme of 
the day should be read from one 
scroll, and the passage describ-
ing the sacrifices brought on that 
day should be read from the sec-
ond scroll. One should not roll 

one scroll from one reading to 
the other so as not to delay the 
congregation. See the Shulchan 
Aruch of Rabbi Yosef Caro (Orach 
Chayim 144:3).

33. Megillah 21a. The Alter Rebbe’s 
intent is that five men are given 
aliyos. The Alter Rebbe refers to 
the person receiving the aliyah as 
“reading” the passage from the 
Torah, because in the Talmudic 
era, the person honored with an 
aliyah would personally read his 
aliyah from the Torah. This custom 
is still practiced in some Sep-
hardic communities today.

34. Shmos 19:1.

35. Megillah 31a. See also the end 
of subsection 1.

36. Bamidbar 28:26. The offering 
of the first fruits could be brought 
from Shavuos onward. Therefore, 
the Torah refers to Shavuos as 
Yom HaBikkurim, the day of the 
first fruits.

כדעת אחרים בברייתא מגילה לא, א. טור ושו"ע ס"א. לה טור ושו"ע שם. לו ראה רש"י שם סוד"ה והאידנא. לבוש ס"א. לז במדבר כח, כו. טור ושו"ע 
שם. וראה לעיל סי' תפח ס"ו.
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בְּמֶרְכָּבָה דִּיחֶזְקֵאל, לח, 37 עַל שֵׁם שֶׁנִּגְלָה 
בְּרִבּוֹא  בְּסִיניַ  הוּא  בָּרוּךְ  הַקָּדוֹשׁ 
וְנוֹהֲגִין  שִׁנְאָן". לט, 38  "אַלְפֵי  רְבָבוֹת 
לְסַיּםֵ בַּפָּסוּק39 "וַתִּשָּׂאֵנִי רוּחַ", מ אַף 

שֶׁאֵינוֹ כָּתוּב כְּלָל אֵצֶל הַמֶּרְכָּבָה:40

וְנוֹהֲגִין בְּמִקְצָת מְקוֹמוֹת שֶׁגּדָוֹל  ה
וְחָכָם קוֹרֵא זאֹת הַהַפְטָרָה. מא, 41 
וְסֶמֶךְ לַדָּבָר:42 "וְלֹא בְּמַעֲשֵׂה מֶרְכָּבָה, 
וּמֵבִין  חָכָם  הָיהָ  כֵּן  אִם  אֶלָּא 

מִדַּעְתּוֹ": מב

ישֵׁ נוֹהֲגִין לְאָמְרָהּ מְעֻמָּד, מג וְלֹא  ו
צָרִיךְ  שֶׁהוּא  בִּלְבַד  הַמַּפְטִיר 
לַעֲמדֹ לְכַתְּחִלָּה בְּכָל הַהַפְטָרוֹת מִפְּניֵ 
מִי  כָּל  אַף  אֶלָּא  הַצִּבּוּר, מד  כְּבוֹד 
שֶׁקּוֹרֵא אוֹתָהּ בְּלַחַשׁ עִם הַמַּפְטִיר מה, 43 

קוֹרְאָהּ מְעֻמָּד, מִפְּניֵ כְּבוֹדָהּ:44

the [Divine] chariot,37 because at Sinai, the Holy 
One, blessed be He, was revealed with “myri-
ads upon myriads of angels.”38 It is customary to 
conclude with the verse,39 “And a wind bore me,” 
even though it is not written in proximity to the 
[vision of] the [Divine] chariot.40

5 It is customary in some places that this Haf-
tarah is read by a wise man of great stature.41 

An allusion to this [practice can be derived from 
the teaching],42 “The [vision of] the Divine char-
iot should not [be expounded upon]… except to 
a wise man, who can comprehend [such matters] 
through his understanding.”

6 Some follow the custom of [reading this Haf-
tarah] while standing. [The intent is] not 

that only the reader [stands] – for, as initial pref-
erence, the reader should always stand when 
reciting the Haftarah as a measure of respect for 
the congregation – but rather that all of those 
who read in a hushed tone together with the 
reader43 should read [this passage] while stand-
ing, as a measure of respect for this [reading].44

37. Megillah, loc. cit. See Likkutei 
Sichos (Vol. 33, pp. 18ff.), where 
the Rebbe explains in depth why 
this passage is read as the Haf-
tarah for Shavuos.

38. Cf. Tehillim 68:18.

39. Yechezkel 3:12.

40. See Likkutei Sichos, loc. cit., 
p. 23. In that source, the Rebbe 
explains that this verse empha-
sizes the great clamor generated 
by the angels in the lower heav-
enly realms when they praise G-d, 
in contrast to the calmer, quieter 
praise recited by the angels in 
the higher heavenly realms. By 

concluding with this verse, the 
Haftarah underscores that the 
purpose of the Giving of the Torah 
was to bring G-dliness into the 
lower, earthly realms.

41. See sec. 284:8, where the Alter 
Rebbe mentions this custom.

42. Chagigah 11b.

Tosafos Yom Tov (Megillah 4:10) 
explains that reading this passage 
as the Haftarah does not violate 
this directive. The rationale is that 
the reader is merely reading the 
passage, and there is no concern 
that the people will expound upon 
these concepts. See also Likkutei 

Sichos (loc. cit., pp. 19-20), where 
the Rebbe discusses this matter.

43. See sec. 284:11, where the 
Alter Rebbe writes: “There are 
some who, for an esoteric reason, 
do not rely on merely listening [to 
the reader], but instead read the 
Haftarah themselves and listen to 
the blessings from the maftir.”

44. It is not the Lubavitch cus-
tom to stand when reading this 
passage along with reader. It is, 
however, the Lubavitch custom 
to stand when the Ten Com-
mandments are read (see Sefer 
HaMinhagim Chabad, p. 44).

לח יחזקאל א. כדעת אחרים בברייתא שם. טור ושו"ע שם. וראה לקו"ש חל"ג ע' 18 ואילך. לט רש"י שם ד"ה במרכבה, ע"פ תהלים סח, יח. וראה שם 
בהגהת הב"ח. לקו"ש שם הע' 8, 9. מ שם ג, יב. טור ושו"ע שם. וראה לקו"ש שם ע' 23 ואילך. מא ח"י סק"ה. וראה לעיל סי' רפד ס"ח. מב משנה חגיגה 
יא, ב. ח"י שם. מג אליה זוטא סק"ד. ח"י שם. מד ראה רמב"ם הל' מגילה פ"ב ה"ז, לענין קריאת מגילה. מה ראה לעיל סי' רפד סי"א. מו בענין אמירת 

בוּעוֹת סימן תצד:ד-ח סֵדֶר תְּפִלַּת חַג הַשָּׁ
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"אַקְדָּמוּת" מו, 45  לְשׁוֹרֵר  הַנּוֹהֲגִין  ז
פָּסוּק  בַּתּוֹרָה  שֶׁקָּרְאוּ  אַחַר 
רִאשׁוֹן, אַף עַל פִּי שֶׁמַּפְסִיקִין בְּאֶמְצַע 
הַקְּרִיאָה בְּדָבָר שֶׁאֵינוֹ צרֶֹךְ הַקְּרִיאָה 
– אֵין לִמְחוֹת בְּידָָם, כִּי ישֵׁ שֶׁמְּישְַּׁבִין 
מִנְהָגָם. מז אֲבָל בְּמָקוֹם שֶׁאֵין מִנְהָג, 
יוֹתֵר טוֹב לְשׁוֹרֵר "אַקְדָּמוּת" קדֶֹם 
קְרִיאַת  לִפְניֵ  לְבָרֵךְ  הַכּהֵֹן  שֶׁיּתְַחִיל 
הַתּוֹרָה. וְכֵן "יצִַּיב פִּתְגּםָ" מח בְּיוֹם שֵׁנִי, 
שֶׁיּתְַחִיל  קדֶֹם  לוֹמַר  טוֹב  יוֹתֵר 
הַמַּפְטִיר לְבָרֵךְ לִפְניֵ הַהַפְטָרָה. מט וְכֵן 

נהֲָגוּ עַכְשָׁו בְּהַרְבֵּה מְקוֹמוֹת:46

בַּעֲשֶׂרֶת הַדִּבְּרוֹת נ ישֵׁ ב' מִיניֵ  ח
נְגִינוֹת: נא, 47 הָאֶחָד עוֹשֶׂה מִכָּל 
דִּבּוּר פָּסוּק אֶחָד, אַף שֶׁהוּא אָרךְֹ אוֹ 
קָצָר מְאדֹ, דְּהַינְוּ שֶׁ"אָנכִֹי", וְ"לֹא יהְִיהֶ 
וְ"לֹא  לְךָ",  תַעֲשֶׂה  וְ"לֹא  לְךָ", 
תִשְׁתַּחֲוֶה", "וְעשֶֹׂה חֶסֶד", הֵם פָּסוּק 

7 Those who follow the custom of chanting 
[the hymn] Akdamus45 after reading the first 

verse of the Torah reading, should not be admon-
ished. [The rationale is that] there are authorities 
who support their practice even though they are 
making an interruption in the midst of the Torah 
reading regarding a matter that is not necessary 
for the Torah reading. Nevertheless, in places 
where there is no [established] custom, it is pref-
erable to chant Akdamus before [the person 
called up to the Torah as] kohen begins to recite 
the blessing before the Torah reading.

Similarly, on the second day, it is preferable 
to begin [the hymn] Yatziv Pisgam before the 
maftir recites the blessings before the Haftarah. 
This is the practice currently observed in many 
places.46

8 There are two types of melodies with which 
the Ten Commandments are read:47 In the 

first [melody], each of the commandments is read 
as one verse, whether it is very long or very short. 
For example, [the verses], Anochi, “I am [G-d]…,” 
“You shall not have [other gods…],” “You shall 
not make [other gods…],” “Do not bow down [to 
them]…,” “And performing kindness…,” are all 

45. Akdamus is a liturgical hymn 
composed by Rabbi Meir bar 
Yitzchak, a contemporary of 
Rashi. Although it is the over-
whelming Ashkenazic custom 
to recite this hymn on Shavuos, 
the Lubavitch custom is not to 
recite it (see Sefer HaMinhagim - 
Chabad, p. 44).

Nevertheless, it is rumored that 
the Rebbe would recite Akdamus 
privately. Some chassidim posit 
that the Rebbe may have done 
so as a way of perpetuating the 

custom followed in his father’s 
synagogue, where the customs 
commonly practiced by Ukrainian 
Jews were followed.

Although it is not the Lubavitch 
custom to recite Akdamus, 
this hymn is included in many 
Lubavitch Siddurim. However, 
Akdamus was not included in the 
Siddurim printed in the Alter Reb-
be’s lifetime (see Shaar HaKollel 
40:17).

See Otzar Minhagei Chabad 
(Vol. 2, pp. 302-3), where this 

matter is discussed further.

46. The Alter Rebbe did not 
include this hymn in his Siddur, 
and it is not the Lubavitch cus-
tom to recite it.

47. These two melodies are 
referred to as taam elyon and taam 
tachton. The taam elyon results in 
a more colorful and lyric reading. 
See Chizkuni to Shmos 20:14 for 
more details.

אקדמות – ראה שער הכולל פ"מ אות יז. ספר המנהגים – חב"ד ע' 44 )שאין אומרים אותן(. אג"ק חי"ח ע' תכז. אוצר מנהגי חב"ד שם ע' שג. מז ח"י 
סק"ג, בשם שו"ת שער אפרים או"ח סי' י. מח לא הובא בסידור. וראה אוצר מנהגי חב"ד חה"ש ע' שה שאין נוהגין לאמרו. מט ט"ז סק"א. נ הן בפרשת יתרו 
)שמות כ ב-יד( והן בפרשת ואתחנן )דברים ה ו-יח(. נא בהבא להלן )סעי' ח-יא( – ראה חזקוני שמות כ, יד. שו"ת משאת בנימין סי' ו. מ"א ריש הסי' ד"ה 

כתב. אליה רבה סי' קמב סק"א. שערי תפלה )סי' שכה(. העו"ב תתלח ע' 109. אנציקלופדיה תלמודית ח"כ ע' תרו-ז.



12

אֶחָד, שֶׁ"אָנכִֹי" וְ"לֹא יהְִיהֶ לְךָ" בְּדִבּוּר 
אֶחָד נאֶֶמְרוּ. נב, 48 וּלְפִיכָךְ תֵּבַת "פָּניַ" 
הַנּוּ"ן נְקוּדָה פַּתָּ"ח וְלֹא קָמַ"ץ, שֶׁהֲרֵי 

אֵין שָׁם אֶתְנחְַתָּא49 וְלֹא סוֹף פָּסוּק.50
וְכֵן "זכָוֹר", וְ"שֵׁשֶׁת ימִָים", "וְיוֹם 
פָּסוּק  הֵם  שֵׁשֶׁת",  וְ"כִי  הַשְּׁבִיעִי", 
אֶחָד. וּלְפִיכָךְ הַכָּ"ף שֶׁל תֵּבַת "כָל" 
הַסְּמוּכָה לְתֵבַת "וְעָשִׂיתָ" הִיא רְפוּיהָ 

וְלֹא דְּגוּשָׁה.51
וּב' תֵּבוֹת "לֹא תִּרְצָח" הֵם פָּסוּק 
אֶחָד שָׁלֵם. וּלְפִיכָךְ הַצָּדִ"י הִיא נְקוּדָה 
פָּסוּק,  סוֹף  שָׁם  שֶׁיּשֵׁ  כֵּיוָן  קָמַ"ץ, 
וְהַתָּי"ו דְּגוּשָׁה, לְפִי שֶׁתֵּבַת "לֹא" הִיא 
מֻטְעֶמֶת בְּטַעַם מַפְסִיק, דְּהַיְנוּ טִפְּחָא.

וְכֵן "לֹא תִּנְאָף" הוּא פָּסוּק אֶחָד 
שָׁלֵם, וְהַתָּי"ו דְּגוּשָׁה וְהָאָלֶ"ף נְקוּדָה 

קָמַ"ץ.
וְכֵן "לֹא תִּגְנבֹ", הַתָּי"ו דְּגוּשָׁה:

פָּסוּק  מֵ"אָנכִֹי"  עוֹשֶׂה  וְהַשֵּׁנִי  ט
אֶחָד, וּמִ"לֹּא יהְִיהֶ לְךָ" פָּסוּק 
שֵׁנִי. וּלְפִי זהֶ הַנּוּ"ן שֶׁל "פָּניָ" הוּא 

בְּקָמַ"ץ, שֶׁיּשֵׁ שָׁם סוֹף פָּסוּק.
אֶחָד,  פָּסוּק  הוּא  "זכָוֹר"  וְכֵן 
וְ"שֵׁשֶׁת יָמִים" הוּא פָּסוּק שֵׁנִי. וּלְפִי 
זהֶ הַכָּ"ף שֶׁל תֵּבַת "כָּל" הִיא דְּגוּשָׁה.

[read as] one verse. [The rationale is that] “Anochi, 
‘I am G-d…,’ and ‘You shall not have [other 
gods…],’ were related as one utterance.”48 There-
fore, the letter nun (נ) of the word panai is vocalized 
with a patach ( ַ) and not with a kamatz ( ָ ) because 
there is no esnachta49 or sof passuk50 [after it].

Similarly, the verses Zachor, “Remember [the 
day of Shabbos]…,” “Six days [shall you work…],” 
“The seventh [day]…,” and “For six days…,” are 
all [read as] one verse. Therefore, the chaf of the 
word chol that follows the word ve’asisa has a soft 
sound51 [i.e., it is not read as kol]. The two words 
Lo tirtzoch are [read as] one verse. Therefore, the 
tzadi (צ) should be vocalized with a kamatz, for 
it is the end of a verse. The taf has a hard sound 
because the word lo is read with the cantillation 
note tipcha, which creates an interruption.

Similarly, lo tinaf is [read as] one verse. 
[Hence,] the taf has a hard sound and the alef is 
vocalized with a kamatz. Similarly, the taf of lo 
tignov has a hard sound.

9 In the second [melody, the commandment 
beginning], Anochi, “I am [G-d],” is read as 

one verse. [The words,] “You shall not have [other 
gods…]” begins a second verse. According to this 
approach, the nun of panai should be read with a 
kamatz because the cantillation note on this word, 
sof passuk, [indicates the end of a verse].

Similarly, [the commandment] Zachor, “Re-
member [the Shabbos]…,” is one verse, and [the 
words,] “Six days [shall you work…,] is a second 
verse. Therefore, the kaf of the word kol [that fol-
lows the word ve’asisa] has a hard sound [because 
it follows a pausal cantillation].

48. See Yalkut Shimoni, Yirmeyahu, 
sec. 266. The other verses 
mentioned are part of the com-
mandment, “You shall have no 
other gods.”

49. An esnachta is the taam, i.e., can-
tillation note, that implies a pause.

50. A sof pasuk is the taam, i.e., 
cantillation note, that implies the 
end of a verse.

51. I.e., it should be read as if there 
is no dot inside the letter, because 
it follows an open syllable with no 
pause intervening.

נב ילקוט שמעוני ירמיהו רמז רסו.

בוּעוֹת סימן תצד:ח-י סֵדֶר תְּפִלַּת חַג הַשָּׁ
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"לֹא תִרְצַח", וְ"לֹא תִנְאָף", 
וְ"לֹא תִגְנבֹ", וְ"לֹא תַעֲנהֶ", הַכּלֹ 
פָּסוּק אֶחָד. וּלְפִי זהֶ כָּל תָּי"ו מֵהֶם 
רְפוּיָה, וְהַצָּדִ"י שֶׁל "תִרְצַח" הִיא 
בְּפַתָּח, וְהָאָלֶף שֶׁל "תִנְאָף" הִיא 
בְּקָמַץ, לְפִי שֶׁיּשֵׁ שָׁם אֶתְנחְַתָּא:

הוּא,  נְגִינוֹת  ב'  וְטַעַם  י
לְפִי  שֶׁהָרִאשׁוֹן הוּא מְסֻדָּר 
הַכָּתוּב, שֶׁנִּכְתַּב כָּל דִּבּוּר וְדִבּוּר 
בְּפָרָשָׁה בִּפְניֵ עַצְמָהּ,52 שֶׁמֵּ"אָנכִֹי" 
פָּרָשָׁה  הִיא  תִשָּׂא"  "לֹא  עַד 

אֶחָד,54 וְדִבּוּר  סְתוּמָה53   אַחַת 

[The commandments] Lo sirtzach, lo sinaf, lo 
signov, and lo saaneh are all [read as] one verse. There-
fore, the tafs, [which begins these verbs] all have soft 
sounds [because they follow open syllables with no 
pause intervening]. The tzadi of sirtzach should be vo-
calized with a patach [because its cantillation does not 
denote a strong pause], and the alef of sinof should be 
vocalized with a kametz because its cantillation note, 
esnachta, [indicates a pause].

10 The reason for the two melodies is that the first 
is structured according to the manner [in 

which the commandments] are written [in the Torah]. 
For each commandment is a separate section.52 From 
[the verse beginning] Anochi, “I am [G-d],” until 
[the words] “Do not take [G-d’s name in vain],” is 
one closed section53 and one commandment.54 

52. We have translated the 
Hebrew word parshah as “sec-
tion.” Although the word parshah 
is generally used to refer to one 
of the 54 parshiyos in the Torah, in 
this context, the Alter Rebbe uses 
the term to refer to the sections 
into which the writing in a Torah 
scroll is divided. Each Torah scroll 
contains 669 such sections. 290 
are written in the form described 

as an open section, or a parshah 
petuchah, and 379 are written in 
the form described as a closed sec-
tion, or a parshah setumah. See the 
accompanying pictures of a Torah 
scroll (fig. 1). See also Rambam, 
Hilchos Sefer Torah, ch. 8, where 
this subject is discussed in detail.

53. A “closed section,” parshah 
setumah, always begins in the 

middle of the line in a Torah scroll. 
See sec. 32:50-52.

54. Although Anochi, i.e., “I am 
G-d,” and “You shall not have 
[other gods…]” are generally con-
sidered two commandments, as 
mentioned in subsection 8 above, 
at Sinai these two commandments 
were related as one utterance. 
Hence, in this context, they are 

Fig. 1



14

Therefore, it should be read as one verse. The 
same applies [for the verses beginning with the 
word] Zachor, “Remember the Shabbos…” until 
Lo tirtzoch.55 However, [the four verses] from 
Lo tirtzoch until lo sachmod are written as four 
closed sections, and they are four command-
ments. Therefore, they are read as four verses.

11 The second melody is structured accord-
ing to the way [the Torah] is read, [i.e., 

according to the way the Torah is generally 
read, in which instance, the four command-
ments] from lo sirtzach until lo sachmod are 
[considered as] only one verse.56 [Thus,] it is 
[always] forbidden to fully interrupt one’s 
reading in the middle of this verse, even if one 
is reading [it] only as an individual.57 [The ra-
tionale is that] the division [of the] entire 
[Torah] into separate verses is a halachah 
transmitted to Moshe at [Mount] Sinai. It is 
forbidden to interrupt in a place where Moshe 
did not make an interruption at Sinai.58

Since it is forbidden to fully interrupt the 
reading between these four short sections, 
therefore even when they are read together,59 
they should be read in a melody that joins 
them, making them a single verse. For in truth, 
they are a single verse, since there is no verse 
in the Torah that is shorter than three words.60

Similarly, [the reading from the words] 
Anochi to [the words] Lo sisa,61 and [the 

וְכֵן  אֶחָד.  פָּסוּק  מִמֶּנּוּ  נעֲַשָׂה  לְכָךְ 
מִ"זָּכוֹר" עַד "לֹא תִּרְצָח".55 אֲבָל מִ"לֹּא 
בְּד'  נִכְתַּב  תַחְמדֹ"  "לֹא  עַד  תִּרְצָח" 
פָּרָשִׁיּוֹת סְתוּמוֹת, וְהֵם ד' דִּבּוּרִים, לְכָךְ 

נעֲַשָׂה מֵהֶם ד' פְּסוּקִים:

הַקְּרִי,  לְפִי  מְסֻדָּר  הוּא  וְהַשֵּׁנִי  יא
מִ"לֹּא  אֵין  הַקְּרִיאָה  שֶׁלְּעִנְיןַ 
פָּסוּק  אֶלָּא  תַחְמדֹ"  "לֹא  עַד  תִרְצַח" 
לְהַפְסִיק  שֶׁאָסוּר  דְּהַינְוּ  בִּלְבַד,56  אֶחָד 
קְרִיאָתוֹ נג לְגַמְרֵי נד בְּתוֹךְ אֶמְצַע פָּסוּק זהֶ 
אֲפִלּוּ כְּשֶׁקּוֹרֵא בְּיחִָיד, נה, 57 שֶׁכָּל הַפְסָקוֹת 
מִסִּיניַ,  לְמשֶֹׁה  הֲלָכָה  הֵם  הַפְּסוּקִים 
וְאָסוּר לְהַפְסִיק בְּמָקוֹם שֶׁלֹּא פָּסַק לָנוּ 
משֶֹׁה מִסִּיניַ, נו, 58 וְכֵיוָן שֶׁאָסוּר לְהַפְסִיק 
פָּרָשִׁיּוֹת  ד'  בְּאֶמְצַע  לְגַמְרֵי  הַקְּרִיאָה 
קְטַנּוֹת הַלָּלוּ, אִם כֵּן גַּם כְּשֶׁקּוֹרְאִין בְּפַעַם 
אֶחָד59 – הֵם נִקְרָאִים בִּנְגִינהָ הַמְחַבֶּרֶת 
כְּמוֹ  אֶחָד,  פָּסוּק  מִכֻּלָּן  לַעֲשׂוֹת  אוֹתָן 
שֶׁהֵם בֶּאֱמֶת פָּסוּק אֶחָד, שֶׁאֵין לָנוּ בְּכָל 

הַתּוֹרָה פָּסוּק פָּחוֹת מִג' תֵּבוֹת. נז, 60
תִשָּׂא",61  "לֹא  עַד  מֵ"אָנכִֹי"  וְכֵן 

considered as one commandment.

55. All these verses are written 
in one parshah petuchah, i.e., one 
section that begins a new line.

56. I.e., according to this opinion, 
even though the four command- 
ments beginning from Lo sirtzach, 
“Do not kill,” are written as sepa- 
rate sections in the Torah, since 
they constitute only one verse 

they must be read as such.

57. Taanis 27b; Megillah 22a.

58. Berachos 12b.

59. I.e., it is forbidden to make 
a full pause after reading one 
of these commandments, even 
when the person intends to con-
tinue and read the remaining 
one(s), as mentioned above.

60. Each of these four command- 
ments are only two words each. 
Hence, none of them can be an 
independent verse.

61. The Alter Rebbe is referring 
to the first two commandments. 
Although they contain several 
verses, they are written in the 
Torah as one parshah.

נג תענית כז, ב. מגילה כב, א. נד כלומר שאינו מסיים קריאתו, אבל בשהיה בלבד – ראה סוכה לט, רע"א: אסוקי מילתא לית לן בה. תוס' שם לח, ב ד"ה אמר. וראה 
אנציקלופידה תלמודית שם ע' תרטו. נה משמעות הגמרא תענית ומגילה שם, ממעשה דרבי חנינא. נו תענית שם. מגילה שם. וראה לעיל סי' לב סמ"ז. נז חזקוני שם. 

בוּעוֹת סימן תצד:י-יא סֵדֶר תְּפִלַּת חַג הַשָּׁ
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reading] from [the word] Zachor until [the words] 
Lo sirtzach are divided into several verses when 
they are read. The intent is that an individual is 
permitted to make a full pause in the midst of 
the passages [beginning] Anochi and Zachor, 
only [when he reaches] the end of a verse. When 
[reading] communally as well, it is only forbidden 
to stop [in middle of those passages] because of 
people who enter or leave [in the middle of the 
reading], as stated in sec. 138.62 [Otherwise, one 
may stop in the middle of a section.] Therefore, 
[these passages] are read in a melody that breaks 
[them] into several verses, for in fact, they are sev-
eral verses when counting the [total] number of 
verses [in the Torah].63

On Shavuos, however, it is customary to read 
[the Ten Commandments] communally using the 
first melody, [i.e.,] to read each commandment 
as a single verse, [even when the commandment 
contains several verses or only part of a verse. The 
rationale is that since] the Ten Commandments 
were given on that day, we read them in the same 
manner they were given, each commandment con-
stituting a distinct verse.

There are some who follow the custom of al-
ways using the first melody when reading [the Ten 
Commandments] communally, even on Shabbos 
Parshas Yisro and Shabbos Parshas Va’eschanan.64 
[According to this custom,] the second melody is 
only used when a person reads [the command-
ments] privately.

הֵן  תִרְצַח",  "לֹא  עַד  וּמִ"זָּכוֹר" 
לְעִנְיןַ  פְּסוּקִים  לְכַמָּה  מֻפְסָקִים 
הַקְּרִיאָה, דְּהַינְוּ לְעִנְיןַ שֶׁהַיּחִָיד מֻתָּר 
לְהַפְסִיק קְרִיאָתוֹ לְגַמְרֵי נח בְּאֶמְצַע 
פָּרָשַׁת "אָנכִֹי" וְ"זכָוֹר", רַק שֶׁיִּהְיהֶ 
בְּסוֹף פָּסוּק. וְאַף בְּצִבּוּר אֵין אִסּוּר 
לְהַפְסִיק שָׁם אֶלָּא מִשּׁוּם הַנִּכְנסִָין 
בְּסִימָן  שֶׁנִּתְבָּאֵר  כְּמוֹ  וְיוֹצְאִין, 
קל"ח, נט, 62 לְכָךְ הֵם נִקְרָאִים בִּנְגִינהָ 
הַמַּפְסֶקֶת אוֹתָן לַעֲשׂוֹת מֵהֶן כַּמָּה 
כַּמָּה  בֶּאֱמֶת  שֶׁהֵן  כְּמוֹ  פְּסוּקִים, 

פְּסוּקִים לְעִנְיןַ מִנְיןַ הַפְּסוּקִים. ס, 63
נוֹהֲגִין  בַּעֲצֶרֶת  מָקוֹם,  וּמִכָּל 
לִקְרוֹת בְּצִבּוּר בְּהָרִאשׁוֹן, לַעֲשׂוֹת 
לְפִי שֶׁבּוֹ  אֶחָד,  דִּבּוּר פָּסוּק  מִכָּל 
לְכָךְ  הַדִּבְּרוֹת,  עֲשֶׂרֶת  נִתְּנוּ  בַּיּוֹם 
קוֹרִין אוֹתוֹ כְּמוֹ שֶׁנִּתְּנוּ כָּל דִּבּוּר 

בְּפָסוּק אֶחָד. סא
בְּצִבּוּר  לִקְרוֹת  נוֹהֲגִין סב  וְישֵׁ 
בְּשַׁבָּת  אַף  לְעוֹלָם,  בְּהָרִאשׁוֹן 
פָּרָשַׁת  וּבְשַׁבָּת  יתְִרוֹ  פָּרָשַׁת 
וָאֶתְחַנּןַ,64 רַק הַיּחִָיד הַקּוֹרֵא לְעַצְמוֹ 

– קוֹרֵא בַּשֵּׁנִי:

62. This section is not extant in 
the Alter Rebbe’s Shulchan Aruch. 
See the Shulchan Aruch of Rav 
Yosef Caro (Orach Chayim 138:1). 
In that source, Rav Caro rules that 
when a person receives an aliyah, 
the baal koreh (i.e., the reader of 
the Torah) must not stop less 

than three verses from the end 
of a section, lest those who leave 
the synagogue at this point say 
that the next aliyah contains less 
than three verses. Similarly, when 
a person receives an aliyah, the 
baal koreh must not start less than 
three verses from the beginning 

of a section, lest those who enter 
the synagogue at this point say 
that the previous aliyah contained 
less than three verses.

63. See Kiddushin 30a.

64. This is the Lubavitch custom.

משאת בנימין שם. מ"א שם. וראה גם תוס' קידושין ל, א ד"ה יתר. נח ראה מ"א ריש סי' רפב. נט סימן זה בשוע"ר לא הגיע לידינו, וראה טור ושו"ע שם ס"א. ס ראה 
קידושין שם. סא חזקוני שם. משאת בנימין שם. מ"א שם. אליה רבה שם. סב מ"א שם, בשם אור תורה שתי ידות יא, ב; והכותב בעין יעקב בירושלמי שקלים פ"ו אות ל.
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12 On the second day [of the festival observed 
in the Diaspora], five men read from the 

passage Kol habechor.65 The maftir reads from the 
Torah passage beginning, “On the day [of the of-
fering] of the first fruits,” as on the first day [of the 
holiday]. From the Prophets, he reads [the pas-
sage]:66 “A prayer of Chabakuk,” until [the verse]:67 
“To the conductor [to play] with my melodies.” In 
some places, [the Haftarah is begun] from “G-d is 
in His holy Temple.”68

13 It is customary to read Megillas Rus [i.e., 
the Book of Ruth] on Shavuos, since it is 

“the season of the Giving of the Torah.” [The 
intent is] to teach that the Torah is given only 
through hardship and deprivation, just as Ruth 
[suffered] when she converted.69 A blessing is 
not recited over the reading of this scroll, as 
explained in sec. 490[:17].70

14 On Shavuos, it is customary to spread 
[fragrant] grasses71 in the synagogue and 

in homes as a remembrance of the joy of the 
Giving of the Torah.

It is permitted to spread [these grasses] 
even on the festival itself. Even if the grasses 

חֲמִשָּׁה  קוֹרִין  שֵׁנִי  טוֹב  בְּיוֹם  יב
גַּבְרֵי בְּפָרָשַׁת "כָּל הַבְּכוֹר", סג, 65 
"וּבְיוֹם  בַּתּוֹרָה  קוֹרֵא  וְהַמַּפְטִיר 
וּמַפְטִיר  בָּרִאשׁוֹן, סד  כְּמוֹ  הַבִּכּוּרִים" 
עַד67  לַחֲבַקּוּק" סו  "תְּפִלָּה  בַּנּבִָיא סה, 66 
מְקוֹמוֹת  וְישֵׁ  בִּנְגִינוֹתָי". סז  "לַמְנצֵַּחַ 

שֶׁמַּתְחִילִין מִן "וְה' בְּהֵיכַל קָדְשׁוֹ": סח, 68

רוּת  מְגִלַּת  לִקְרוֹת  נוֹהֲגִין  יג
בְּשָׁבוּעוֹת סט שֶׁהוּא זְמַן מַתַּן תּוֹרָה, 
כְּדֵי לִלְמדֹ שֶׁלֹּא נִתְּנהָ תּוֹרָה אֶלָּא עַל ידְֵי 
יסִּוּרִין וְענִֹי ע כְּמוֹ שֶׁהָיהָ לְרוּת כְּשֶׁנִּתְגּיְַּרָה.69 
וְאֵין מְבָרְכִין כְּלוּם עַל קְרִיאַת מְגִלָּה זוֹ, 

כְּמוֹ שֶׁנִּתְבָּאֵר בְּסִימָן ת"צ: עא, 70

וְנוֹהֲגִין לִשְׁטחַֹ עֲשָׂבִים71 בְּבֵית  יד
הַכְּנסֶֶת עב וּבַבָּתִּים עג בְּשָׁבוּעוֹת, 
זכֵֶר לְשִׂמְחַת מַתַּן תּוֹרָה. עד וְאַף בְּיוֹם 
אִם אֲפִלּוּ  לְשָׁטְחָן  מֻתָּר  עַצְמוֹ   טוֹב 

65. Devarim 15:19-16:17. Megillah 
31a mentions reading this passage 
on the second day of Shavuos. 
The reason for its choice is that it 
mentions all the festivals. See sec. 
490:8-9, where the Alter Rebbe 
explains that this passage is also 
read on the last day of Pesach.

66. Chabakuk 3:1. Megillah 31a 
mentions reading this passage on 
the second day of Shavuos. This 
reading was instituted because 
many of its verses refer to the 
Giving of the Torah at Sinai.

67. Chabakuk 3:19.

68. Ibid., 2:20. This is the 
Lubavitch custom.

69. Yalkut Shimoni, Rus, sec. 596.
Another reason for Ruth being 

read on Shavuos is that Shavuos 
is the yahrzeit and also the birth-
day of King David, and Ruth was 
his ancestor (see Shaarei Teshu-
vah 494:2).

70. As mentioned in the footnotes 
to that source, the Lubavitch cus-
tom is not to read Megillas Rus 
communally. Nevertheless, the me- 

gillah is included in its entirety in 
Tikkun Leil Shavuos, which is recited 
individually on Shavuos night.

71. In many communities, it is 
customary to decorate the syna-
gogue with flowers. The Rebbe 
once mentioned that the custom 
mentioned in the main text was 
observed in his home town of 
Nikolayev (see HaMelech BiMes-
ibo, Vol. 1, p. 316). Nevertheless, 
this custom is not observed in 
770, nor in many other Lubavitch 
synagogues (see Otzar Minhagei 
Chabad, Vol. 2, p. 293).

סג דברים טו, יט. מגילה לא, א. טור ושו"ע ס"ב. סד טור ושו"ע שם. סה גמרא שם. טור ושו"ע שם. סו חבקוק ג, א. מ"א שם. סז שם ג, יט. טור ושו"ע שם. 
סח שם ב, כ. טור ושו"ע שם. וכ"ה מנהג חב"ד. סט ילקוט שמעוני רות רמז תקצו. אבודרהם סדר תפלות הפסח. רמ"א סי' תצ ס"ט. ע ילקוט שמעוני שם. 
מ"א סי' תצ סק"ח. עא סעיף יז. עב מהרי"ל הל' שבועות. רמ"א ס"ג. עג רמ"א שם. עד רמ"א שם. עה מ"א סק"ה. עו סעיף נ. עז מהרי"ל שם. עח מ"א שם. 

בוּעוֹת סימן תצד:יב-טז סֵדֶר תְּפִלַּת חַג הַשָּׁ
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are not fit to be eaten. They are not consid-
ered as muktzeh, since on the day before the 
festival the person thought about spreading 
them out on the festival. See sec. 308[:50, 
55].72 Nevertheless, if Shavuos falls [directly] 
after Shabbos, one should not spread [these 
grasses] out on Shabbos. True, it is permitted 
to carry them. However, spreading out [the 
grasses] on Shabbos for the sake of the festival 
resembles preparing for a festival on Shabbos, 
and it is forbidden to prepare anything for a 
festival on Shabbos even if the matter does 
not at all involve forbidden labor, as will be 
explained in sec. 503[:3].73

15 It is customary to place trees in the 
synagogue and in homes74 to recall 

that we are judged with regard to the fruits 
of trees on Shavuos,75 and [thus,] people will 
pray for them [to flourish].

16 It is customary in all places to eat dairy 
foods on the first day of Shavuos.76 

[This custom should be observed, for] the 
customs observed by our ancestors have [the 
power of] Torah Law,77 [particularly so,] be-
cause many reasons were given for it.78 

אִסּוּר  בָּהֶם  וְאֵין  לְמַאֲכָל,  רְאוּיִין  אֵינןָ 
מֻקְצֶה, כֵּיוָן שֶׁחָשַׁב עֲלֵיהֶן מֵעֶרֶב יוֹם טוֹב 

לְשָׁטְחָן בְּיוֹם טוֹב, עה עַיּןֵ סִימָן ש"ח. עו, 72
וּמִכָּל מָקוֹם, אִם חָל שָׁבוּעוֹת אַחַר 
הַשַּׁבָּת – לֹא ישְִׁטְחֵם בְּשַׁבָּת. עז אַף שֶׁמֻּתָּר 
לְטַלְטְלָם, מִכָּל מָקוֹם כְּשֶׁשּׁוֹטְחָן בְּשַׁבָּת 
לְצרֶֹךְ יוֹם טוֹב – הֲרֵי זהֶ כְּמוֹ מֵכִין מִשַּׁבָּת 
לְיוֹם טוֹב, וְאָסוּר לְהָכִין כְּלוּם מִשַּׁבָּת לְיוֹם 
סֶרֶךְ  שֶׁאֵין בּוֹ שׁוּם  בְּדָבָר  אֲפִלּוּ  טוֹב עח 

מְלָאכָה, כְּמוֹ שֶׁיִּתְבָּאֵר בְּסִימָן תק"ג: עט, 73

בְּבֵית  אִילָנוֹת  לְהַעֲמִיד  נוֹהֲגִין  טו
הַכְּנסֶֶת וּבַבָּתִּים, פ, 74 כְּדֵי לְהַזְכִּיר 
הָאִילָן פא, 75  פֵּרוֹת  עַל  נִדּוֹנִין  שֶׁבַּעֲצֶרֶת 

וְיתְִפַּלְּלוּ עֲלֵיהֶם: פב

לֶאֱכלֹ  הַמְּקוֹמוֹת  בְּכָל  נוֹהֲגִין  טז
שֶׁל  א'  בְּיוֹם  חָלָב  מַאַכְלֵי 
תּוֹרָה  אֲבוֹתֵינוּ  וּמִנְהַג  שָׁבוּעוֹת, פג, 76 

הִיא, פד, 77 כִּי הַרְבֵּה טְעָמִים נאֶֶמְרוּ עָלָיו. פה, 78

72. In these sources, the Alter 
Rebbe rules that it is permitted 
to carry branches on Shabbos, 
provided that before Shabbos 
they were designated to be used 
on Shabbos. See also sec. 336:18.

73. See also sec. 455:11, where 
the Alter Rebbe mentions this 
prohibition.

74. This is not the Lubavitch cus-
tom (see Otzar Minhagei Chabad, 
loc. cit.).

75. Rosh HaShanah 16a. See also 
sec. 111:2, where the Alter Rebbe 

also mentions this judgment.

76. There are some who eat dairy 
foods on the second day of Sha-
vuos as well.

77. See sec. 180:6, sec. 432:11, 
and sec. 452:4, where the Alter 
Rebbe mentions this maxim.

78. The Rebbe offers numerous 
reasons for this practice in his 
sichos, including:

a) Upon receiving the Torah, the 
Jews were obligated to observe the 
laws of kashrus. As such, they were 
unable to slaughter and cook meat 

in their pots on Shavuos, because 
their pots had been used for non-
kosher meat beforehand (see 
Likkutei Sichos, Vol. 18, p. 365).

b) Before G-d gave the Jews 
the Torah, the angels requested 
that G-d give the Torah to them 
and not to the Jews. Therefore, on 
Shavuos, we try to show our superi-
ority over the angels by recalling the 
angels’ visit to Avraham. The Torah 
relates that during that visit, Avra-
ham served them milk and meat 
together (Bereishis 18:1-8). There-
fore, on Shavuos, we make a point 
to eat both dairy and meat meals, 

עט סעיף ג. וראה גם לעיל סי' תנה סי"א. פ מ"א סוף סק"ה. ח"י סק"ז. פא ראה משנה ר"ה טז, א. פב מ"א שם. פג רמ"א ס"ג. פד מ"א סק"ו. פה מ"א 
שם. וראה אהלי שם ח"ו ע' רא.
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[Nevertheless,] it is also a mitzvah to eat meat 
on all festivals, as will be explained in sec. 
529[:4, 7].79 Therefore, one must be careful 
not to violate the prohibition against [eating] 
meat and milk [during the same time peri-
od]. One should follow [the guidelines] 
stated in Yoreh Deah, sec. 88 and sec. 89.80

Those who are accustomed to baking 
bread kneaded with milk or butter should 
be careful that when the oven is heated be-
fore they bake [this bread in it], it should be 
heated thoroughly to the extent that sparks 
emerge81 from it. [This will] purge any sauce 
from meat that might have been spilled on [the 
oven’s floor] at times and been absorbed in it. 
([When heating the oven,] the coals must be 
passed over the entire surface; see sec. 461[:1].)

Similarly, one should be careful to use a 
new baker’s peel to remove this bread from 
the oven. One should not remove it with the 
same peel used to remove other breads that 

בְּכָל יוֹם  לֶאֱכלֹ בָּשָׂר  וּלְפִי שֶׁמִּצְוָה 
תקכ"ט, פו, 79  בְּסִימָן  שֶׁיִּתְבָּאֵר  כְּמוֹ  טוֹב 
לְפִיכָךְ צְרִיכִין לְהִזָּהֵר שֶׁלֹּא יבָוֹאוּ לִידֵי 
אִסּוּר פז בָּשָׂר בְּחָלָב, וְיעֲַשׂוּ כַּכָּתוּב בְּיוֹרֶה 

דֵּעָה סִימָן פ"ח ופ"ט. פח, 80
וְהַנּוֹהֲגִים לֶאֱפוֹת לֶחֶם נִלּוֹשׁ בְּחָלָב 
אוֹ בְּחֶמְאָה – יזִָּהֲרוּ כְּשֶׁמַּסִּיקִין הַתַּנּוּר 
בְּעִנְיןַ  יפֶָה פט  שֶׁיּסִַּיקוּהוּ  הָאֲפִיּהָ  קדֶֹם 
שֶׁיִּהְיוּ נִצּוֹצוֹת נִתָּזִין מִמֶּנּוּ, צ, 81 כְּדֵי לְהַפְלִיט 
מִמֶּנּוּ אֶת רטֶֹב שֶׁל בָּשָׂר שֶׁנִּשְׁפַּךְ עָלָיו 
לִפְעָמִים וְנִבְלַע בְּתוֹכוֹ )וְשֶׁיִּהְיוּ הַגֶּחָלִים 
מְהַלְּכִים עַל פְּניֵ כֻּלּוֹ, עַיּןֵ סִימָן תס"א צא(.

וְכֵן יזִּהֲָרוּ לִקַּח מִרְדֶּה חֲדָשָׁה צב לְהוֹצִיא 
יוֹצִיאוּהוּ  וְלֹא  הַתַּנּוּר.  מִן  זהֶ  לֶחֶם  בָּהּ 
 בְּמִרְדֶּה שֶׁמּוֹצִיאִין בָּהּ שְׁאָר כָּל הַלְּחָמִים

after waiting the required time-span 
between the two (see Toras Men-
achem, 5743, Vol. 3, p. 1579).

c) Our Sages explain that the 
verse (Shir HaShirim 4:11): “Milk 
and honey are under your tongue,” 
is referring to the mystic secrets 
of the Divine chariot (Chagigah 
13a). At the Giving of the Torah, 
the entire Jewish people wit-
nessed these secrets. Hence, we 
commemorate this revelation by 
eating dairy foods on Shavuos 
(see Sichos Chag HaShavuos 5731).

79. See sec. 242:2, where the 
Alter Rebbe discusses eating 
meat on Shabbos.

80. These sections are not extant in 
the Alter Rebbe’s Shulchan Aruch. 
See the Shulchan Aruch of Rav 
Yosef Caro and the gloss of 
Rama (Yoreh Deah 88:1-2). Those 

sources mention that milk and 
meat should not be served at the 
same table.

In Yoreh Deah 89:1-4, Rav Yosef 
Caro mentions the time that one 
must wait between eating meat 
and milk when one eats meat first. 
He also mentions the safeguards 
to be taken when one eats milk 
first. The Lubavitch custom is to 
wait six hours after eating meat 
before eating dairy foods, and to 
wait one hour after eating dairy 
foods (other than hard cheese) 
before eating meat. See the Reb-
be’s Igros Kodesh (Vol. 20, Letter 
no. 7704). That ruling is based 
on Shelah (Maseches Shavuos, p. 
180b), and Zohar (Vol. II, p. 125a).

81. The Alter Rebbe is ruling that 
the oven must undergo libbun 
gamur, the more complete and 

thorough process of libbun.
Divrei Shalom notes that from 

sec. 451:13, it would appear that 
since the meat had not mixed 
with milk in the oven and thus the 
oven was never forbidden, all that 
would be necessary to kasher it 
would be libbun kal, heating it to 
the extent that the outer side of 
the oven becomes so hot that a 
hand would recoil from it (yad 
soledes bo).

Divrei Shalom resolves this dif-
ficulty by explaining that in this 
subsection, the Alter Rebbe is 
speaking about an earthenware 
oven, for which more stringent 
rules apply. As the Alter Rebbe 
explains in sec. 451:6-7, earth-
enware can only be kashered by 
libbun gamur.

פו סעיף ז. פז מ"א שם. פח ראה העו"ב תת ע' 121. פט מ"א סק"ח. ובסי' תסא סוף ס"ק א. צ כדלעיל סי' תסא ס"א, וש"נ. וראה לעיל סי' תנא סי"ג בהגהה. 

בוּעוֹת סימן תצד:טז סֵדֶר תְּפִלַּת חַג הַשָּׁ
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were not [kneaded with] milk [or other dairy 
ingredients. This restriction applies] even if one 
desires to turn [the peel] over to its other side. 
[The rationale is that] when one uses it to remove 
the bread kneaded with milk from [the oven], 
the flavor of milk will be absorbed throughout 
[the peel].82 Afterwards, when [the person] will 
bake another [loaf of] bread to eat with meat, 
and he will remove it [from the oven] with this 
peel, the flavor of milk will be released from 
[the peel] and absorbed in the bread’s (surface, 
as stated in sec. 451[:56]).

True, if the person violated [these instructions 
and removed both a bread kneaded with milk and 
an ordinary bread with the same peel], it is per-
mitted to eat the [ordinary] bread with meat. [The 
rationale for leniency is that the flavor of the milk 
absorbed in the ordinary bread is] a secondary 
flavor that is permitted (nat bar nat diheteira),83 as 
explained in Yoreh Deah, sec. 94.84 Nevertheless, 
as an initial preference, it is forbidden to create 
[a situation involving] a secondary flavor [that is 
permitted], as explained in Yoreh Deah, sec. 95.85

(The laws that apply to milk that was milked 
on a festival will be explained in sec. 505[:5-6]. 
Consult that source.)86

רוֹצִים  אִם  אֲפִלּוּ  חָלָב,  שֶׁל  שֶׁאֵינןָ 
לְהָפְכָהּ עַל צִדָּהּ הַשֵּׁנִי, צג לְפִי שֶׁעַכְשָׁו 
בְּכָל  הֶחָלָב  טַעַם  בָּהּ  נִבְלָע  יהְֵא 
נִלּוֹשׁ  לֶחֶם  בָּהּ  כְּשֶׁיּוֹצִיאוּ  עָבְיהָּ צד 
בְּחָלָב,82 וְאַחַר כָּךְ כְּשֶׁיּאֹפוּ לֶחֶם אַחֵר 
לְאָכְלוֹ עִם בָּשָׂר וְיוֹצִיאוּהוּ בְּמִרְדֶּה זוֹ 
– יהְֵא נִפְלָט מִמֶּנּוּ טַעַם הֶחָלָב וְיבִָּלַע 
שֶׁנִּתְבָּאֵר  כְּמוֹ  קְלִיפָה,  )כְּדֵי  בַּלֶּחֶם 

בְּסִימָן תנ"א צה(.
וְאַף שֶׁאִם עָבַר וְעָשָׂה כֵּן מֻתָּר 
לְפִי  בָּשָׂר,  עִם  הַהוּא  לֶחֶם  לֶאֱכלֹ 
טַעַם  נוֹתֵן  בַּר  טַעַם  נוֹתֵן  שֶׁהוּא 
בְּיוֹרֶה  שֶׁנִּתְבָּאֵר  כְּמוֹ  הֶתֵּר,83  שֶׁל 
דֵּעָה סִימָן צ"ד, צו, 84 מִכָּל מָקוֹם הֲרֵי 
טַעַם  נוֹתֵן  לַעֲשׂוֹת  לְכַתְּחִלָּה אָסוּר 
בַּר נוֹתֵן טַעַם, כְּמוֹ שֶׁנִּתְבָּאֵר בְּיוֹרֶה 

דֵּעָה סִימָן צ"ה. צז, 85
טוֹב  בְּיוֹם  שֶׁנּחֱֶלַב  הֶחָלָב  )וְדִין 
– יתְִבָּאֵר בְּסִימָן תק"ה צח עַיּןֵ שָׁם86(:

82. Divrei Shalom explains that since 
the loaf contains milk or butter, it 
is considered fatty, and the fat will 
cause the dairy flavor absorbed 
by the peel to spread through the 
entire baker’s peel. See Shulchan 
Aruch of Rav Yosef Caro (Yoreh 
Deah 105:5). See also sec. 467:60.

83. I.e., the flavor of the dairy 
bread was absorbed by the peel. 
The peel then released that fla-
vor, and it was absorbed by the 
ordinary bread. Hence, the flavor 
absorbed by the ordinary bread 
is considered a secondary flavor. 

Furthermore, the flavor that has 
been absorbed by the peel and 
then absorbed by the ordinary 
bread is a flavor that is permitted.

84. This section is not extant in 
the Alter Rebbe’s Shulchan Aruch. 
See Rama (Yoreh Deah 94:5). See 
also sec. 447:45, where the Alter 
Rebbe explains this leniency:

[The rationale is that] any fla-
vor that is not released from the 
actual substance of the food [but 
rather from a secondary source] 
is very weak. When [the second-
ary] flavor is absorbed in another 

food while the [original] flavor is 
still permitted to be eaten, it does 
not have the power to cause [the 
food that absorbs it] to become 
forbidden at a later time.

85. This section is not extant in 
the Alter Rebbe’s Shulchan Aruch. 
See Rama (Yoreh Deah 95:2) and 
Sifsei Kohen (Yoreh Deah 95:3), 
both of whom rule in this manner.

86. In that source, the Alter Rebbe 
rules regarding milking cows on 
festivals and benefiting from the 
resulting milk.

צא שם, וש"נ. וראה מ"א שם סק"ד. צב מ"א סק"ח. צג מ"א שם. צד מ"א שם. דאין אנו בקיאים בין כחוש לשמן )כדלעיל סי' תמז ס"ז וש"נ(, ואוסר החלב 
את כולו. צה סנ"ו וסס"ו. וראה העו"ב תתנב ע' 79. צו סימן זה בשוע"ר לא הגיע לידינו, וראה רמ"א שם ס"ה. פסקי אדה"ז ע' 167. צז סימן זה בשוע"ר 

לא הגיע לידינו, וראה רמ"א שם ס"ב. פסקי אדה"ז שם. שערי יו"ד ע' שיז. העו"ב תרנה ע' 25. צח סעי' א-ו.
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17 One who distributes fragrant herbs to the 
congregation in the synagogue should be 

careful not to distribute [the herbs] to [the con-
gregants] from Baruch She’amar until after 
Shemoneh Esreh. [The rationale is that] before 
Baruch She’amar or after Shemoneh Esreh, [the 
congregants] may recite the [required] blessing 
over the fragrance that reaches them. However, 
from Baruch She’amar until after Shemoneh Esreh, 
[the blessing may not be recited because] it is 
forbidden to interrupt [one’s prayers] through 
speech [to recite the blessing at this time].87 Thus, 
[those receiving the herbs] will be deriving ben-
efit from the fragrance without first reciting a 
blessing.88

True, it is permitted to make an interruption 
between the [different] sections of [this part of the 
service] even for the honor of another person.89 
Nevertheless, it is forbidden to make an interrup-
tion to recite a blessing over the fragrance. [The 
rationale is that] this blessing is not an obliga-
tion at all, for a blessing must be recited over a 
fragrance only when one has the intent to smell 
it. If, however, a fragrance reaches a person and 
he does not intend to [smell it] but benefits from 
it by force [of circumstance], he should not recite 
a blessing, as stated in sec. 217.90 If so, a person 
who is in [the midst of prayer] in a place where 
he is forbidden to interrupt, should not intend to 
smell the fragrance, and [therefore] should not 
interrupt [his prayers] to recite a blessing [over it].

בְּשָׂמִים  עִשְׂבֵי  הַמְחַלֵּק  יז
 – הַכְּנסֶֶת  בְּבֵית  לְהַצִּבּוּר 
מִ"בָּרוּךְ  לָהֶם  לְחַלֵּק  שֶׁלֹּא  יִזָּהֵר 
שֶׁאָמַר" עַד לְאַחַר שְׁמוֹנהֶ עֶשְׂרֵה, צט 
לְאַחַר  אוֹ  שֶׁאָמַר"  "בָּרוּךְ  שֶׁקּדֶֹם 
שְׁמוֹנהֶ עֶשְׂרֵה יכְוֹלִין הֵן לְבָרֵךְ עַל 
מִ"בָּרוּךְ  אֲבָל  לָהֶם,  הַמַּגִּיעַ  הָרֵיחַ 
שֶׁאָמַר" עַד לְאַחַר שְׁמוֹנהֶ עֶשְׂרֵה 
וְיהֵָנהֶ  בְּדִבּוּר ק, 87  לְהַפְסִיק  אָסוּר 
בֵּין  שֶׁאֲפִלּוּ  בְּרָכָה,88  בְּלֹא  מֵהָרֵיחַ 
אֲפִלּוּ  לְהַפְסִיק  לְפֶרֶק שֶׁמֻּתָּר  פֶּרֶק 
בִּשְׁבִיל כְּבוֹד בָּשָׂר וָדָם קא, 89 – אַף 
עַל פִּי כֵן אָסוּר לְהַפְסִיק לְבָרֵךְ עַל 
הָרֵיחַ, קב לְפִי שֶׁבְּרָכָה זוֹ אֵינהָּ חוֹבָה 
כְּלָל, שֶׁהֲרֵי אֵין צָרִיךְ לְבָרֵךְ עַל הָרֵיחַ 
אִם  אֲבָל  לְהָרִיחַ,  כְּשֶׁמִּתְכַּוֵּן  אֶלָּא 
אֵינוֹ  וְהוּא  מֵאֵלָיו  לוֹ  מַגִּיעַ  הָרֵיחַ 
מִתְכַּוֵּן אֵלָיו אַף שֶׁבְּעַל כָּרְחוֹ נהֱֶנהֶ 
כְּמוֹ  עָלָיו  מְבָרֵךְ  אֵינוֹ   – מִמֶּנּוּ 
שֶׁנִּתְבָּאֵר בְּסִימָן רי"ז, קג, 90 אִם כֵּן זהֶ 
שֶׁעוֹמֵד בְּמָקוֹם שֶׁאָסוּר לְהַפְסִיק – 
לֹא יתְִכַּוֵּן לְהָרִיחַ וְלֹא יפְַסִיק לְבָרֵךְ 

עַל הָרֵיחַ:

87. See sec. 51:4, where this prin-
ciple is stated.

88. In Seder Birkas HaNehenin 11:1 
the Alter Rebbe explains: “The 
blessing recited over a pleasant 
fragrance must be recited before 
one begins to smell it, just as a 

blessing over food is recited before 
one tastes [it], because it is forbid-
den to derive satisfaction from this 
world without reciting a blessing.”

89. See sec. 51:5 and sec. 54:3, 
where the Alter Rebbe presents 
these laws.

90. This section is not extant in 
the Alter Rebbe’s Shulchan Aruch. 
See Turei Zahav (Orach Chayim 
217:1, 4), where similar rulings are 
issued. See also Seder Birkas HaNe-
henin 11:3, 10, where the Alter 
Rebbe rules in a similar manner.

צט של"ה ריש מסכת שבועות. מ"א סק"ט. ק כדלעיל סי' נא ס"ד. קא כדלעיל שם ס"ה. קב דלא כח"י סק"ז. וראה העו"ב תת ע' 127. קג סימן זה בשוע"ר 
לא הגיע לידינו, וראה ט"ז שם סק"א וסק"ד. וראה גם סדר ברה"נ פי"א ה"ג וה"י. קד שו"ת הרשב"א ח"ד סי' רסב )הובא לעיל סי' רמט קו"א ס"ק ה(, דמר 

בוּעוֹת סימן תצד:יז-יט סֵדֶר תְּפִלַּת חַג הַשָּׁ
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18 It is forbidden to fast [because of] a [dis-
turbing] dream on the festival of 

Shavuos.91 [The rationale is that] it is the an-
niversary of the Giving of the Torah, and one 
must eat and rejoice on it to show that the Jews 
are at ease and appreciative of the day when 
the Torah was given.92 Therefore, it does not 
resemble other festivals and Shabbasos, on 
which it is permitted to fast [because of] a [dis-
turbing] dream, as stated in sec. 288[:3].

19 It is forbidden to fast on the day follow-
ing Shavuos according to the 

fundamentals of the law. [The rationale is that] 
it was a day [when sacrificial animals] were 
slaughtered during the era of the Beis HaMik-
dash.93 On this day, the burnt-offerings brought 
by the pilgrims [for the festival]94 were offered, 
i.e., [sacrifices] that could not be offered on the 

אָסוּר לְהִתְעַנּוֹת תַּעֲנִית חֲלוֹם  יח
בְּחַג הַשָּׁבוּעוֹת, קד, 91 לְפִי שֶׁהוּא 
יוֹם שֶׁנִּתְּנהָ בּוֹ הַתּוֹרָה, קה וְצָרִיךְ לֶאֱכלֹ 
וּמְקֻבָּל  שֶׁנּוֹחַ  לְהַרְאוֹת  בּוֹ, קו  וְלִשְׂמחַֹ 
הַתּוֹרָה, קז, 92  בּוֹ  שֶׁנִּתְּנהָ  יוֹם  לְיִשְׂרָאֵל 
לְפִיכָךְ אֵינוֹ דּוֹמֶה לִשְׁאָר ימִָים טוֹבִים 
וְשַׁבָּתוֹת שֶׁמֻּתָּר לְהִתְעַנּוֹת בָּהֶם תַּעֲנִית 

חֲלוֹם כְּמוֹ שֶׁנִּתְבָּאֵר בְּסִימָן רפ"ח: קח

אָסוּר  הַשָּׁבוּעוֹת  חַג  בְּמוֹצָאֵי  יט
לְהִתְעַנּוֹת קט מֵעִקַּר הַדִּין, קי לְפִי 
שֶׁהָיהָ "יוֹם טְבוֹחַ" קיא בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ 
מַקְרִיבִין  הָיוּ  בַּיּוֹם  שֶׁבּוֹ  דְּהַינְוּ  קַיּםָ,93 
 עוֹלוֹת רְאִיּה94ָ שֶׁלֹּא הָיוּ יכְוֹלִין לְהַקְרִיב

91. See Pesachim 68b.

92. Pesachim, loc. cit. The Alter 
Rebbe is explaining that although 
there is an obligation to rejoice on 
every festival (see sec. 529:6), 
there is a special obligation to 
rejoice on the festival of Shavuos. 
See Likkutei Sichos, Vol. 23, pp. 
27ff., where the Rebbe discusses 
this concept at length.

See also Likkutei Sichos, Vol. 28, 
p. 32, where the Rebbe explains 
that there are two elements to 
the festival of Shavuos: a) the 
Giving of the Torah, and b) the 
acceptance of the Torah by the 
Jewish people. The joy and satis-
faction the Jews show on Shavuos 
reaffirms their acceptance of the 
Torah. Hence, such rejoicing is an 

integral element in the commem-
oration of the Giving of the Torah.

93. Chagigah 17a, 18a.

94. The Alter Rebbe uses the 
term olos re’iyah, which we have 
translated as “the burnt-offerings 
brought by the pilgrims [for the 
festival].” As Rambam (Hilchos 
Chagigah 1:1) explains:

The Jewish people have been 
commanded [to observe] three 
positive commandments on each 
of the three pilgrimage festivals. 
They are:
a) to appear [before the Divine 
presence], as [Shmos 23:17] 
states: “All of your males shall 
appear”;
b) to [bring] a festive offering, 
as [Devarim 16:15] states: “You 

shall bring a festive offering to 
G-d your L-rd”; and
c) to celebrate [by bringing a 
peace-offering], as [Devarim 
16:14] states: “And you shall 
rejoice in your festivals.”
The Torah’s [charge to] appear 
[before G-d] mandates that 
one appear in the Courtyard of 
the Beis HaMikdash on the first 
day of a festival and bring with 
him a burnt-offering…. One who 
comes to the Courtyard of the 
Beis HaMikdash on the first day 
[of a festival] without bringing a 
burnt-offering has not only failed 
to perform a positive command-
ment, but has violated a negative 
commandment, as [Shmos 23:15] 
states: “You shall not appear in 
My presence empty-handed.”

בריה דרבינא פסחים סח, ב )דבכולא שתא יתיב בתעניתא בר מעצרתא ופוריא ומעלי יומא דכפורי( דבתענית חלום איירי. ח"י סק"ח, בשם מהרי"ל הל' יו"ט 
)ע' קפה, לענין יו"ט(. וראה לקמן סי' תרד סוף ס"א )ערב יוה"כ(. לעיל סי' רפח סוף ס"ג )פורים(. קה פסחים שם. קו רבי אלעזר פסחים שם ורש"י ד"ה 
דבעינן. וראה לקו"ש חכ"ג ע' 27. קז רש"י שם. וראה שלחן המלך ח"ב ע' קמא הערה 8. קח סעיף ג. קט אגור סי' תרסה בשם ה"ר ישעיה )תוס' רי"ד חגיגה 
יח, א ד"ה לא. פסקי רי"ד שם(. ר"י בן חביב בספר עין יעקב בפרק ב דחגיגה )הכותב אות טז(. שו"ע ס"ג. קי ראה גם לעיל סי' תכט סי"ח. וראה לקו"ש 
ח"ד ע' 1030 הערה 26 שכן הוא גם במוצאי חג השבועות בחו"ל. וראה לקמן ס"כ. קיא ראה משנה חגיגה יז, א. גמרא שם יח, סוע"א. תוס' רי"ד שם. לבוש 

ס"ג. מ"א סק"ג. לקו"ש חכ"ח ע' 24 ואילך. שם ע' 79. שלחן המלך ח"ב ע' קמב ואילך. סופרים וספרים, פסקים ע' 16.



22

festival itself. [The reason these sacrifices were 
not offered on the festival] is that they were not 
necessary for the preparation of food.95 [Forbid-
den labors were not performed on] the festival in 
order to offer [these sacrifices], because it was 
possible to offer them after the festival, since one 
may compensate for [failing to offer them] on 
Shavuos for a seven [day period beginning with 
Shavuos].96

True, the above follows the rulings of the 
School of Shammai, while according to the School 
of Hillel, it is permitted to offer [these sacrifices] 
even on the festival itself.97 Nevertheless, concern-
ing this matter the School of Hillel followed the 
rulings [of the School of Shammai]. Many Jews 
followed [this practice] and offered [these sacri-
fices] after the festival.98 For them, this day that 

בְּיוֹם טוֹב עַצְמוֹ, לְפִי שֶׁאֵין בָּהֶם שׁוּם 
וְאֵין מְחַלְּלִין יוֹם  צרֶֹךְ אכֶֹל נפֶֶשׁ,95 
טוֹב בִּשְׁבִילָם, כֵּיוָן שֶׁאֶפְשָׁר לְהַקְרִיבָן 
לָהּ  ישֵׁ  שֶׁהָעֲצֶרֶת  טוֹב,  יוֹם  אַחַר 

תַּשְׁלוּמִין כָּל שִׁבְעָה.96
וְאַף עַל פִּי שֶׁזּהֶ הוּא לְדִבְרֵי בֵּית 
שַׁמַּאי, אֲבָל לְדִבְרֵי בֵּית הִלֵּל מֻתָּר 
עַצְמוֹ, קיב, 97  טוֹב  בְּיוֹם  לְהַקְרִיבָן אַף 
מִכָּל מָקוֹם כֵּיוָן שֶׁבְּדָבָר זהֶ עָשׂוּ בֵּית 
הִלֵּל קיג כְּדִבְרֵיהֶם, וְהַרְבֵּה מִיִּשְׂרָאֵל 
יוֹם  אַחַר  לְהַקְרִיבָן  כְּמוֹתָם  נהֲָגוּ 
שֶׁהוּא  זהֶ  יוֹם  לָהֶם  וְנעֲַשָׂה  טוֹב,98 

95. The meat of these offerings 
was entirely consumed by the fire 
on the altar. Hence, none of the 
meat was eaten.

96. As the Alter Rebbe notes, 
these seven days begin from the 
holiday of Shavuos itself. Thus, 
there were actually only six days 
on which these sacrifices could 
be brought after Shavuos.

97. As mentioned in Beitzah 19a, 
20b, the School of Hillel derived 
this concept from the verse (Vayik- 
ra 23:41): “You shall celebrate [on 
these holidays] a festival to G-d,” 
which they understood as includ-
ing offering any sacrifice to G-d.

98. These statements have 
aroused questions among many 
authorities (see Sofrim USeforim, 
p. 16), because Chagigah 17a, 
18a does not mention that the 
School of Hillel retracted their 
opinion or conducted themselves 
in accordance with the School of 
Shammai’s opinion.

In Likkutei Sichos, Vol. 28, p. 
24ff., the Rebbe resolves this 
issue based on the following pas-
sage in Beitzah 20a-b:

An incident occurred involving 
Hillel the Elder, who brought his 
burnt-offering to the Courtyard 
of the Beis HaMikdash in order 
to place his hands [on the ani-
mal’s head on a festival]. The 
students of Shammai the Elder 
gathered around him and said to 
him: What is the nature of this 
animal [that you are bringing]? 
[Hillel did not want to quarrel 
with them in the Beis HaMikdash 
and] said to them: It is a female, 
and I have brought it as a peace-
offering… and they departed.

On that day [when the incident 
became known and it appeared 
that even Hillel had accepted 
Shammai’s view], the School of 
Shammai gained the upper hand 
over the School of Hillel, and they 
sought to establish the halachah 
in accordance with their opinion. 

However, a certain Elder of the 
disciples of Shammai the Elder 
was there… who knew that the 
halachah is in accordance with the 
School of Hillel. He sent for and 
brought all the sheep of Kedar 
that were in Jerusalem, stood 
them in the Courtyard of the Beis 
HaMikdash, and said: “Anyone 
who wishes to place his hands 
[on the head of an animal] should 
come and place his hands.”

On that day, the School of Hil-
lel gained the upper hand [over 
the School of Shammai], and 
they established the halachah in 
accordance with their opinion, 
and there was no one there who 
disputed the matter in any way.

[Some time later,] there was 
another incident involving a dis-
ciple from the School of Hillel, 
who brought his burnt-offering to 
the Courtyard of the Beis HaMik-
dash in order to place his hands 
[on the animal’s head on a festi-
val]. A disciple from the School 

קיב משנה שם. קיג בקונטרס השלחן הגיה: ב"ש. וראה לקו"ש חכ"ח ע' 26 הערה 26: אבל דוחק להגיה כן בשו"ע מאחר שכ"ה בכל הדפוסים שתח"י. 

בוּעוֹת סימן תצד:יט סֵדֶר תְּפִלַּת חַג הַשָּׁ
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followed the festival became like a festival itself 
with regard to forbidding eulogizing [the dead] 
and fasting [on this day].99 Accordingly, even now, 
when the Beis HaMikdash is destroyed, eulogies 
and fasting were not permitted on this day.100

מוֹצָאֵי יוֹם טוֹב כְּמוֹ יוֹם טוֹב עַצְמוֹ 
לְהֵאָסֵר בּוֹ בְּהֶסְפֵּד קיד וְתַעֲנִית,99 אִם כֵּן 
אַף עַתָּה מִשֶּׁחָרַב בֵּית הַמִּקְדָּשׁ – לֹא 

הֻתְּרָה הַהֶסְפֵּד וְהַתַּעֲנִית בּוֹ בַּיּוֹם.100

of Shammai found him and said 
to him: “What is this placing of 
hands?”, [i.e., why do you place 
your hands on the animal’s head 
and thereby violate the state-
ment of the School of Shammai?]
[The student of the School of Hil-
lel] rebuked him, replying: “What 
is this silence?”, [i.e., why do you 
not stay silent, for the halachah 
was not established in accor-
dance with that opinion?]
The Rebbe explains that the 

fact that the second incident 
occurred shows that it was not 
the widespread custom for peo-
ple to bring burnt-offerings for the 
festival on the festival itself. For 
were most people bringing their 
burnt-offerings on the festival 
itself, the disciple of the School 
of Hillel would not have been 
noticed among all the others who 
were doing the same thing.

A further proof that the burnt-
offerings were not offered on the 
first day of the festival is found in 
Chagigah 18a:

An incident occurred when Alexa 
died in Lod, and all of Israel gathered 
to eulogize him. Rabbi Tarfon did 
not allow them to do so because it 
was the festival of Shavuos.
[The Sages ask:] Can it enter your 
mind to say that it was a festival 
day? Had it been a festival day, 
would they have come? [Certainly, 
they would not have assembled to 
eulogize someone on the festival 
itself.] Rather, say that they were 
prohibited to eulogize because it 
was the day [when sacrificial ani-
mals] were slaughtered.

On the basis of these two pas-
sages, the Alter Rebbe’s statement 
in the main text can be explained. 
Although Shavuos is a day when, 
as stated in subsection 18 above, 
“one must eat and rejoice… to 
show that the Jews are at ease 
and appreciative of the day when 
the Torah was given,” the people 
would nevertheless refrain from 
offering their festive burnt-offer-
ings on that day, for the meat of the 
burnt-offerings was not eaten. The 
rationale for this practice is that, 
as a general rule, it is only permit-
ted to prepare food on a festival 
that will be eaten on the festival. 
Although bringing the festive 
burnt-offering would add to the 
person’s joy on the festival, since 
the meat from the sacrifice would 
not be eaten, people refrained 
from bringing this offering on the 
festival itself. Instead, they would 
offer the festive peace-offerings on 
the festival itself, for its meat could 
be eaten, and offer their burnt-
offerings after the festival. As the 
Alter Rebbe proceeds to explain, 
a similar practice was developed 
with regard to Pesach and Sukkos, 
based on this practice of not bring-
ing burnt-offerings on Shavuos.

99. Chagigah 18a.

100. See Tosafos Rid to Chagigah, 
loc. cit., which explains that seem-
ingly, the special status of the day 
after Shavuos should apply only 
in Eretz Yisrael, because the day 
when sacrificial animals for the 
burnt-offerings were slaughtered 
was the seventh of Sivan, which is 

the second festive day of Shavuos 
observed in the Diaspora. The 
eighth of Sivan, which is the day 
after Shavuos in the Diaspora, 
was not given any special status 
in the era of the Beis HaMikdash.

In resolution, Tosafos Rid 
explains that in the era of the Beis 
HaMikdash, the people living in 
the Diaspora observed Shavuos 
for two days and refrained from 
delivering eulogies and fasting on 
the eighth of Sivan, because they 
were unsure of when Shavuos 
was to be celebrated. Although 
we now have a set calendar, we 
nevertheless continue to observe 
their custom in the present era.

In Likkutei Sichos, Vol. 4, p. 1030, 
the Rebbe explains that there was 
never any question about the day 
when Shavuos was to be cel-
ebrated since the celebration of 
Shavuos is not dependent on the 
date of the month, but rather on 
the completion of the counting of 
the omer (see subsection 1 above). 
Instead, the celebration of the 
second day of Shavuos was insti-
tuted by the Sages only so as not 
to make a distinction between the 
festivals. However, as explained by 
the Chasam Sofer (Orach Chayim, 
Responsum 145), that distinction 
elevates the status of the second 
day of Shavuos celebrated in the 
Diaspora – i.e., it is a festival not 
because of a doubt, but because 
of Rabbinic decree.

On this basis, the Rebbe explains 
why fasting and eulogies are for-
bidden on the eighth of Sivan:

We are forbidden to fast because 

קיד ראה חגיגה יח, סוע"א.
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קטו לבוש שם. קטז סעיף יז. קיז מ"א סק"ד. וראה גם לעיל סי' רפח ס"ג. קיח הגהות מיימוניות הל' תפלה פ"ה אות ש. מנהגים )טירנא( מנהגי סיון. רמ"א 
ס"ג. קיט בר"ח האיסור להתענות הוא מן הדין, וראה לקו"ש חי"ח ע' 19 הערה 15. קכ בסידור )לפני ובא לציון(: מנהג ספרד דאין אומרים תחנון עד י"ב 
בו ועד בכלל . . . כי החג יש לו תשלומין כל שבעה, וש"נ. וראה לקו"ש חכ"ח ע' 76 הערה 2. קכא כדלעיל סי' תכט סי"ז. וראה לעיל סי"ט שהוא יום טבוח 
ואסור להתענות בו מן הדין. וראה לקו"ש חל"ח ע' 4 הערה 31. קכב ראה מ"א סק"ד. לקו"ש חל"ח ע' 1 ואילך. שלחן המלך ח"ב ע' קנב ואילך. קכג כדעת 

By contrast, the day after the last days 
of Pesach and Sukkos were not days [when 
sacrificial animals] were slaughtered, even 
according to the School of Shammai. [The 
rationale is that] the burnt-offerings brought 
by the pilgrims were offered on the day after 
the first day of the festival, which was Chol 
HaMoed. Therefore, the prohibition against 
fasting on [these days] stems merely from 
custom and not from the fundamentals of 
the law, as explained in sec. 429[:17].101

20 It is customary in these regions not to 
fast and not to recite Tachanun from 

Rosh Chodesh [Sivan]102 until – and includ-
ing – the eighth of [the month],103 i.e., 
including the day following the festival [as 
celebrated in the Diaspora] that is referred to 
as Isru Chag.

[The rationale is that] directly after Rosh 
Chodesh, Moshe began to prepare [the peo-
ple] to receive the Torah. [That year,] Rosh 
Chodesh [Sivan] fell on Monday.104 On 
Tuesday, [Moshe] conveyed to them [G-d’s 
words],105 “You will be a kingdom of priests 
for Me.” On Wednesday, [Moshe] related to 

אֲבָל בְּמוֹצָאֵי יוֹם טוֹב הָאַחֲרוֹן שֶׁל 
פֶּסַח וְשֶׁל סֻכּוֹת לֹא הָיהָ "יוֹם טְבוֹחַ" 
אַף לְדִבְרֵי בֵּית שַׁמַּאי, שֶׁכָּל עוֹלוֹת רְאִיּהָ 
הָיוּ נִקְרָבוֹת בְּמוֹצָאֵי יוֹם טוֹב הָרִאשׁוֹן 
שֶׁהוּא חֻלּוֹ שֶׁל מוֹעֵד, קטו לְפִיכָךְ אֵין בָּהֶם 
אִסּוּר לְהִתְעַנּוֹת מֵעִקַּר הַדִּין אֶלָּא מֵחֲמַת 
בְּסִימָן  שֶׁנִּתְבָּאֵר  כְּמוֹ  בְּעָלְמָא,  מִנְהָג 

תכ"ט: קטז, 101

שֶׁלֹּא  אֵלּוּ  בִּמְדִינוֹת  וְנוֹהֲגִין  כ
לְהִתְעַנּוֹת קיז וְשֶׁלֹּא לוֹמַר תַּחֲנוּן קיח 
וְעַד  בּוֹ קכ  ח'  עַד  חדֶֹשׁ קיט, 102  מֵראֹשׁ 
בִּכְלָל,103 דְּהַינְוּ עַד אַחַר מוֹצָאֵי יוֹם טוֹב 
הַנִּקְרָא "אִסְרוּ חַג", קכא לְפִי שֶׁמִּיּדָ אַחַר 
לְהִתְעַסֵּק  משֶֹׁה  הִתְחִיל  חדֶֹשׁ  ראֹשׁ 
עִמָּהֶם בְּעִנְיןַ קַבָּלַת הַתּוֹרָה, קכב שֶׁבַּשֵּׁנִי 
בַּשַּׁבָּת הָיהָ ראֹשׁ חדֶֹשׁ, קכג, 104 וּבַשְּׁלִישִׁי 
לִי  תִּהְיוּ  "וְאַתֶּם  לָהֶם:105  בַּשַּׁבָּת אָמַר 
וּבָרְבִיעִי אָמַר  וְגוֹ'", קכד  מַמְלֶכֶת כּהֲֹנִים 

it is the day on which the sacri-
fices for the pilgrimage festival 
were offered… Seemingly, in the 
Diaspora, when the day follow-
ing Shavuos is the eighth of 
Sivan, one should be allowed to 
fast…, for the eighth of Sivan is 
not the anniversary of the day 
on which the sacrifices were 
brought. There is no doubt about 
this matter, and hence it should 
be permitted to fast on that day.

Nevertheless, because our Sages 
instituted the observance of the 

second day of Shavuos, not 
because of a doubt, but by virtue 
of a definitive decree, that day is 
considered as Shavuos, and the 
day following it corresponds to 
the day on which the sacrifices 
were offered.

101. Although the day after these 
festivals is considered Isru Chag, 
and is marked with certain dis-
tinctions, it does not have the 
same status as the day after 
Shavuos.

102. It is prohibited to fast on 
Rosh Chodesh according to the 
fundamentals of the law; the 
prohibition is not merely due to 
custom. See sec. 288:3, and foot-
note 19 there.

103. The laws that are observed 
throughout the month of Nis-
san (see sec. 429:9), are also 
observed on these days.

104. Shabbos 87a. See also sub-
section 1, above.

105. Shmos 19:6.

בוּעוֹת סימן תצד:יט-כ סֵדֶר תְּפִלַּת חַג הַשָּׁ
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רבנן שבת פז, א. וראה לקו"ש חי"ח ע' 19 הערה 15. חכ"ח ע' 7 הערה 12. קכד שמות יט, ו. וראה לקו"ש חי"ח ע' 20 ואילך. קכה שם יט, יב. קכו שם יט, 
י-יא )באמירת ה' למשה( וראה שם יט, טו )באמירת משה לעם(. רש"י שם. קכז כדלעיל ס"א.

them the [Divine] commandment to observe 
a boundary [around Mount Sinai, saying],106 
“Guard yourselves lest you ascend the moun-
tain....” On Thursday, [Moshe] conveyed to 
them the mitzvah of chastity, that they should 
separate from their wives that day and the 
following day, and “be prepared for the third 
day,”107 i.e., Shabbos, on which the Torah was 
given.108

This concludes sec. 494 and the Laws of 
Pesach in their entirety.

לָהֶם מִצְוַת הַגְבָּלָה:106 "הִשָּׁמְרוּ לָכֶם 
עֲלוֹת בָּהָר וְגוֹ'", קכה וּבַחֲמִישִׁי אָמַר לָהֶם 
מִנְּשׁוֹתֵיהֶן  שֶׁיִּפְרְשׁוּ  פְּרִישָׁה,  מִצְוַת 
"לַיּוֹם  נְכוֹנִים107  וְיהְִיוּ  וּמָחָר",  "הַיּוֹם 
נִתְּנהָ  הַשְּׁלִישִׁי" קכו שֶׁהוּא שַׁבָּת, שֶׁבּוֹ 

הַתּוֹרָה: קכז, 108
סְלִיק סִימָן תצ"ד וּסְלִיק כָּל הִלְכוֹת 

פֶּסַח:

106. Ibid., 19:12.

107. Ibid., 19:10-11, 15.

108. Shabbos 86b.
In his Siddur, the Alter Rebbe 

states that the custom is to refrain 
from reciting Tachanun up to and 
including the twelfth of Sivan. 
In Likkutei Sichos (Vol. 38, p. 4), 
the Rebbe explains that the Alter 

Rebbe does not mention this cus-
tom in his Shulchan Aruch because 
it is a Sephardic custom, and the 
Alter Rebbe’s Shulchan Aruch was 
written according to Ashkenazic 
custom. Furthermore, the Rebbe 
notes that each of the first eight 
days of Sivan has a measure of 
distinction associated with them, 
as the Alter Rebbe explains in the 

main text. By contrast, those who 
refrain from reciting Tachanun 
between the ninth and the twelfth 
of Sivan do so only because these 
are days when the Shavuos sac-
rifices could be offered. However, 
these days are not distinguished 
in and of themselves.
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