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PUBLISHER'S FOREWORD

In chapter 5, the Rebbe Rashab explains that the power of Chochmah, which
is identified with bittul and oneness, is the potential in the realm of holiness
that can correct the division and strife mentioned in the previous chapters.

Chochmah represents the initial stage in which a person conceptualizes an
idea, the aha! moment when he loses all self-consciousness and is wrapped
up entirely in the idea that he has begun to grasp. At that moment, he cannot
explain the idea, not even to himself, and surely not to others. However, he feels
that he knows it. Now, to take in an idea in such a manner, the person must
step out of his previous way of thinking and be prepared to accept something
new. That is bittul, becoming one with the idea.

The Rebbe Rashab then questions that statement because we find that intellect
is also connected with division. Indeed, the way our minds work is that we
use our intellectual potential to analyze an idea, breaking it up to particular
elements and, in that way, “get a handle” on the idea.

He resolves that seeming contradiction by explaining that this process of anal-
ysis is performed by a different power within the intellect, the power of Binah.
Binah is the potential that integrates the germ of the idea conceptualized by
Chochmah into the person’s existing conceptual framework.

Although Binah employs analytic tools that break up an idea, ultimately, the
result is that the person grasps the idea within his own mind. He no longer has
to step beyond himself to comprehend it; it is settled within his own thought
processes. As the Rebbe Rashab mentions here - and explains at length in
subsequent chapters, Binah works in tandem with Chochmah. As a result, ul-
timately, the person reaches a state where he sees the particular dimensions of
the idea, not as disparate points, but as a single whole. All its particulars shed
light on the fundamental concept. This is the ultimate expression of unity, when
it is reflected not only in the essence, but also in all the particulars.

In this chapter, the Rebbe Rashab discusses Chochmah in the abstract, as it
functions in the intellectual realm. As he will explain in subsequent chapters,
the uniqueness of Chochmabh is not only that it functions in this manner in the
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realm of intellect, but that it gives a person the potential to express his emotions
- and through them, to relate to others — in a manner of bittul. In this way;, it
enables oneness and unity to be established in a community.

Sichos In English

27 lyar, 5780
in preparation for the anniversary of the Jews

camping before Mt. Sinai, “as one man, with one heart”

* We will 0”12 be publishing weekly installments of the maamar. If you would
like to receive these texts, contact us via email sichosinenglish@gmail.com or
WhatsApp 917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit
or a simcha by contacting us at sichosinenglish@gmail.com.
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172 NDYRT 1 7129 1121 Thus, we can understand why the kelipah of
,307 N°DO? T X317 Midian is the force that opposes the sefirah of
Chochmah (“wisdom”)

N27YM IR RN ROPKRT  as is stated in Meorei Or' (maareches mem, os 13),
J1w% A1 30 nix 07 “Midian is the name of the kelipah that opposes
92p7 DY XIP1 177 the supernal father;,” the Sefirah of Chochmah?

WY 1R 7Y XX

X317 72207 ¥3172271 It is well known that Chochmah is characterized
210327 NrR2 by bittul.

,71 32,7027 123¥ 3717 This concept is alluded to in its very name. The word
Chochmah comprises two words, koach mah’
(“the power of mah”).}

Mah, lit., “what”, points to the amorphous nature of Chochmah, a state just short
of non-existence. Chochmah is generally translated as “wisdom.” In Chassidus, the
term has a more specific meaning. That meaning can be clarified by first explaining
the difference between intellect and emotion. Emotion refers to the person’s feel-
ings about a particular entity or other person, how that entity or person affects him.
Intellect refers to the objective appreciation of what the entity is. How the person
feels about it does not matter. Such an objective understanding requires bittul,
stepping above one’s own identity and appreciating the other entity for what it is.

However, within intellect itself, there are different phases. Chassidus focuses on
three main thrusts, Chochmah, Binah, and Daas. To underscore the difference

1. See also Likkutei Torah by the AriZal , beginning of Parshas Yisro , and Sefer HaLikkutim there.

2. Zohar 111, 34a; beginning of the Introduction to Tikkunei Zohar, Tikkun 65; Tanya, beginning ch. 3; and
other sources.

3. Mah, n"», equivalent to 45, is the numerical equivalent of one of the miluiim of G-d's name Havayah. To explain: Milui
refers to a system used in Torah numerology whereby every letter is spelled out, and the numerical values of these
spellings are also included in the calculation. To illustrate: The first letter of G-d's name Havayah (n-1-n->), yud, is spelled
yud-vav-dalet. Thus, the numerical value of the milui of yud is 20. Now the letters of the name Havayah - Yud-Hei-Vav-Hei -
can be spelled in several ways. Forty-five is the milui of Havayah when these letters are spelled, xn 18151 77.]
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between the first two of these terms: Chochmah is described with the analogy of
a lightning flash, i.e., a person suddenly grasps a previously incomprehensible
problem or concept, an aha! moment in colloquial speech. At that moment, he
identifies with the idea, is absorbed in it. He can’t explain it to someone else yet.
Why not? Because explaining requires him to use his own conceptual frame of
reference, and at this moment, he is above his own conceptual frame of reference.
He is absorbed in the idea.

Binah is the means through which a person integrates a concept into his conceptual
framework, comparing it to other ideas, breaking it down to particulars, probing
into its depth. However, on the level of Chochmah, the person has not reached
that stage. He is absorbed totally in the idea.

For that reason, Chochmah is also referred to with the analogy of a drop of sperm.
Although the drop of sperm contains the DNA for the child conceived from it, it
is totally incomparable to the fetus that will evolve from it. This is why Chochmah
is referred to as mah, something amorphous.

519377 nrna XY The above explanation - that one is absorbed in an
/12 930 1°R 7IR2 N°72N2  idea and experiences a step above his ordinary thought
and becomes identified with the concept on which he
is focused - enables us to understand the function of
Chochmah in the spiritual realms. Thus, in the world
of Atzilus, Chochmah refers to absolute bittul within
G-d’s infinite light. Moreover, since Chochmah is
characterized by bittul, its absorption in G-dliness is
not a one moment flash, but an ongoing state.

919327 Y¥I9 792031 Not only does Chochmah constitute a state of bittul in
,N17m32 03 and of itself, it also brings about bittul within the

realm of the emotive attributes. Since Chochmah

is absorbed and hence, subsumed within G-d’s infinite

light, not only does it not feel its own identity, but also

it radiates this sense of non-identity to the other attri-

butes it influences, causing the emotive qualities to be

affected by that light and function in a similar manner.
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4. Toras Chayim, Bereishis, p. 10d ff., et al.
5. Ibid., p. 7c ff.

This is expressed in the spiritual realms as the name
Mah of the realm of Tikkun, as is explained
elsewhere.*

(Note the elaborate explanation of Toras Chayim,
the second maamar entitled Bereishis.)*

Hence, Chochmah reflects the ultimate state of
synthesis.

This is discussed in another source® in connection
with a teaching of the Zohar (Parshas Kedoshim)’
on the verse,® “You are My witnesses.” That source
explains that

the original division of the letters into distinct
entities is specifically the function of the middos.
Before a thought is expressed, it exists within a person’s
mind in an amorphous manner; the person cannot find
words to express what he wants to say. As he processes
the thought and draws it down within his emotions, the
words and letters he will choose to express it become
clearer. The potential for them exists even within
the lightning flash of Chochmah. However, it is not
until the person develops his appreciation of the idea
through Binah and then processes it with his emotions
that the letters emerge as significant entities.

6. Addenda to Biurei HaZohar, Parshas Kedoshim, {139a f1.}.

7. Zohar, Vol. lll, p. 86a.
8. Yeshayahu 43:10.
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Nevertheless, from the standpoint of Chochmabh,
no division of distinct letters exists.

As explained above, Chochmah represents the lightning flash of the idea. At that
stage, the person cannot even conceptualize the idea in words in his own mind,
let alone communicate it to others.

RGOV D7 )
771 NPR2 RO
>17,71037 N°7503
nooR NPR23 XN
9920771 MITNRT

Because Chochmah represents the quality of Mah,
absolute bittul, it also represents the ultimate in
unity and synthesis. At this stage, the person is totally
absorbed in the idea and totally at one with it. As such,
he has stepped beyond his own thinking processes, and
therefore has no words or letters to explain the idea.

Until this point, the Rebbe Rashab had explained that Chochmah was characterized
by bittul and, therefore, led to oneness. He proceeds to raise a question on that
axiom, noting that intellect can also be associated with division. He cites three

supports for the latter point, they will be marked as a, b, ¢ below.

1% N0 77 7R
XD MR DIV
X7 MIPYINAD NPWRIT

12 PIE N1nR2

79X 1717902 2IN2W 91297
931 2°nnna 1127 0

101 723y O3
X WK 02 YK

9. Torah Or, p. 98a.
10. Shmos 19:2.

11. Rashi, Shmos, loc. cit.

Now, this statement does not contradict the con-
cept that division begins on the level of intellect,

as stated in Torah Or, towards the end of the
discourse entitled Vekibeil HaYehudim,’ on the
phrase,” “And Israel encamped.” The singular form
of the verb implies that they encamped all together,

»1q

“as one man.
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12. Sanhedrin 38a.

That source explains that the Jews” unity at that time,
in preparation for the Giving of the Torah, resulted
from the attribute of simple will that transcends
reason. However, that was a unique state. The revela-
tion of this quality was necessary

because divisions exists on the level of intellect,

a) as the Talmud™ comments: “The minds of all are
not the same.”

Each person is different from every other, insofar
as their powers of intellect, understanding, and
knowledge are concerned.

b) Furthermore, i.e., it is seemingly logical that intel-
lect is associated with division, because

the fundamental nature of intellect is to limit and
define every entity;

this enables it to be grasped intellectually.

In a physical sense, an object can be grasped only
when there are six spatial points of reference -
the four compass directions, up, and down - to hold.

Similarly, for a concept to be grasped by the intel-
lect, it must be defined,

for it is the intellect that limits and thus defines all
concepts.
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X3 92®7 1Y Y2 01 ¢) In addition, the primary function of intellect
127 22 79071 P%0%  is to analyze any given matter, breaking it down
/13 RPI7 0°V19 1277 into all its detailed components.

1°ring 0 12 oX - Thus, it appears that intellect is characterized by

nIpbnnn nPna2 07 division.
J10 XYY

Nevertheless, this does not contradict the statements at the beginning of the chap-
ter that Chochmah is characterized by unity. The resolution is that

92y 11 22 737 the potential for division exists primarily within the
,iP37 32 power of Binah,

73T N2 RITY  which represents the dimension of understand-
RD’®N N°1122 1201 ing and comprehension, grasping a concept
W 223 intellectually.

As mentioned above, Chochmah involves a person being absorbed in the idea he
has conceived, stepping beyond his previous understanding and reaching out to
something new. However, on this level, the person has not fully grasped the idea;
yes, he has it, but he lacks words. He can’t explain it to himself, let alone to someone
else, as mentioned above.

The process of internalizing an idea is achieved by the power of Binah.Using the
potential of Binah a person takes a concept and analyzes it on the basis of his
understanding. In doing so, he reveals a particular dimension of the new concept
that can then be further broken down and evaluated. In this way, he “gets a handle
on the idea” and integrates it within the context of his previous understanding. If
Chochmah can be compared to the initial drop of sperm which a father contributes,
Binah represents the process of gestation where the fetus develops, each of its limbs
and organs growing into a significant and functioning entity.

12929273 X2 XY Through this potential, a concept is broken down
71 RPYT MIPYONT  into many individual parts.

,792073 NP2 Y28 In contrast, at the level of Chochmah,
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0 NIPPANAR 2Na /R, MIPYANT 2PN 12 Tww YITO1.RXPIT 1129507 KT

03 XY NP7 oy although an idea has already become conceptu-
20 nIRo¥n 19 alized,

nrn22 9K ,03pn 291 it is not yet entirely grasped or comprehended.
U M KODR

n";?p TIP3 D012 0X 3 Rather, as is known from other sources,” it is
nrnan n7yn? 1Y perceived as a general point without division and
/13 0°019% NIPYINT  organization into components. Thus, the potential
0K DIPR2 INAMI Y1722 of Binah to analyze and divide a concept into its par-
ticulars is not a contradiction to the unity engendered

by Chochmabh.

,NXT 79y Furthermore, the division brought about through
Binah is influenced by Chochmah and results in unity.

The point that the Rebbe Rashab mentions here is developed further in the fol-
lowing chapters. He is using the functioning of man’s potentials of Chochmah and
Binah to understand the interrelation of the Sefiros in the spiritual realms. As stated
above, Binah enables the analysis of a concept and facilitates it being broken into
particular aspects so that it can be comprehended. However, Chochmabh is also
fundamental to this process of analysis, for it is the germ of the concept grasped
through Chochmah that serves as a guiding light throughout the process of analysis
and ensures that the person does not veer off course.

nRI7 MPYona N7 The ultimate goal of the above analysis undertak-
AR°99R "7 ,25W1 70T en by Chochmah and intellect is synthesis.
X717 MI92077 XN

2 W ¥17721  In general, there are two types of division.™
IRPINT PN

13. See ch. 22fF., below.

14. For a lengthy discussion of the following concepts, see Toras Chayim, the second maamar entitled Bere-
ishis, ch. 19fF. p. 12d ff.; Parshas Noach, the maamar entitled Vayehi Kol HaAretz, ch. 27f. p. 70a ff.; Parshas
Shmos, the maamar entitled Vayomer ...Mi Som Peh, p. 44c ff.
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The first is a division which causes separation,

e.g., the division of the essential soul powers
from each other. In the essence of the soul, exists
the potential for all the different powers the soul pos-
sesses, intellect, emotion, movement, and the like. As
these powers emerge,

they are, in their essence, different from each
other,

to the extent that there is no bond, connection,
or point of unity between them.

For example, the qualities of Chessed and Gevu-
rah are in essence absolutely separate and distinct
from each other.

If they would be revealed in their essence, they
could not tolerate each other,

as explained in other sources.”

This concept is exemplified by the Sefiros of Tohu
in the higher realms.

In that realm, the Sefiros were revealed in their
simple state, as they exist on the level of Akudim,
simple, unchecked potentials.

15. See Maamarei Admur HaZakein, Parshiyos, p. 69ff. See also the explanations regarding the Sefiros of Tohu in the previ-

ous chapters.



13 HEICHALTZU 5659

D272 0°9D77 P22 1R 1OY1 ,0°TIPY NIPRA2 MWD JAW 13 NIPDOR
.RPIT MYP3N77 0MW MIPYANAN XIT /27 1DIRT OR7HI W7D 1D M0 1707
,0°P2I0M OOW 0937 MW D ,0°0ID 12777 'K 127 07T5M1 DORYINwI 110
»271% MR 2PPNnWw ‘R 937 YaR L2710 TIBI N0 X 072 MIPLRNan

.RPYT NITART N2°0 X7 DRI NMIPYANTT 020D

0007 N1°m22 13 1971 Therefore, they were opposed to each other, and
/12737 712 71 077307 in conflict.

INX 0Ip32 2IN3W I3 as explained in other sources. '

nIPPINaT X717 /27 19R)  The second type of division is one which leads

XP17 MIY72077 07930 to synthesis.

Q°pPPnRW 1°31  This occurs when a single entity is broken down
'R 927 0711917 into many different components.
0P 1277

QW 0727 °3W °2 When two things are in essence different, their
npynnaa ,0°penn  differences are the reason for the division that

9987 DAD RIT 072 later results.
,2°¥7 1212

DR '8 127 Y28 However, when one single entity is divided into
,0°Y79 1277 INIX  many particular factors,

X377 NRT3 NIPYINIa  such division is a reason for unity.

X217 DITNRT N30

The function of Binah is to analyze and break into particulars the germ of a con-
cept conceived by Chochmah. Thus, Binah is taking a single entity and breaking it
up into its component parts. However, throughout the entire process of analysis,
Binah is guided by the light of Chochmah. Accordingly, the particular dimensions
of the idea are not seen as disparate points but rather come together, enabling the
person to conceive of the idea as a single whole. All its particulars shed light on
the fundamental concept.

To refer back to the analogy of the conception of a child: The seminal drop of Choch-
mah is developed by Binah in a process similar to gestation. Ultimately, what emerges
is a complete organism that is a unified entity. The different limbs and organs com-
plement each other. These concepts are developed further in the coming chapters.
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JEP  Summary:

nRO0T N°ODY TAIM 171 Midian opposes the Sefirah of Chochmah, which
992071 2102 A1IYT is characterized by bittul and synthesis.

"7 MPPANT True, there is division in the realm of intellect.
1322 ApY However, that division is primarily a function of
Binah,

.M5%o07 N7 and, ultimately, leads to synthesis.

DYV NINST By contrast, on the level of the essential powers the
19D NpYIA - distinction between them causes division.

AnH7 nIo02 ANM371  This concept is exemplified by the Sefiros of Tohu.
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® POINTS TO PONDER ®

4+ Creativity
Seems that there’s often a connection between discovering the
creative voice and the loosening of boundaries. Do uncompromised
Yiddishkeit and creativity work together?

+ Emotional Control
I often become an emotional wreck and ‘fall apart. What is the
Chassidus technique to control my overwhelming emotions?

+ What insight can you glean from Heichaltzu chapter 5?



S SIS

Eii2 i g






